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Fune ra l  S e r v i c e  for Rev. Mans Theiste 
Psalm 103, March 7, 1985 

Dear C h r i s t i a n  Friends, especia l  l y  t he  The is te  
fami ly ,  and Dorothy: 

Th i s  pas t  Saturday one o f  God's s o l d i e r s  l a i d  
down h i s  sword, took o f f  h i s  b reas tp la te  o f  
r ighteousness, loosened h i s  b e l t  o f  t r u t h ,  and 
s e t  as ide  h i s  s h i e l d  o f  f a i t h .  Pastor  Hans 
The is te  i s  no longer  i n  need o f  t h i s  armor f u r -  
n ished by God. He has f i n i s h e d  h i s  f i g h t .  He 
has run  h i s  race. And now he has t h e  p r i z e  o f  
grace. He sees Jesus face t o  face. He i s  one 
o f  t he  Host arrayed i n  white, he i s  s ing ing  w i t h  
the  g l o r i o u s  c h o i r :  Worthy i s  the  Lamb who was 
s l a i n  t o  rece ive  power and weal th and wisdom and 
s t reng th  and honor and g l o r y  and pra ise .  

Because Hans has been taken from us by God we 
a re  saddened. Re la t ionsh ips  have been broken. 
We have l o s t  a f r i e n d ,  a pastor ,  a  husband, 
a fa the r ,  a  grandfather,  and a great-grandfather .  
I n  o rder  t o  b r i n g  us j o y  and comfor t  i n  t h i s  
hour, we have gathered t o  hear t he  Word o f  God. 
The Word I have chosen f o r  t h i s  occasion i s  
Psalm 103, a f a v o r i t e  o f  t h e  The is te 's ,  a f f e c -  
t i o n a t e l y  known by them as t h e  b i r t h d a y  Psalm. 

David, the  i n s p i r e d  w r i t e r  o f  t he  Psalm,praises 
the  Lord w i t h  h i s  inmost being. Even i n  t h i s  
hour we are ab le  t o  p ra i se  God because He re igns.  
The Psalmist  encourages us n o t  t o  f o r g e t  a l l  o f  
God's bene f i t s .  When i t  i s  ra in ing ,  i t  i s  easy 
t o  f o r g e t  t h e  sunshine. When someone has died, 
we o f ten  fo rge t  how t h a t  person was blessed and 
was such a b less ing  t o  o thers  through 1 i f e .  The 
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most precious benefit of the Lord 1s the for- 
giveness of a l l  of our sins.  We do not want to 
forget this .  

Since a l l  have sinned, a l l  die. Death comes to  
sinners. We need a remedy. We need redemption. 
We need forgiveness 1 e s t  we perish ever1 astingly. 
I t  i s  God who forgives and redeems us from the 
p i t .  In Jesus Christ we have redemption through 
His blood, the forgiveness of s ins,  in accord- 
ance with the riches of God's grace. In th i s  
Lenten season we are reminded of God's riches 
for  us in Christ. God's great love, His plan of 
redemption, finds i t ' s  fulfil lment in the cross. 
I t  was on th is  piece of wood that  Jesus bore our 
s in,  carried our shame, and shed his blood, 
thereby cl easing the world. I t  i s  because of 
Christ and His work that  we have the forgiveness 
of sins. 

As the l e t t e r  to the Romans states:  "Since we 
have been just i f ied through fa i th  we have peace 
with God through our Lord Jesus Christ." This 
forgiveness, th i s  peace i s  a precious benefit 
that God alone can give. The Psalmist expresses 
God's forgiveness th i s  way: He does not t r ea t  us 
as our sins deserve or repay us according to our 
iniqui t ies .  As f a r  as the East i s  from the West, 
so f a r  has He removed o u r  transgressions from us. 
God would have us know for  certain tha t  a l l  s in 
i s  forgiven in Christ. 

Another benefit tha t  our God gives to us i s  that  
He heals a l l  our diseases. The greatest healing 
that  God can give i s  for  the soul. Yet, God also 
takes away our fevers, our sore throats, even our 
cancer, i f  He so chooses. Hans was af f l ic ted  
with a heart ailment about four years ago. I t  
was God who gave him a measure of healing, extend- 
ing his l i f e  for  a time. I t  i s  God who has given 

Hans complete heal i ng i n  the Kingdom of Glory. 

Another benefit that  God gives i s  that  He crowns 
us with love and compassion. God not only meets 
our needs, He showers us with bountiful grace, 
and pours His love and mercy upon us. Hans re- 
ceived blessing upon blessing, crown upon crown 
from his Lord Jesus. He was privileged to be 
married to  Dorothy for  55 years. He was privi- 
leged to be a minister of the Gospel, a pastor 
for  54 years. When King of Grace celebrated 
Hans' 50th year i n  the ministry, Hans wrote the 
congregation: "Dorothy joins me in thanking 
our gracious God w h o  has enabled us t o  serve 
H i m  these f i f t y  years and has permitted us to 
see how the Holy Spi r i t  works through the m i n -  
i s t ry  of Word and Sacraments creating i n  His 
people hearts that receive that  Word w i t h  grate- 
ful appreciation. To God alone the glory." 
Hans and Dorothy were blessed with six children, 
many grandchildren, and even great-grandchildren. 
His marriage, his ministry, and his family were 
special blessings from the Lord, things which 
crowned his l i f e .  

Today we praise God for  His benefits of forgive- 
ness, of healing, and for  crowning our l ives 
with His love. Today we also want to praise God 
for  His great compassion toward us. After some- 
one dies, those who remain are longing for  an- 
swers, longing for  healing, longing for  the h u r t  
to go away, longing for  the emptiness to  be 
f i l l e d ,  longing for  new direction. This same 
Lord who forgives, who showers us w i t h  benefits, 
i s  also the one who knows how we are formed, He 
remembers that  we are dust, and so as a father 
has compassion on his children, so the Lord has 
compassion on those who fear  Him. God knows our 
breaking points. He will not give us more than 
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we can bear. He w i l l  g i v e  de l i ve rance ,  He s a t i s -  
f i e s  ou r  des i r es  w i t h  good th ings ,  and renews us, 
t h e  Psa lm is t  says. We human beings who a re  b u t  a  
spo t  i n  t ime  a r e  o f t e n  t roub led ,  and sometimes $ 

g r i e v i n g ,  and so we should l o o k  t o  t h e  Lo rd  whose 
l o v e  f o r  us i s  f rom e v e r l a s t i n g  t o  e v e r l a s t i n g .  

P r a i s e  t h e  Lord, 0 my soul .  Yes, l e t  us p r a i s e  
Him because He re i gns ,  He r u l e s ,  He i s  i n  c o n t r o l .  
Jesus i s  t h e  Lo rd  o f  t h e  Church, t h e  r u l e r  o f  t h e  
wor ld .  "He has e s t a b l i s h e d  H i s  th rone  i n  heaven, 
and t h e  angels do H i s  b idd ing . "  What He does i s  
r i g h t .  What He does i s  good, even when He takes 
someone f rom us. 

loday ,  as we rev iew t h e  words o f  t h e  103rd Psalm, 
we a r e  moved t o  p r a i s e  God. I cannot b u t  h e l p  
t h i n k  o f  Hans s i ng ing ,  "P ra i se  God f rom whom a l l  
b l ess ings  f l ow ,  P ra i se  H i m  a1 1  c rea tu res  here  
below, P ra i se  Him above y e  heavenly hosts ,  P r a i s e  
Father ,  Son and Ho ly  Ghost." Th i s  was a  f a v o r i t e  
song o f  h i s ,  one t h a t  he sung even w h i l e  i n  t h e  
i n t e n s i v e  care  u n i t .  Hans spent  h i s  l i f e  p r a i s -  
i n g  t h e  Lord. Hans was b rought  t o  f a i t h  i n  t h e  
Lo rd  Jesus a t  h i s  baptism, and through t h i s  g i f t  
o f  God, took  h o l d  o f  t h e  fo rg iveness  o f  a l l  o f  
h i s  s ins ,  a  p rec ious  b e n e f i t  o f  t h e  Lord. I t  was 
God who guided h i s  l i f e ,  b r i n g i n g  h im t o  t h e  
Un i t ed  S ta tes ,  a l l  t h e  w h i l e  t r a i n i n g  him f o r  t h e  
m i n i s t r y .  As you r  p a s t o r  he shared t h e  b e n e f i t s  
of t h e  Lo rd  w i t h  you. As you r  p a s t o r  he encour- 
aged you t o  p r a i s e  t h e  Lord. 

I remember two Synod Conventions ago, when Hans 
s tood  b e f o r e  t h e  assembly and t o l d  then  how he 
t r easu red  t h e  message o f  j u s t i f i c a t i o n  by g rac  
th rough f a i t h  i n  C h r i s t .  I remember him p r e  
i n g  a t  f u n e r a l s ,  sha r i ng  t h e  message o f  
and hope, t h e  message o f  t h e  r e s u r r e c t i o  
sure  t h a t  many o f  you remember h i s  m i n i s  

- 4 -  

t h e  t imes when he was a t  y o u r  bedside, t h e  t imes 
when he m a r r i e d  some o f  you, bap t i zed  some o f  you, 
communed you, and b u r i e d  some i n  y o u r  f a m i l y .  
I am sure  t h a t  you remember how he prayed f o r  
you and w i t h  you, i n s t r u c t e d  you, and cheered you 
i n  y o u r  f i g h t  f o r  t h e  f a i t h .  Through h i s  l i f e ,  
th roughout  h i s  m i n i s t r y  o f  preaching and teaching,  
he was p r a i s i n g  t h e  Lord, g i v i n g  God t h e  g l o r y ,  
sha r i ng  t h e  message o f  H i s  fo rg iveness ,  H i s  hea l -  
ing ,  H i s  compassion, H i s  r u l e .  When I t h i n k  o f  
Hans I t h i n k  of a  k ind ,  grac ious,  f a i t h f u l  s o l -  
d i e r .  He would g r e e t  you w i t h  a  smi le ,  always 
t h i n k  t h e  best ,  and encourage you t o  l e a n  on t h e  
Lord, t h e  L o r d  who re i gns .  

I n  t h i s  hour, I b e l i e v e  t h a t  Hans would have us 
p r a i s e  t h e  Lord. A f t e r  a l l ,  i t  was t h e  Lo rd  who 
fo rgave  h im h i s  s ins ,  healed h i s  diseases, 
crowned h i s  l i f e  w i t h  l o v e  and mercy, and b rought  
h im t o  g l o r y .  I t  i s  t h i s  same Lo rd  who s h a l l  
keep us i n  t h e  one t r u e  f a i t h  and f i n a l l y  b r i n g  
us t o  g l o r y  a lso .  For  t h i s ,  we p r a i s e  you Lord, 
we p r a i s e  you w i t h  ou r  inmost  being. Amen. 

-- The Rev, Erwin 3 .  Ekhof f  
K ing o f  Grace Lutheran Church 
Go1 den Val 1  ey, Minnesota 
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-- The Rev, Erwin 3 .  Ekhof f  
K ing o f  Grace Lutheran Church 
Go1 den Val 1  ey, Minnesota 



THE REV, HANS ASTRUP THEISTE 
1 9 0 5 - 1 9 8 5  

Hans Astrup T h e i s t e  was born J u l y  3, 1905, 
i n  Eshowe, Zululand, South Af r i ca ,  of p a r e n t s  
Immanuel S. and Wilhelmine (nee Astrup)  T h e i s t e .  
The y e a r s  from h i s  b i r t h  u n t i l  1912 were spen t  
on t h e  Entumeni Mission S t a t i o n  i n  Zululand,  
where h i s  g r and fa the r ,  Hans Astrup,  was t h e  
miss ionary  supe r in t enden t .  I n  1912 h e  accom- 
panied h i s  g randparen ts  t o  Norway, s t a y i n g  i n  
Oslo two y e a r s  where he  began h i s  formal  school-  
ing .  I n  1914 he  came t o  t h e  United S t a t e s  of 
America w i th  h i s  widowed f a t h e r  and made h i s  
home i n  Richmond, C a l i f o r n i a ,  f i n i s h i n g  t h e  s i x -  
yea r  course  p r epa ra to ry  f o r  t h e  t h e o l o g i c a l  sem- 
i n a r y  i n  1925, He a t t ended  Concordia seminary,  
S t ,  Louis ,  Missour i ,  from 1925 t o  1929, H e  was 
orda ined  i n t o  t h e  ho ly  m i n i s t r y  i n  Richmond, 
C a l i f o r n i a ,  August of 1929, on c a l l  from t h e  
Forsykh, Montana, p a r i s h ,  He was marr ied t o  
Dorothy Haserodt  of Oakland, C a l i f o r n i a ,  i n  1930, 
and se rved  p a r i s h e s  i n  Montana and Chicago, 
I l l i n o i s ,  b e f o r e  coming t o  Fairview,  Minneapol is ,  
i n  August 1937* He completed e x a c t l y  20 y e a r s  
of m i n i s t r y  i n  t h e  Fa i rv iew congrega t ion  b e f o r e  
accep t ing  a  c a l l  t o  t h e  Parkland Lutheran Church, 
Tacoma, Washington, i n  August 1957. 

While s e rv ing  t h e  Fa i rv iew congrega t ion ,  
P a s t o r  T h e i s t e  was a c t i v e  i n  Synodical  a f f a i r s  
of t h e  Evange l ica l  Lutheran Synod, I n  p a r t i c u -  
l a r ,  h e  served a s  t h e  execu t ive  s e c r e t a r y  of t h e  
Mission Board of t h e  Evange l ica l  Lutheran  Synod 
f o r  many yea r s .  During h i s  p a s t o r a t e ,  Fa i rv iew 
began i t s  m i n i s t r y  t o  t h e  menta l ly  ill a t  what 
was t hen  t h e  Homewood Hosp i t a l  and l a t e r  became 
t h e  Glenwood H i l l s  Hosp i t a l .  

A f t e r  s e rv ing  15 y e a r s  a t  Parkland Lutheran 
Church, he  r e t i r e d  and accep ted  t h e  c a l l  t o  be  
v i s i t a t i o n  P a s t o r  a t  King of Grace Lutheran 
Church. We served  i n  t h i s  p o s i t i o n  u n t i l  May 22, 
1983. 

During h i s  m i n i s t r y  a t  King of Grace Luth- 
e r a n  Church he  served on t h e  Evange l ica l  Lutheran 
Synod Board of Evangelism and t h e  Committee on 
Archives .  

P a s t o r  T h e i s t e  was preceded i n  dea th  by a  
son, The Rev. V i c t o r  T h e i s t e ,  

H e  i s  surv ived  by h i s  w i f e ,  Dorothy; f o u r  
sons,  Norman 6 wife ,  Susan; Harold and wi fe ,  
Arlene;  Theodore and wi fe ,  Sharon; Rev. F rede r i ck  
and wi fe ,  J a n e t ;  one daughte r ,  Constance and 
husband, Gerald W. S c h i l l i n g ;  daughter-in-law 
Barbara T h e i s t e ;  24 g r andch i ld r en ;  5 g r ea t -  
g randchi ld ren .  

In te rment  w i l l  be  a t  Glen Haven Memorial 
Gardens. Blessed be h i s  memory. 



THE REV, HANS ASTRUP THEISTE 
1 9 0 5 - 1 9 8 5  

Hans Astrup T h e i s t e  was born J u l y  3, 1905, 
i n  Eshowe, Zululand, South Af r i ca ,  of p a r e n t s  
Immanuel S. and Wilhelmine (nee Astrup)  T h e i s t e .  
The y e a r s  from h i s  b i r t h  u n t i l  1912 were spen t  
on t h e  Entumeni Mission S t a t i o n  i n  Zululand,  
where h i s  g r and fa the r ,  Hans Astrup,  was t h e  
miss ionary  supe r in t enden t .  I n  1912 h e  accom- 
panied h i s  g randparen ts  t o  Norway, s t a y i n g  i n  
Oslo two y e a r s  where he  began h i s  formal  school-  
ing .  I n  1914 he  came t o  t h e  United S t a t e s  of 
America w i th  h i s  widowed f a t h e r  and made h i s  
home i n  Richmond, C a l i f o r n i a ,  f i n i s h i n g  t h e  s i x -  
yea r  course  p r epa ra to ry  f o r  t h e  t h e o l o g i c a l  sem- 
i n a r y  i n  1925, He a t t ended  Concordia seminary,  
S t ,  Louis ,  Missour i ,  from 1925 t o  1929, H e  was 
orda ined  i n t o  t h e  ho ly  m i n i s t r y  i n  Richmond, 
C a l i f o r n i a ,  August of 1929, on c a l l  from t h e  
Forsykh, Montana, p a r i s h ,  He was marr ied t o  
Dorothy Haserodt  of Oakland, C a l i f o r n i a ,  i n  1930, 
and se rved  p a r i s h e s  i n  Montana and Chicago, 
I l l i n o i s ,  b e f o r e  coming t o  Fairview,  Minneapol is ,  
i n  August 1937* He completed e x a c t l y  20 y e a r s  
of m i n i s t r y  i n  t h e  Fa i rv iew congrega t ion  b e f o r e  
accep t ing  a  c a l l  t o  t h e  Parkland Lutheran Church, 
Tacoma, Washington, i n  August 1957. 

While s e rv ing  t h e  Fa i rv iew congrega t ion ,  
P a s t o r  T h e i s t e  was a c t i v e  i n  Synodical  a f f a i r s  
of t h e  Evange l ica l  Lutheran Synod, I n  p a r t i c u -  
l a r ,  h e  served a s  t h e  execu t ive  s e c r e t a r y  of t h e  
Mission Board of t h e  Evange l ica l  Lutheran  Synod 
f o r  many yea r s .  During h i s  p a s t o r a t e ,  Fa i rv iew 
began i t s  m i n i s t r y  t o  t h e  menta l ly  ill a t  what 
was t hen  t h e  Homewood Hosp i t a l  and l a t e r  became 
t h e  Glenwood H i l l s  Hosp i t a l .  

A f t e r  s e rv ing  15 y e a r s  a t  Parkland Lutheran 
Church, he  r e t i r e d  and accep ted  t h e  c a l l  t o  be  
v i s i t a t i o n  P a s t o r  a t  King of Grace Lutheran 
Church. We served  i n  t h i s  p o s i t i o n  u n t i l  May 22, 
1983. 

During h i s  m i n i s t r y  a t  King of Grace Luth- 
e r a n  Church he  served on t h e  Evange l ica l  Lutheran 
Synod Board of Evangelism and t h e  Committee on 
Archives .  

P a s t o r  T h e i s t e  was preceded i n  dea th  by a  
son, The Rev. V i c t o r  T h e i s t e ,  

H e  i s  surv ived  by h i s  w i f e ,  Dorothy; f o u r  
sons,  Norman 6 wife ,  Susan; Harold and wi fe ,  
Arlene;  Theodore and wi fe ,  Sharon; Rev. F rede r i ck  
and wi fe ,  J a n e t ;  one daughte r ,  Constance and 
husband, Gerald W. S c h i l l i n g ;  daughter-in-law 
Barbara T h e i s t e ;  24 g r andch i ld r en ;  5 g r ea t -  
g randchi ld ren .  

In te rment  w i l l  be  a t  Glen Haven Memorial 
Gardens. Blessed be h i s  memory. 



A LOOK AT OUR LORD'S 
HUMILIATION AND EXALTATION 

(An Exegesis  of P h i l i p p i a n s  2: 5-11) 

"How can J e s u s  be  c a l l e d  t r u e  God i n  t h e  
Bib le  and y e t  be t a l k e d  about  a s  praying t o  God?" 
That was t h e  ques t i on  asked by a  man i n  a d u l t  
i n s t r u c t i o n  c l a s s  l a t e l y ,  W e  were d i s cus s ing  
C h r i s t ' s  a c t i o n s  i n  Gethsemene. It i s  a  good 
ques t i on  which g e t s  t o  t h e  h e a r t  and co re  of t h e  
C h r i s t i a n  f a i t h .  P a s t o r s  have been asked many 
s i m i l a r  ques t ions :  "Why i s  i t  t h a t  J e s u s  c a l l s  
Himself 'one wi th  t h e    at her' and a t  t h e  same 
time says ,  (on ly  f o u r  c h a p t e r s  l a t e r  i n  ~ o h n ' s  
Gospel) 'my Fa the r  i s  g r e a t e r  than  I '? I1  "When 
w e  confess  t h a t  a f t e r  J e s u s '  ascens ion  He s i t s  
a t  t h e  r i g h t  hand of God t h e  Fa the r ,  does t h i s  
mean t h a t  be fo re  t h a t  t ime J e s u s  d id  no t  pos se s s  
f u l l  power a s  ~ o d ? "  " I f  J e s u s  i s  God, how was it 
p o s s i b l e  f o r  H i m  t o  d ie?"  " s ince  J e s u s  possessed 
' a l l  t h e  f u l n e s s  of t h e  Godhead, b o d i l y , '  how can 
w e  understand H i s  c ry ,  "My God, my God, why h a s t  
Thou forsaken  me? "' 

I n  answer t o  t h e  man's ques t i on  about J e s u s '  
p rayer  i n  Gethsemene, I had t h e  man open h i s  B i b l e  
t o  P h i l i p p i a n s  2:5-11, and toge the r  we looked a t  
t h e s e  words which speak of ~ h r i s t ' s  s t a t e s  of 
humi l i a t i on  and e x a l t a t i o n ,  This  s e c t i o n  i n  
S c r i p t u r e  h e l p s  u s  understand t h e  many t h i n g s  i n  
C h r i s t ' s  e a r t h l y  l i f e  which, on t h e  su r f ace ,  seem 

Del ivered  a t  t h e  C e n t r a l  Southwestern P a s t o r a l  
Conference, May 23, 1983, by Rev. John A. Moldstad, 
Jr., Lake Havasu C i t y ,  Arizona. 

I t  has  been brought t o  my a t t e n t i o n  t h a t  
~ u t h e r ' s  sermon on P h i l .  2  h a s  n o t  been t r ans -  
l a t e d  i n  t h e  Engl i sh  e d i t i o n s .  On a  s e c t i o n  of 
S c r i p t u r e  such a s  t h i s ,  which o f t e n  h a s  p i t t e d  
Lutheran and C a l v i n i s t i c  i n t e r p r e t a t i o n s  a g a i n s t  
each o the r ,  h i s  sermon i n  t h e  Engl i sh  could be of 
much i n s i g h t .  I n  t h e  p a s t  t h e s e  v e r s e s  have been 
t r e a t e d  somewhat s l o p p i l y  i n  many Engl i sh  v e r s i o n s  
wi th  a  dec idedly  C a l v i n i s t i c  f l a v o r  Chr i s to log i -  
c a l l y .  S ince  every t r a n s l a t i o n  i s  an i n t e r p r e t a -  
t i o n ,  p a s t o r s  must r e f r e s h  themselves wi th  con- 
t i nuous  exeges i s ,  e s p e c i a l l y  on such a  v i t a l  
S c r i p t u r a l  s e c t i o n  a s  t h i s .  

t o  imply a " lessen ing"  of H i s  d e i t y .  Though He 
always w a s / i s  i n  possess ion  of f u l l  d i v i n e  power 
and g lo ry  from e t e r n i t y  a s  t r u e  God, J e s u s  d i d  
no t  always make use  06 t h a t  f u l l  power from t h e  
t ime of H i s  i n c a r n a t i o n  u n t i l  H i s  ascension.  

It is  i n t e r e s t i n g  t o  n o t e  t h a t  t h i s  s e c t i o n  
i n  P h i l .  2 i s  one of t h e  few sedes  d o c t r i n a e  
which a r e  der ived  i n  an  i n c i d e n t a l  way i n  t h e  
immediate con tex t .  This  s e c t i o n ,  a s  shown by 
v e r s e  5, i s  e s p e c i a l l y  urging humi l i t y  on t h e  
p a r t  of ~ h r i s t ' s  f o l l ower s .  Chr i s to logy  h e r e  
i s  presen ted  i n c i d e n t a l l y ;  neve r the l e s s ,  Paul  
p r e s e n t s  i t  i n  d e t a i l  and wi th  c l a r i t y .  " A l l  
t h a t  Paul  says  of C h r i s t  i s  t r u e  a s  i t  s t ands ,  
a p a r t  from Pau l  ' s h o r t a t o r y  i n t e r e s t .  "1 Though 
i t  i s  one of t h e  most profound s e c t i o n s  i n  a l l  
of S c r i p t u r e ,  t h e  d o c t r i n e s  of t h e  e x i n a n i t i o n  
and t h e  e x a l t a t i o n  of C h r i s t  a r e  presen ted  i n  
such a  way t h a t  no o t h e r  p a r a l l e l  passages a r e  
needed f o r  t h e i r  p e r s p i c u i t y -  Is,  53, John 1, 
Eph. 1 and 5, I P e t .  3, I Cor. 15  a r e  j u s t  some 
of t h e  many p a r a l l e l  s e c t i o n s .  
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p r e s e n t s  u s  wi th  t h e  s u b j e c t  of what fo l lows:  
C h r i s t  J e s u s .  What i s  t h e  r o l e  of C h r i s t  i n  H i s  
h u m i l i a t i o n  and e x a l t a t i o n ?  The answer t o  t h i s  , 

q u e s t i o n  r i l t imate ly  w i l l  r e f l e c t  i t s e l f  i n  our  
sermon a p p l i c a t i o n s  on P h i l .  2.  

T r a n s l a t i o n  of v.  5: " ~ a v e  i n  mind among your- 
s e l v e s  t h i s ,  which a l s o  was i n  C h r i s t  J e sus . . "  

T O U T O  -- There a r e  v a r i a n t  r ead ings  he re :  
T O ~ T O  yao, T O G T O  ozv and wai T O G T O .  

Q ~ O V E C T E  -- Presen t  impv. of gpoviw. The word 
means " t o  be wise;  t o  have under- 
s tanding."  Here i t  means " t o  
d i r e c t  one ' s  mind t o  a  th ing ."  
Var ian t  (Textus Receptus) : 
q p o v ~  ia9w. 

&v GpZv -- To t r a n s l a t e  "among yourselves"  i s  
p r e f e r a b l e  t o  " i n  you,'' s i n c e  i t  
b r i n g s  ou t  t h e  p l u r a l  form. 

One must keep i n  mind t h e  purpose of P a u l ' s  
l e t t e r  t o  t h e  P h i l i p p i a n s .  "It was no t  w r i t t e n ,  
l i k e  t h e  E p i s t l e  t o  t h e  Ga la t i ans ,  t o  coun te r ac t  
d o c t r i n a l  e r r o r s ,  o r ,  l i k e  t h e  F i r s t  t o  t h e  Corin- 
t h i a n s ,  t o  c o r r e c t  i r r e g u l a r i t i e s  of p r a c t i c e  ... 
It l a y s  down no dogmatic system, though inciden-  
t a l l y  i t  r e f e r s  t o  t h e  majesty  and t h e  h u m i l i a t i o n  
of C h r i s t  and t o  t h e  c o n t r a s t  of law and grace .  
It i s  t h e  spontaneous u t t e r a n c e  of C h r i s t i a n  l o v e  
and g r a t i t u d e ,  c a l l e d  f o r t h  by a  r ecen t  token 
which t h e  P h i l i p p i a n s  had g iven  of t h e i r  l o y a l  
a f f e c t  ion/"' (This  g i f t  i s  mentioned i n  4: 18)  . 

Thi s  v e r s e  looks  back on v e r s e  2  and f u r t h e r  
c l a r i f i e s  t h e  lowly-mindedness ( i n  v e r s e s  3 and 4) 
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which i s  t o  permeate t h e  e n t i r e  a t t i t u d e  of a 
b e l i e v e r .  J u s t  a s  w i th  a l l  C h r i s t i a n  v i r t u e s ,  
t h e r e  i s  on ly  one supreme and i n f a l l i b l e  example 
t o  fol low:  C h r i s t  J e s u s .  Obviously,  Pau l  h e r e  
i s  t a l k i n g  about  t h e  person  of J e s u s  C h r i s t  -- 
t h e  One i n  whom t h e r e  i s  t h e  pe r sona l  union of t h e  
two n a t u r e s .  

Kar l  Bar th  appears  t o  t a k e  "Chr i s t  Jesus"  t o  
be " the  body of C h r i s t , "  t h e  Church. He comments: 
"They e x i s t  i n  t h e  f e l l owsh ip  of C h r i s t  J e s u s ,  
t hey  a r e  members of h i s  body. S e t  your minds, 
Pau l  means t o  say, on t h e  t r u t h  which i s  manifes ted 
and apprehended i n  t h e  p l a c e  where you stand."3 
Th i s  is  a  s t r o n g  and sad  c l u e  a s  t o  t h e  "Chris t"  
of Ba r th i an  theology,  

A copula  verb  needs t o  be supp l i ed  i n  t h i s  
v e r s e .  The ques t i on  a s  t o  whether i t  should be 
"was" o r  "is" must be decided con t ex tua l l y .  S ince  
~ h r i s t ' s  h u m i l i a t i o n  i s  h e l d  up h e r e  a s  t h e  example 
t o  emulate,  and s i n c e  t h a t  i s  i n  t h e  p a s t  t e n s e  
a t  P a u l ' s  t ime of w r i t i n g ,  "was" i s  t h e  choice .  

Though J e s u s  e x i s t e d  a s  t r u e  God from e t e r -  
n i t y  (John 1: 1, " In  t h e  beginning was t h e  Word"), 
He d i d  n o t  c l i n g  t o  a l l  t h e  advantages  of H i s  
d i v i n e  g l o r y  and majesty .  H e  d i d  n o t  z ea lous ly  
show o f f  H i s  e q u a l i t y  w i th  God, bu t  i n s t e a d  d i -  
v e s t e d  Himself of t h e  g l o r i e s  of heaven. Th i s  i s  
what Pau l  now goes on t o  exp l a in .  

T r a n s l a t i o n  of v. 6: " ... who e x i s t i n g  i n  t h e  form 
of God, thought  being equa l  t o  God no t  a  
t h i n g  t o  be grasped.  . . I 1  
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NOTES : 
i l W ( ~ ?  -- "The e x t e r n a l  appearance;  f o r  

form." Thayer s ays  of P h i l .  
2: 6  t h a t  t h e  "form" of j e s u s  3 

h e r e  i s  t h a t  i n  which He 
appeared t o  t h e  i n h a b i t a n t s  of 
heaven. 4 W e  Lutherans  t a k e  
i s s u e  w i th  t h a t  view. Here, 
t h e  word i s  i n  t h e  d a t i v e  f o l -  
lowing t h e  p r e p o s i t i o n  i v .  
Luther :  g g t t l i c h e r  G e s t a l t  
( d i v i n e  form), 

6x&pXwv -- Presen t  a c t .  p a r t .  of hn&pXw. 
The p a r t i c i p l e  should be viewed 
a s  concess ive :  "al though be ing ,  
a l though  e x i s t i n g  ." Unf o r t u -  
n a t e l y ,  t h e  p a s t  t e n s e  i s  used 
i n  LB (pa raph ra se ) ,  "though h e  
was God"; and i n  t h e  J B y  " H i s  
s t a t e  was d i v i n e , "  

&pnaypbv - -The  a c t  of s e i z i n g ,  robbery;  a  
t h ing  s e i z e d  o r  t o  be s e i z e d ,  
booty." Luther :  Raub (robbery,  
booty) 

{y f ioa~o  -- A o r i s t  dep. mid., 3 rd  s i n g ,  of 
fiY601iat,. Verb i s  used i n  v e r s e  3. 
Means: " t o  l e a d ,  go be fo re ;  t o  
cons ide r ,  deem, t h i n k  ( l i k e  L a t i n  
duco) . 

~6 E ~ L  -- A r t i c u l a r  p r e s .  i n f  . i n  t h e  ob- 
j e c t i v e  ca se .  "The i n f i n i t i v e  
wi th  t h e  a r t i c l e  i s  t h e  immediate 
o b j e c t  of ~ y ~ o a ~ o ,  and &pnaypbv 
i s  p red i ca t e . "5  

ioa -- Neuter p l .  of Coas, h e r e  used 
a d v e r b i a l l y .  Nouns denot ing  a  
f e e l i n g  d i s p o s i t i o n ,  o r  s t a t e  

- 12  - 

use  t h e  p l .  when expressed.  
The d a t .  (PC?) i s  used, express-  
i ng  l i k e n e s s  t o  which.7 

From t h e  t ime of t h e  e a r l y  Church Fa the r s  
t h i s  v e r s e ,  t o g e t h e r  w i th  v e r s e  7 ,  h a s  been t h e  
b a s i s  of much d i s cus s ion .  Due t o  t h e  stormy h i s -  
t o r y  i n  t h e  church of t h e  d o c t r i n e  of t h e  humil i -  
a t i o n  and t h e  e x a l t a t i o n  of C h r i s t ,  t h e  Lutheran 
Confessors  f e l t  cons t r a ined  t o  add re s s  t h e  i s s u e .  
Th i s  r e s u l t e d  p r i m a r i l y  because of C a l v i n i s t i c  
and Cryp to -Ca lv in i s t i c  t endenc i e s  t o  tamper wi th  
t h e  pe r sona l  union of t h e  two n a t u r e s  i n  C h r i s t .  
It i s  p a r t i c u l a r l y  i n  t h e  Epitome (VII I ,  16)  and 
t h e  S o l i d  D e c l a r a t i o n  (VII I ,  26, 50-53, 81ff  .)  
t h a t  a  Lutheran e x p o s i t i o n  of P h i l .  2 can b e  ascer -  
t a i n e d .  Re fe r r i ng  t o  t h i s  t r e a tmen t ,  P ro f .  H. Buls 
of S t .  Louis  says:  "This  i s  d i s t i n c t i v e l y  Luth- 
eran.1'8 The expos i t o ry  t rea tment  of t h i s  d o c t r i n e  
i n  t h e  Confessions i s  one not  t y p i c a l l y  found i n  
o t h e r  t h e o l o g i c a l  c i r c l e s .  

With regard  t o  t h e  r e l a t i v e  6s  and t h e  "form 
of God," t h e  major q u e s t i o n  is: Does t h i s  r e f e r  
t o  t h e  p r e - inca rna t e  C h r i s t  o r  t o  t h e  i n c a r n a t e  
C h r i s t ?  Should one say t h a t  C h r i s t  humi l i a t ed  
Himself be fo re  o r  a f t e r  t h e  t ime of H i s  becoming 
f l e s h ?  A s  you can see ,  t h e  q u e s t i o n  i s  not  an 
innocent  one. "The i s s u e  i t  r a i s e s  i s  r e a l l y  t h e  
o l d  Ar ian  one i n  a  new form: What t h i n k  ye of 
C h r i s t ?  Is he  r e a l l y  ~ o d ' s  Son o r  on ly  p a r t l y  
God's Son o r  on ly  a  man and no t  even p a r t l y  God's 
Son? ... To s t a t e  i t  i n  b r i e f ,  t h e  whole C h r i s t i a n  
f a i t h  i s  t h e  r e a l  i s sue ."g  

Lutherans  have r i g h t l y  unders tood t h a t  Pau l  
i s  h e r e  speaking about C h r i s t  a f t e r  H i s  incarna-  
t i o n .  The reasoning  goes  something l i k e  t h i s :  
S ince  t h e  r e l a t i v e  b s  obvious ly  r e f e r s  back t o  
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" ~ h r i s t  Jesus1 '  a s  i t s  an t eceden t ;  and s i n c e  
"Chr i s t  Jesus"  i s  t h e  name by which He i s  known 
a f t e r  H i s  becoming man; t h e r e f o r e  " e x i s t i n g  i n  
t h e  form of ~ o d "  must r e f e r  t o  H i s  s t a t e  of being 
a f t e r  t h e  i nca rna t i on .  l o  

On t h e  o t h e r  hand, J.  B. L igh t foo t  a rgues  
f o r  t h e  pre - incarna te  p o s i t i o n  because h e  t a k e s  
" t h e  form of a  s lave" i n  v e r s e  7 t o  i n d i c a t e  t h e  
i n c a r n a t i o n .  So, by means of a n t i t h e s i s ,  he  
c la ims  " the  form of God" n e c e s s a r i l y  imp l i e s  
C h r i s t ' s  p r e - i nca rna t e  s t a t e  of being. 11 Even 
though L igh t foo t  does n o t  ag ree  wi th  t hose  who 
ho ld  humani ta r ian  views of C h r i s t  ( k e n o t i c i s t s ) ,  
he  admi ts  t h a t  t h e i r  l i n e  of argument on I iopqq  
OEOB fo l l ows  h i s  way of thinking.12 

We must ask: Can one t a k e  t h e  "form of God" 
t o  r e f e r  t o  C h r i s t  be fo re  H i s  i n c a r n a t i o n  and 
s t i l l  remain or thodox C h r i s t o l o g i c a l l y ?  Is t h e  
"form of God" i d e n t i c a l  w i th  t h e  d i v i n e  essence ,  
o r  does i t  imply something which can be  l a i d  
a s i d e ?  C e r t a i n  Engl i sh  v e r s i o n s  a l low room f o r  
t h e  impression t h a t  C h r i s t  "emptied ~ i m s e l f "  of 
being God i n  H i s  s t a t e  of h u m i l i a t i o n  by t h e i r  
t r a n s l a t i o n  of popipij O E O L  (For example, check 
LBy Beck, NIV.) But t h e  Greek s ays  t h a t  C h r i s t  
emptied Himself of " t he  form of God," n o t  t h e  
e s sence  of God. 

Concerning t h i s  ques t i on ,  i t  i s  worth n o t i n g  
what F. P i e p e r  h a s  t o  say  i n  a f o o t n o t e  on p ,  288 
of Vol. 11, where he  r e f e r s  t o  L u t h e r ' s  s t r o n g  
p o s i t i o n :  " ~ u t h e r  i r r e f u t a b l y  shows t h a t  t h e  
term form of God cannot p o s s i b l y  mean t h e  d i v i n e  
n a t u r e  and t h a t  t h e  term form of a s e rvan t  cannot  
mean t h e  human na tu re ,  bu t  t h a t  form i n d i c a t e s  
t h e  appearance of conduct.  H e  w r i t e s :   h he form 
of  God means f o r  one t o  assume t h e  appearance of 
a  god. ' (S t .  L. X I I :  468ff . ) " I3  

Is t h e r e  a  "form" of God a p a r t  from H i s  
"essence1'? S ince  ~ o d ' s  essence  cannot  be  removed 
o r  a l t e r e d  because i t  i s  immutable, t o  speak of 
any "form" of God n a t u r a l l y  imp l i e s  H i s  f u l l  
essence ,  However, t h e  "form" o r  "appearance" of 
God s u r e l y  can be t a l k e d  about  a s  something d i f -  
f e r e n t  t han  H i s  e ssence .  On t h e  Mount of Trans- 

t 

f i g u r a t i o n  we w i t n e s s  an  example of t h i s  "form." 
Matthew 17:2--"There He was t r a n s f i g u r e d  be fo re  
them. H i s  f a c e  shone l i k e  t h e  sun, and H i s  
c l o t h e s  became a s  wh i t e  a s  t h e  l i g h t . "  
M. R. Vincent says:  "This  form, n o t  being iden- -- 
t i c a l  w i th  t h e  d i v i n e  essence ,  bu t  dependent 
upon i t ,  and n e c e s s a r i l y  implying i t ,  can be 
p a r t e d  w i th  o r  l a i d  a s i d e .  S ince  C h r i s t  i s  one 
wi th  God, and t h e r e f o r e  pure  being,  a b s o l u t e  
essence ,  H e  can e x i s t  wi thout  form. Th i s  form 
of God C h r i s t  l a i d  a s i d e  i n  H i s  i nca rna t i on . " l4  

Absolu te ly  e s s e n t i a l  f o r  t h i s  d i s c u s s i o n  i s  
a  s tudy  of t h e  word popq:. Does popqh, when 
c o n t r a s t e d  wi th  t h e  synonym ox?jpn i n  v e r s e  7, 
suppor t  t h e  Lutheran  view? 

Techn ica l l y  speaking,  t h e  word popq: does  
no t  mean t h e  same a s  oJoia o r  ip6o~s ,  y e t  t h e  
pos se s s ion  of t h e  popv{ i nvo lves  p a r t i c i p a t i o n  
i n  t h e  oJola a l s o . " l 5  It i s  L i g h t f o o t ' s  conten- 
t i o n  t h a t  when popqfi is c o n t r a s t e d  w i th  ox7pa i t  
means " t h a t  which i s  i n t r i n s i c  and e s s e n t i a l "  a s  
opposed t o  " t h a t  which i s  a c c i d e n t a l  and out-  
ward."l6 For t h i s  reason ,  he  ( a s  w e l l  a s  A. T. 
Robertson and R. C. Trench) b e l i e v e s  t h a t  what i s  
being r e f e r r e d  t o  a s  " t he  form of God" i n  v e r s e  6  
i s  simply t h e  f a c t  t h a t  J e s u s  pre -ex is ted  i n  t h e  
f u l l  essence  of God, 

Sure ly ,  it i s  agreed t h a t  J e s u s  ha s  t h e  f u l l  
essence  of  God from e t e r n i t y .  But i s  i t  t o  t h i s  
t h a t  v e r s e  6 s p e c i f i c a l l y  r e f e r s ?  Anyone who 
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main t a in s  t h a t  t h e  "form of God" i s  J e s u s  i n  
God's essence  w i l l  of n e c e s s i t y  (according t o  
t h e  t e x t )  imply t h a t  J e s u s t  essence  a s  God was 
somewhat emptied dur ing  H i s  humi l i a t i on .  But 
P i epe r  p u t s  it p l a i n l y :  "Chr i s t  could n o t  d i s -  
pense w i th  H i s  d e i t y  i n  t h e  s t a t e  of e x i n a n i t i o n .  
He had t o  a t t a c h  t h e  f u l l  weight of H i s  d e i t y  t o  
H i s  obedience,  s u f f e r i n g ,  and dea th .  ... To be 
a b l e  t o  r ende r  such p e r f e c t  obedience i n  t h e  
s t e a d  of men, t o  s u f f e r  and d i e  f o r  them. He 
had t o  renounce n o t  seemingly,  b u t  a c t u a l l y  t h e  
f u l l  u s e  of t h e  form of ~ o d . " 1 7  

The word formal ly  and a c c u r a t e l y  denotes  
"not t h e  d i v i n e  essence  i t s e l f ,  b u t  p rope r ly  t h e  
g l o r i o u s  cond i t i on ,  o r  t h e  g l o r y  and u n i v e r s a l  u s e  
of d i v i n e  majes ty ,  which cannot  e x i s t  excep t  w i th  
a  t r u e  Godhead, bu t  presuppose t h e  same i n  t h e  
same person.  11 18 

From t h e  con t ex t  i t  is c l e a r  t h a t  Pau l  speaks 
h e r e  of t h e  C h r i s t  a s  He h a s  appeared i n  t h e  f l e s h .  
To s e t  up H i s  a t t i t u d e  f o r  C h r i s t i a n s  t o  i m i t a t e  
can on ly  mean t h e  C h r i s t  who pa r took  of human 
f l e s h  and blood.  The pre -ex is tence  of C h r i s t ' s  
d i v i n e  n a t u r e  i s  presupposed. So, a s  S toeckhard t  
s ays ,  " t o  be i n  ' t h e  form of Godf .  .. can on ly  
mean t h a t  J e s u s  C h r i s t  outwardly r evea l ed  and 
a s s e r t e d  Himself a s  be ing  i n  such f 0 r m . " ~ 9  Other  
s i m i l a r  passages  i n  S c r i p t u r e  which we unders tand  
t o  speak about  C h r i s t ' s  human n a t u r e  i n  communi- 
c a t i o n  w i th  t h e  majes ty  of t h e  d i v i n e  ( t h e  genus 
maj e s t a t i cum of t h e  communicatio idiomatum) a r e :  
I Cor. 4:4 ( " ~ h r i s t ,  who is  i n  t h e  image of God"), 
and Col. 1:15 ("He i s  i n  t h e  image of t h e  inv inc-  
i b l e  ~ o d " )  and Heb. 1 : 3  ( " . . , t h e  exac t  represen-  
t a t i o n  of H i s  being") .  

The extreme l i b e r a l  view of p o p ~ t  OEOG i s  
i l l u s t r a t e d  by Bar th  who c l a ims  t h a t  " e q u a l i t y  

wi th  God" i s  r u l e d  ou t  he r e .  He p o s t u l a t e s  t h a t  
t h e  ph ra se  on ly  i n d i c a t e s  J e s u s  i s  God i n  outward 
appearance.  We quote  him: "Chr i s t  i s  God l i k e  
t h a t .  " 2 0  

But i f  Pau l  were n o t  p r e s e n t i n g  J e s u s  i n  
P h i l .  2 a s  t r u e  God i n  a l l  a s p e c t s ,  H i s  humil ia-  
t i o n  would be a  t o t a l  sham. ~ h r i s t ' s  being i n  
" t he  form of ~ o d "  would be t h e  b i g g e s t  put-on i n  
h i s t o r y .  "Only one t h a t  h a s  t h e  n a t u r e  of God, 
who i n  H i s  e ssence  i s  God, w i l l  a l s o  have d i v i n e  
form. Th i s  form of God inc ludes  every  manifes ta-  
t i o n  of H i s  d i v i n i t y ,  every th ing  wherein t h e  
d i v i n i t y  i s  shown, John 1: 14.  "21 

Th i s  i s  t h e  "form of God" which J e s u s  re -  
nounced when He took on t h e  "form of a  s l ave . "  
For t h i s  reason ,  i t  i s  un fo r tuna t e  t h a t  Apnayp6v 
i n  t h e  K J V  i s  rendered "robbery." Th i s  t r a n s l a -  
t i o n  does  n o t  f i t  t h e  immediate con t ex t  of C h r i s t ' s  
humble a t t i t u d e  which we a r e  t o  emulate.  I n s t e a d ,  
i t  makes C h r i s t  ou t  t o  be a  seeker  of God's 
glory--something which i s n ' t  i n  t h e  t e x t .  I f  Paul  
meant t h a t  e q u a l i t y  wi th  God was cons idered  by 
J e s u s  no t  t o  be  robbery, then  we expec t  Pau l  t o  
say  t h a t  C h r i s t  wanted t o  g e t  t h i s  e q u a l i t y  i n  
some o t h e r  way. But Pau l  does n o t  say  t h i s .  The 
s ense  i s  r e a l l y  t h e  oppos i t e ,  express ing  wherein 
H i s  t r u e  h u m i l i t y  l ies.  He e x i s t e d  i n  t h e  form of 
God, bu t  n e v e r t h e l e s s  d i d  n o t  e a g e r l y  a s s e r t  H i s  
e q u a l i t y  wi th  God. The con t ex t  shows i t  i s n ' t  t h e  
a c t  of robbery which i s  meant, bu t  t h e  o b j e c t  of - 
robbery: booty,  plunder .  

O r i g i n a l l y ,  words ending i n  -pas s i g n i f i e d  
t h e  a c t ,  no t  t h e  r e s u l t  (-pa). But t h i s  word i s  
much l i k e  ~ o l n - r ~ c r p 6 s  and f3&ner~opol,  which can be 
in te rchanged  a t  t imes.  So i t  i s  wi th  t h i s  word 
i n  v e r s e  6 .22  
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Once . iesus became f l e s h  and blood,  H e  d i d  
n o t  look  upon H i s  be ing  equa l  t o  God a s  something 
t o  c l u t c h  g r e e d i l y  and d i s p l a y  o s t e n t a t i o u s l y .  
Not ice  t h e  r o l e  of C h r i s t  Himself i n  H i s  humil i -  

I 

a t i o n .  Th i s  humbling was n o t  f o r ced  upon H i m  by 
God t h e  Fa the r  o r  by f a t e .  I t  was a w i l l i n g  and 

consc ious  a c t ,  j u s t  a s  w i t h  a l l  He does f o r  ou r  
-4 

s a l v a t i o n .  

One of t h e  e a r l y  hymn w r i t e r s  h a s  cap tured  
t h e  thought  i n  ve r se :  

"Me who Himself a11  t h i n g s  d i d  make 
A s e r v a n t ' s  form vouchsafed t o  t a k e  
That  He a s  man mankind might win 
And save H i s  c r e a t u r e s  from t h e i r  s i n . "  

(Hymnal #104, v .  2) 

T r a n s l a t i o n  of vv. 7 & 8: " . . .bu t  He emptied 
Himself,  t a k i n g  t h e  form of a s l a v e ,  hav ing  
become i n  t h e  l i k e n e s s  of men; and having 
been found i n  appearance as a  man H e  humbled 
Himself having become obed i en t  u n t i l  d e a t h ;  
yes ,  t h e  dea th  of t h e  c ro s s . "  

i n 6 v w a ~ v  -- A o r i s t  a c t .  i nd .  of nevbw, mean- 
i ng  " t o  empty" t o  make empty; 
t o  make vo id ,  u s e l e s s ,  of no 
e f f e c t . "  L id .  6 S c o t t :  " t o  
empty o u t ,  d r a i n ,  fo rsake ."  

bo6hou -- The g e n i t i v e  of 605Xos, " s l a v e ,  
man of s e r v i l e  condi t ion ."  
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~ r e n c h ' s  Synonyms: "It is.. . 
prope r ly  t h e  'bond man,' from 
6 ~ & ,  ' l i g o ,  ' t h e  one t h a t  i s  
i n  a  permanent r e l a t i o n  of ser- 
v i t u d e  t o  ano the r ,  h i s  w i l l  
a l t o g e t h e r  swallowed up i n  t h e  
w i l l  of t h e  o t h e r .  "23 Luther :  
Knech t sges t a l t  (slave-form). 

6 u ~ ~ & p a ~ ~  -- " Figure ,  image, l i k e n e s s ,  rep- 
r e s e n t a t i o n , "  It i s  t h e  d a t  . 
(with  prep.  ) of 6po hva. 

&v8p&nov -- The g e n i t i v e  p l u r a l  of 6v9ponos. 
There i s  a  v a r i a n t :  &vSp;nou. 
Probably t h e  s i n g u l a r  was i n t r o -  
duced t o  c o r r e l a t e  wi th  s i n g u l a r  
G O ~ X O U .  

Y E \ J ~ ~ E V O S  -- Second a o r .  mid. p a r t .  of 
y c v o p n ~ ,  meaning " to  become, 
come i n t o  e x i s t e n c e ;  beg in  t o  
be." Robertson, p .  445: "def- 
i n i t e  en t r ance  i n  t ime upon H i s  
humanity. " 

oXfiuar L -- Actua l l y  means " the  h a b i t u s .  " 
Lid .  & S c o t t :  "form, shape, 
outward appearance;  oppos i t e  t o  
t h e  r e a l i t y :  a  mere show, pre-  
tence." Here i t  i s  t h e  l o c a t i v e  
c a s e  of oxfipa (from t o  have, 
t o  ho ld)  . 2 4  (Not i c e :  Some m s s .  
and v e r s i o n s  i n c l u d e  t h i s  phrase  
i n  v. 8.)  

E ~ ~ E S E ~ S  -- A o r i s t  pass .  p a r t . ,  masc. s i ng .  
of  tzfipionw, " t o  f i n d  a  t h i n g  
sought ;  t o  f i n d  by i nqu i ry ;  t o  
f i n d  f o r  o n e ' s  s e l f ,  t o  g e t ,  
ob ta in . "  
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-- Aor. a c t .  ind . ,  3 rd  s i ng .  of 
~ a n & ~ v A w ,  " t o  make low, b r i n g  
low; t o  humble o r  abase."  
Here, t h e  ve rb  i s  used r e f l e x -  
i v e l y ,  s i n c e  Eaur6v is used.25 

6 ~ 6 x 0 0  -- An a d j e c t i v e  s i g n i f y i n g  "g iv ing  .) 

e a r ,  obedient ."  It is  de r ived  
from 6~awo6w, " t o  l i s t e n . "  

6? -- Explanatory 6;, used i n  a  way 
s i m i l a r  t o  t h e  German aber. 

These two v e r s e s  con t inue  t h e  d e s c r i p t i o n  of 
t h e  humi l i a t i on ,  speaking of i t  a s  i n t e n s i f y i n g  
throughout  ~ h r i s t ' s  e a r t h l y  l i f e  " u n t i l  dea th ;  
yes ,  t h e  dea th  of t h e  c ross . "   he h u m i l i a t i o n  
of C h r i s t  proceeded by degrees ;  t h e  l onge r  He 
l i v e d ,  t h e  more thoroughly He emptied Himself."27 

It  i s  v i t a l  t o  unders tand  t h e  "emptying" 
( i n6vwo~v)  spoken of i n  v e r s e  7. Of what d i d  
C h r i s t  empty Himself? 

On t h i s  ques t i on  t h e  so-ca l led  K e n o t i c i s t s  
go haywire.  The i r  aim i s  t o  g e t  a  J e s u s  who i s  
t o t a l l y  human, o r  a t  l e a s t  one who i s  on ly  p a r t l y  
d i v i n e .  (Though t h e i r  name l a b e l s  them as 
"emptiers l '  of ~ h r i s t ' s  d e i t y ,  I f e a r  t h e  emptiness  
can a l s o  apply t o  t h e i r  heads!) 

A Crypto-Kenotic con t roversy  developed a f t e r  
t h e  Formula of Concord, between 1619 and 1627. 
It p i t t e d  t h e  Tuebingen f a c u l t y  a g a i n s t  t h e  
Giessen f a c u l t y ,  Both s i d e s  went t oo  f a r  and d i d  
n o t  s t a y  w i th  t h e  p l a i n  words of S c r i p t u r e .  The 
Tuebingen people  s a i d  C h r i s t  e x e r c i s e d  H i s  uni-  
v e r s a l  power i n  t h e  same degree  dur ing  H i s  humil i -  
a t i o n  and e x a l t a t i o n  on ly  i n  a s e c r e t  manner. On -- 
t h e  o t h e r  hand, t h e  Giessen people  s a i d  C h r i s t  w a s  

- 20 - 

n o t  p r e s e n t  w i th  a l l  c r e a t u r e s  accord ing  t o  H i s  
humanity .28 

E s s e n t i a l l y ,  t h i s  was no th ing  bu t  warmed 
over  Calvinism. Calv in  had t augh t  t h a t  C h r i s t  
bo th  a f t e r  H i s  i n c a r n a t i o n  and a f t e r  H i s  ascen- 
s i o n  i s  n o t  a l l - p r e s e n t  accord ing  t o  H i s  humanity. 
Reformed theology den i e s  t h a t  C h r i s t ' s  human 
n a t u r e  can p a r t i c i p a t e  o r  coopera te  i n  t h e  works 
of omniscience,  omnipotence, and omnipresence. 
T h i s  i s  because they  a r e  guided by t h e  p r i n c i p l e :  
f i n i t u m  non e s t  capax i n f i n i t i .  I n  l a r g e  p a r t ,  
t h a t  i s  what accounts  f o r  t h e  Zwingli-Calvin 
o b j e c t i o n  t o  t h e  r e a l  p resence  i n  t h e  ~ o r d ' s  
Supper. A s  wi th  t h e  C a l v i n i s t s ,  t h e  Crypto- 
K e n o t i c i s t s  des t royed  t h e  persona l  union of 
C h r i s t ' s  d i v i n e  and human n a t u r e s .  

Modern Chr i s to logy  i s  no b e t t e r .  S toeckhard t  
d e s c r i b e s  t h i s  p o s i t i o n :  "Af te r  he  had become man, 
t h e r e  was no th ing  l e f t  i n  H i m  bu t  a  d i v i n e  Ego, 
i . e . ,  t h e  c ~ n s c i o u s n e s s  t h a t  He knew Himself t o  be 
God. But o the rwi se  He was s t r i p p e d  of a l l  H i s  
d i v i n e  a t t r i b u t e s . . . .  The m i r a c l e s  which J e s u s  
performed s t and  on t h e  same l e v e l  wi th  t hose  per- 
formed by t h e  a p o s t l e s ,  insomuch a s  J e s u s  eve r  
had t o  a sk  and r e c e i v e  power from God be fo re  He 
could perform them.1129 They l i k e  t o  main ta in  
t h a t  C h r i s t ,  even a f t e r  H i s  i n c a r n a t i o n  was "God," 
bu t  they  say  He lacked  t h e  majesty  of God. 

C h r i s t ' s  "emptying" c o n s i s t e d  i n  H i s  volun- 
t a r y  non-use of t h e  d i v i n e  majes ty ,  which He 
n e v e r t h e l e s s  possessed.  He took  upon Himself 
" t he  form of a  s lave ."  He became a  poor ,  lowly, 
humble man. "He took upon Himself t h e  l i k e n e s s  
of our  s i n f u l  f l e s h  and bore  t h e  misery of f a l l e n  
mankind i n  H i s  body. He seemed a l t o g e t h e r  l i k e  
o t h e r  people  of H i s  day and t ime.  "30 
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i n c a r n a t i o n  pe r  s e  t o  be in-  
h i s  "emptying"? K e n o t i c i s t s ,  modern 
, and t h e  Reformed would say "yes." 
e  ~ h r i s t ' s  h u m i l i a t i o n  means g i v i n g  

a s  God and becoming i n  essence  
r e a t s  t h i s  s u b j e c t  e x t e n s i v e l y ,  

t ' s  h u m i l i a t i o n  does  n o t  con- 
s merely becoming man. He l i s ts  t h r e e  

b a s i c  reasons:  1 )  Nowhere i n  S c r i p t u r e  a r e  we 
t o l d  t o  i m i t a t e  t h e  i n c a r n a t i o n  f o r  t h e  purpose 
of C h r i s t i a n  humi l i ty .  2) S ince  t h e  "form of God" 
means t h e  d i v i n e  majesty  and no t  t h e  essence  of 
God, i t  fo l lows  t h a t  t h e  "form of a  s lave"  means 
a  lowly man and no t  t h e  essence  of man. 3 )  I f  t h e  

e x i n a n i t i o n  cons i s t ed  i n  C h r i s t ' s  t ak ing  on t h e  
human n a t u r e ,  t hen  t h e  e x a l t a t i o n  would have t o  
mean t h e  dehumanization of Christ--His p u t t i n g  
a s i d e  t h e  human na tu re .31  

The phrase  "having become i n  t h e  l i k e n e s s  
of men" s t r e s s e s  no t  t h e  i n c a r n a t i o n  bu t  t h e  
o rd ina ry  manner i n  which J e s u s  c a r r i e d  o u t  H i s  
e a r t h l y  l i f e .  L u t h e r ' s  t r a n s l a t i o n  b r i n g s  i t  out :  
"ward g l e i c h  wie e i n  ande re r  Mensch" ("become l i k e  
ano the r  man"). A famous e s say  e n t i t l e d ,  One S o l i -  
t a r y  L i f e ,  ske t ches  some of t h e  humble a s p e c t s  i n  
t h e  l i f e  of C h r i s t :  

"Here i s  a  man who was born i n  an  obscure  
v i l l a g e ,  t h e  c h i l d  of a  peasan t  woman... 
He worked i n  a  c a r p e n t e r  shop u n t i l  He 
was t h i r t y ,  and t hen  f o r  t h r e e  y e a r s  H e  
was an  i t i n e r a n t  p reacher .  H e  never  
owned a  home... He never  went t o  c o l l e g e .  
..He never  t r a v e l e d  two hundred m i l e s  from 
t h e  p l a c e  where H e  was born ... While s t i l l  
a  young man, t h e  t i d e  of popula r  op in ion  
t u rned  a g a i n s t  H i m .  H i s  f r i e n d s  r a n  away. 
One of them denied H i m .  He was t u rned  
over  t o  H i s  enemies. He went through t h e  
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mockery of a  t r i a l .  H e  w a s  n a i l e d  upon 
a  c r o s s  between two th i eves . . .  When He 
was dead, He was taken  down and l a i d  i n  
a  borrowed grave  through t h e  p i t y  of a  
f r i e n d . "  

Much more t o  H i s  humi l ia ted  l i f e  can be add- 
ed. One t h i n k s  of t h e  d e s c r i p t i o n  i n  I s a i a h  53 
of t h e  Su f f e r i ng  Servant .  Here, i n  v e r s e  8 of 
our  t e x t ,  i t  i s  a l l  summed up. Luther  pu t  i t  
t h i s  way i n  one of h i s  sermons: "Above and beyond 
being found i n  f a s h i o n  a s  a  man and comporting 
Himself a s  a  man, He became lower than  a l l  men... 
by submi t t ing  t o  a  dea th  which was t h e  most igno- 
minious,  namely, t h e  dea th  on t h e  c r o s s .  H e  d i ed  
a s  an archknave above a l l  knaves . . .  So, then,  He 
was made e n t i r e l y  nothing.  A l l  t h i s  H e  d i d  n o t  
do because we were worthy of i t ,  bu t  He d i d  i t  
because He was obedien t  t o  t h e  ~ a t h e r . " 3 2  

So, i t  i s  p l a i n  t h a t  t h e  " lowliness"  i s  
spoken of i n  v e r s e s  7 and 8 and n o t  i n  t h e  incar -  
n a t i o n  pe r  s e .  We ask ,  then: Why i n  our  synod 's  
An Explanat ion of L u t h e r ' s  Small Catechism (1981 
e d i t i o n ) ,  q u e s t i o n  No. 138, do we inc lude  C h r i s t ' s  
lowly d e l i v e r y  i n  t h e  manger .33 But, i f  we want 
t o  be p r e c i s e  i n  ou r  c a t e c h e s i s ,  shou ldn ' t  we 
speak of t h e  humi l i a t i on  a f t e r  t h e  i n c a r n a t i o n ?  
(Remember, a post-Reformation heresy  developed 
over  a  s i m i l a r  s u b t l e  depar ture :  F l a c i u s  con- 
tended t h a t  o r i g i n a l  s i n  i s  t h e  very  essence  of 
man. ~ h r i s t ' s  immaculate concept ion,  of course ,  
proved him wrong.) 
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T r a n s l a t i o n  of vv. 9-11: "Therefore  God a l s o  
e x a l t e d  H i m  and g r a c i o u s l y  gave t o  H i m  t h e  
name which i s  above every name, t h a t  a t  t h e  
name of J e s u s  every knee should bow--of 
heavenly ones and of e a r t h l y  ones and of 
ones below t h e  e a r t h ,  and every tongue e 

should con fe s s  t h a t  J e s u s  C h r i s t  is  Lord 
t o  t h e  g lo ry  of God t h e  Father ."  

N o T E S : ~ ~ ~ p ~ $ w o ~ v  -- A o r i s t  a c t .  i nd . ,  3rd s ing .  
of 6 n ~ ~ u + 6 w ,  " t o  e x a l t  t o  
t h e  h i g h e s t  rank and power." 

~ X a p ~ o a ~ o  -- From X a p t c o p a ~ ,  a o r i s t  dep. 
mid., 3 rd  s ing .  It h a s  t h e  
meaning " t o  show one ' s  s e l f  
g r ac ious ,  t o  do a  f avo r  t o ,  
t o  g i v e  grac ious ly ."  

1; 6vopa -- The Textus  Receptus has  t h e  
f i r s t  r6 omit ted,  y e t  a l l  t h e  
good t e x t s  have t h e  a r t i c l e . 3 4  
The NKJB improves on t h e  KJV.  

n&v+p -- A o r i s t  a c t .  sub j .  3rd s ing .  of 
N & ~ K T W ,  ' ' to  bend, bow." The 
h a  purpose c l a u s e  c a l l s  f o r  
t h e  sub junc t ive .  

EnoupavLwv ) 
6 n ~ y ~ t w v  ) - These a r e  g e n i t i v e  p l u r a l  ad jec-  

x a ~ a ~ 3 o v C w v  ) t i v e s  used t o  denote  a  whole 
c l a s s  of t h i n g s  (persons) .  35 

i ~ o ~ o X o y { a ~ ~ a ~  -- A o r i s t  mid. s u b j . ,  3rd s ing .  
of C S O ~ O X O ~ & U .  The sub j .  i s  
used i n  t h e  fva purpose 
c l ause .  

I n  view of t h e  con tex t  ( t h e  urging of humi l i t y  
upon t h e  P h i l i p p i a n s ) ,  does i t  seem s t r ange  f o r  
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Paul  t o  add t h i s  s e c t i o n  of e x a l t a t i o n ?  Not a t  
a l l .  For one t h ing ,  t o  l e a v e  C h r i s t  i n  humilia- 
t i o n  and no t  mention H i s  e x a l t a t i o n  would no t  
t e l l  u s  t h e  f u l l  f a c t s  about t h e  i n c a r n a t e  C h r i s t .  
Also, j u s t  a s  humi l i t y  i n  S c r i p t u r e  i s  rewarded 
(Luke 14:11),  so  h e r e  ~ h r i s t ' s  humi l i t y  i s  g iven  
a s  t h e  reason  (6~6) f o r  t h e  F a t h e r ' s  e x a l t i n g  H i m .  
This ,  of course ,  does n o t  exclude t h e  f a c t  t h a t  
C h r i s t  e x a l t e d  Himself.  Both f a c t s  a r e  s t a t e d  i n  
S c r i p t u r e  (Rom. 14: 1 1 ) .  

We t a k e  t h e  s u p e r l a t i v e  ve rb  h ~ ~ p 6 $ w m v  
simply t o  r e f e r  t o  t h e  h i g h e s t  p o s s i b l e  power and 
majesty.  It i s  i n t e r e s t i n g  t o  t h i n k  about what 
Robertson says  on t h i s  s u p e r l a t i v e :  "What g lo ry  
d id  C h r i s t  have a f t e r  t h e  Ascension t h a t  he d id  
n o t  have b e f o r e  i n  heaven? What d id  h e  t ake  back 
t o  heaven t h a t  h e  d id  n o t  b r ing?  C lea r ly  h i s  
humanity. He r e tu rned  t o  heaven t h e  Son of Man 
a s  w e l l  a s  t h e  Son of ~ o d . " 3 6  Ph i lo soph ica l ly ,  
however, we may wonder i f  anything can add t o  t h e  
d i v i n e  majesty.  A s  w i t h  t h e  humi l i a t i on ,  so  wi th  
t h e  e x a l t a t i o n  C h r i s t ' s  d i v i n e  n a t u r e  could undergo 
no change; i t  i s  immutable. 

What i s  " the  nameff s a i d  t o  have been given H i m  
by t h e  Fa the r?  The quick  thought i s  t o  say "Jesus" 
found i n  v e r s e  10. Not ice ,  however, t h a t  i t  i s  not  
" the  name ~ e s u s ~ '  bu t  " the  name of Jesus ."  I n  h i s  
comments on v e r s e  10, L igh t foo t  says:  "The name 
h e r e  must be t h e  same wi th  t h e  name i n  t h e  pre- 
ceding ve r se .  And t h e  pe r sona l  name J e s u s  cannot 
t h e r e  be meant; f o r  t h e  bestowal of t h e  name i s  
represen ted  a s  fo l lowing  upon t h e  humi l i a t i on  and 
death of t h e  Son of  an. " 3 7  Keep i n  mind t h a t  
11 ~ e s u s "  was t h e  persona l  name of o t h e r s  a l s o  

(Joshua; Justus--Col. 4: 11) .  Rather ,  i v  T+ 6 ~ 6 ~ a ~ ~ ,  
i s  an express ion  f r e q u e n t l y  used i n  t h e  Old Testa-  
ment i n d i c a t i n g  t h e  exac t  p l a c e  f u l l  ado ra t i on  i s  
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honoring t h e  e x a l t e d  Lord J e s u s  C h r i s t .  Fur ther -  ~ a u l ' s  E p i s t l e  t o  t h e  P h i l i p p i a n s ,  Augsburg 

more, it says  "every knee" and "every tongue." Pub. House, 1961, p. 770. 

Here a r e  mentioned n o t  on ly  t h e  ange l s  i n  heaven rq 

2 .  3.  B. L i g h t f o o t ,  S t .  P a u l ' s  E p i s t l e  t o  t h e  
and t h e  b e l i e v e r s  on e a r t h  who do so w i l l i n g l y ;  P h i l i p p i a n s ,  MacMillan and Co., 1908, p. 66. 
bu t  a l s o  t h e  u n b e l i e v e r s  (Ps.  2) and t h e  d e v i l s  
who do so  unwi l l i ng ly  (Matt. 8:29).  For t h a t  3 .  ~ a r l  Barth ,  The E p i s t l e  t o  t h e  P h i l i p p i a n s ,  
ma t t e r ,  a l l  c r e a t i o n  i s  involved (Rev. 5:13, Eph. SCM P r e s s ,  London, 1962, pp. 59-60. 
1: 20-22, Ps. 148) .  

Th i s  a l l - o u t  r e c o g n i t i o n  and p r a i s e  of C h r i s t  
w i l l  be seen i n  i t s  cu lmina t ion  on t h e  day of H i s  
g l o r i o u s  r e t u r n  f o r  judgment. The a n c i e n t  p a i n t e r s  
a r e  t o  be commended f o r  d e p i c t i n g  C h r i s t ' s  ascen- 
s i o n  and enthronement i n  heaven w i th  H i m  s t i l l  
bear ing  t h e  wounds from t h e  c r o s s .  It i s  w i t h  
t h i s  same f l e s h  and blood t h a t  He w i l l  appear  
v i s i b l y  t o  a l l  again--both t o  t h e  l i v i n g  and t o  
t h e  dead. Thomas Kel ly  cap tured  t h e  scene i n  h i s  
hymn: 
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'Took, ye  s a i n t s ,  t h e  s i g h t  i s  g l o r i o u s ;  10. 
See t h e  Son of Sorrows now! 
From t h e  f l i g h t  r e t u r n e d  v i c t o r i o u s ,  
~ v ' r y  knee t o  H i m  s h a l l  bow, 
Crown H i m !  Crown H i m !  11. 
Crowns become t h e  V i c t o r ' s  brow." 12. 

(Hymnal #222, v .  1 )  
13. 

On t h i s  whole s u b j e c t  of ou r  Lo rd ' s  humi l i -  
a t i o n  and e x a l t a t i o n ,  one can on ly  be reminded of 
Romans 11:33, "0 t h e  dep th  of t h e  r i c h e s  bo th  of 14 ,  

t h e  wisdom and knowledge of God!" "It is  n o t  ou r  
bus ine s s  t o  e x p l a i n  t h e  s e l f - e x i n a n i t i o n  and s e l f -  
humi l i a t i on .  The con fe s s ion  of ou r  ignorance  on 15. 
t h i s  m a t t e r  i s  t h e  h i g h e s t  wisdom."38 An even 
g r e a t e r  mystery i s  t h e  f a c t  t h a t  C h r i s t ' s  l o v e  16. 

moved H i m  t o  go through w i t h  i t  a l l  f o r  u s  s i n -  
ne r s !  A l l  p r a i s e  t o  Thee, E t e r n a l  God! 
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~ o e h l ' s  Dogmatik, p. 337. 

THE LUTHERAN CHURCH AND THE INFLUENCE 

OF FUNDAMENTALISM IN THE 1980's 

The t o p i c  which t h e  conference  h a s  ass igned  f o r  
t h i s  d i s c u s s i o n  i s  "The Lutheran Church and t h e  
I n f l u e n c e  of Fundamentalism i n  t h e  1980 's ."  
There is, however, more than  a l i t t l e  u n c l a r i t y  
a s  t o  what t h e  word "fundamentalism" r e a l l y  
means o r  t o  whom i t  can be app l i ed .  J e r r y  Fa lwel l  
can exuberan t ly  c la im,  "Fundamentalism is  cer -  
t a i n l y  a l i v e  and we l l .  . . . Fundamentalism h a s  
come of  age." l  That Fundamentalism l i e s  behind 
bu t  is  no t  i d e n t i c a l  w i th  t h e  so-ca l led  Moral 
Ma jo r i t y  o r  t h e  Re l ig ious  Right .  On t h e  o t h e r  
hand, i n  a more pu re ly  h i s t o r i c a l  sense ,  Funda- 
mentalism was a movement which began i n  t h e  second 
decade of t h i s  cen tury ,  which took i t s  name from 
a s e r i e s  of pamphlets publ i shed  i n  1909 and follow- 
ing ,  e n t i t l e d  The Fundamentals. The cause c e l e b r e  
of t h e  Fundamentalism movement became t h e  Scopes 
e v o l u t i o n  t r i a l  of 1925. The term Fundamental is t  
can a l s o ,  w i th  a c e r t a i n  amount of j u s t i f i c a t i o n ,  
be used more i n c l u s i v e l y  t o  r e f e r  no t  on ly  t o  
t hose  who have a t tempted  t o  r e t a i n  t h e  h i s t o r i c a l  
term Fundamental is t  i n  s p i t e  of  a long  pe r iod  of 
s p l i n t e r i n g  and s e p a r a t i n g ,  bu t  a l s o  t o  t h e  mod- 
e r a t e  o f f s h o o t  which began i n  1942 w i th  t h e  organ- 
i z a t i o n  of The Nat iona l  Assoc i a t i on  of Evangeli-  
c a l s  (NAE), which i n  1947 w a s  c a l l e d  by Harold 
Ockenga " ~ e w  Evangel ical ism."  While d i s a s s o c i a t -  
i ng  themselves from t h e  term Fundamentalism, t hose  

Del ivered  a t  t h e  Evange l ica l  Lutheran Synod General 
P a s t o r a l  Conference,  October 22-23, 1984. Bethany 
Lutheran Col lege,  Mankato, Minnesota. 
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v a n g e l i c a l s  became t h e  p r e v a i l i n g  f o r c e  i n  
r v a t i v e  p r o t e s t a n t i s m  i n  t h e  1960 's  and 
s. The outward u n i t y  of t h i s  group h a s  

been provided by C h r i s t i a n i t y  Today, founded i n  
1956 by B i l l y  Graham and C a r l  F. H. Henry. 
The Evange l ica l  movement h a s  s i n c e  been repre-  
sen ted  by a  number of ou t s t and ing  b i b l i c a l  
s c h o l a r s  and w r i t e r s  from v a r i o u s  churches  of 
t h e  Reformed t r a d i t i o n  and even a  few Lutherans ,  

There is ,  of course ,  s t i l l  another  usage of t h e  
term "fundamentalism" which must be noted:  A t  
t h e  hands of Harry Emerson Fosdick i n  t h e  1920 ' s ,  
Stewart  Cole i n  1931, and a  h o s t  of o t h e r s  
s i n c e ,  i t  h a s  been t h e  h a b i t  t o  c a l l  anyone who 
b e l i e v e s  i n  t h e  v e r b a l  i n s p i r a t i o n  of S c r i p t u r e  
a  " fundamenta l i s t , "  even though i t  i s  q u i t e  c l e a r  
t h a t  v e r b a l  i n s p i r a t i o n  was h e l d  long  b e f o r e  
Fundamentalism appeared on t h e  scene.  

So, one can s e e  t h a t  i n  o r d e r  t o  d i s c u s s  "The 
Lutheran Church and t h e  I n f l u e n c e  of Fundamental- 
i s m  i n  t h e  1980 r s , "  a  g r e a t  d e a l  of d e f i n i t i o n  
and h i s t o r i c a l  a n a l y s i s  i s  necessary .  Th i s  paper  
w i l l  do a  c e r t a i n  amount of t h a t ,  a l though  t o  do 
so  exhaus t i ve ly  and w i t h  s u f f i c i e n t  thoroughness  
i s  beyond t h e  l i m i t s  of t ime and space a v a i l a b l e  
t o  u s .  

I would assume t h a t  what t h e  t i t l e  a s s igned  by 
t h e  conference h a s  i n  mind i s  t h e  c u r r e n t  form 
of Fundamentalism a s  r ep re sen t ed ,  f o r  example, 
i n  J e r r y  Fa lwe l l  and t h e  Moral ~ a j o r i t ~ ~  b u t  
c e r t a i n l y  n o t  l i m i t e d  t o  t h a t  movement. I would 
a l s o  su spec t  t h a t  t h e  assignment h a s  i n  mind t h e  
s p a t e  of popula r  m a t e r i a l  i n  t h e  l a s t  f i f t e e n  
y e a r s  which h a s  c e r t a i n l y  been i n f l u e n t i a l  among 
conse rva t i ve  Lutherans ,  which h a s  pushed m i l l e n i -  
a l i s t i c  views of c u r r e n t  even t s  i n t o  t h e  p u b l i c  
view. 

There  i s  one o t h e r  t h i n g  I suspec t  we have i n  
mind i n  ou r  concern over  Fundamentalism i n  i t s  
c u r r e n t  m a n i f e s t a t i o n .  I n  h i s t o r i c  Fundamental- - i s m  t h e  f o e  which became t h e  common cause f o r  
d i s p a r a t e  e lements  i n  t h e  l a r g e r  fami ly  of Re- 
formed p r o t e s t a n t s  was t h e  M o d e r n i s t / ~ i b e r a l /  

M S o c i a l  Gospel theo logy4  of ma in l i ne  p ro t e s t an t i sm .  
The common cause  f o r  t h e  Evange l i ca l s  from 1942 
t o  t h e  1970 ' s  was f i r s t  Neo-orthodoxy and t h e  
h ighe r  c r i t i c a l  views of t h e  Bib le .  Those f i r s t  
two movements had a  common focus  i n  t h a t  they 
s tood  a g a i n s t  t hose  views of S c r i p t u r e  which 
denied d i v i n e  r e v e l a t  i on ,  i n s p i r a t  ion ,  and 
i ne r r ancy .  The c u r r e n t  form of Fundamentalism, 
however, h a s  t aken  q u i t e  a  d i f f e r e n t  d i r e c t i o n  
and i s  u n i f i e d  i n  i t s  a t t a c k  on a  d i f f e r e n t  foe-- 
s e c u l a r  humanism, which of t e n  becomes a  ca tegory  
i n t o  which i s  p laced  n e a r l y  a l l  which is  opposed 
t o  C h r i s t i a n i t y ,  a s  w e l l  a s  a  g r e a t  number of 
o t h e r  t h i n g s .  

There a r e  s e v e r a l  d i f f e r e n t  approaches  which could 
be taken  i n  t h i s  s tudy ,  a l l  of which, I t h ink ,  
would be more o r  l e s s  f r u i t f u l .  The one which I 
t h i n k  w i l l  most s u c c e s s f u l l y  uncover t h e  i s s u e s  
which t h e  assignment seems t o  have i n  mind i s  t h e  
approach suggested by David Scaer  i n  a  r e c e n t  
a r t i c l e  on Fundamentalism: 

[Today, t h e  Missour i ]  Synod i s  more 
keenly consc ious  of C .  F. W. Wa l the r ' s  
warning t h a t  an Americanized, t h a t  is, 
a n g l i c i z e d ,  Lutheran church could 
e a s i l y  become P r o t e s t a n t i z e d  i n  a  
Reformed sense .  The Reformed danger,  
once c lo thed  a s  Neo-orthodoxy, i s  now 
p re sen t ing  i t s e l f  i n  Fundamental is t  
d i s g u i s e .  Both Neo-orthodoxy and 
Fundamentalism a r e  i n  d i f f e r e n t  ways 

- 31 - 



new E 
conse 
1970' 

v a n g e l i c a l s  became t h e  p r e v a i l i n g  f o r c e  i n  
r v a t i v e  p r o t e s t a n t i s m  i n  t h e  1960 's  and 
s. The outward u n i t y  of t h i s  group h a s  

been provided by C h r i s t i a n i t y  Today, founded i n  
1956 by B i l l y  Graham and C a r l  F. H. Henry. 
The Evange l ica l  movement h a s  s i n c e  been repre-  
sen ted  by a  number of ou t s t and ing  b i b l i c a l  
s c h o l a r s  and w r i t e r s  from v a r i o u s  churches  of 
t h e  Reformed t r a d i t i o n  and even a  few Lutherans ,  

There is ,  of course ,  s t i l l  another  usage of t h e  
term "fundamentalism" which must be noted:  A t  
t h e  hands of Harry Emerson Fosdick i n  t h e  1920 ' s ,  
Stewart  Cole i n  1931, and a  h o s t  of o t h e r s  
s i n c e ,  i t  h a s  been t h e  h a b i t  t o  c a l l  anyone who 
b e l i e v e s  i n  t h e  v e r b a l  i n s p i r a t i o n  of S c r i p t u r e  
a  " fundamenta l i s t , "  even though i t  i s  q u i t e  c l e a r  
t h a t  v e r b a l  i n s p i r a t i o n  was h e l d  long  b e f o r e  
Fundamentalism appeared on t h e  scene.  

So, one can s e e  t h a t  i n  o r d e r  t o  d i s c u s s  "The 
Lutheran Church and t h e  I n f l u e n c e  of Fundamental- 
i s m  i n  t h e  1980 r s , "  a  g r e a t  d e a l  of d e f i n i t i o n  
and h i s t o r i c a l  a n a l y s i s  i s  necessary .  Th i s  paper  
w i l l  do a  c e r t a i n  amount of t h a t ,  a l though  t o  do 
so  exhaus t i ve ly  and w i t h  s u f f i c i e n t  thoroughness  
i s  beyond t h e  l i m i t s  of t ime and space a v a i l a b l e  
t o  u s .  

I would assume t h a t  what t h e  t i t l e  a s s igned  by 
t h e  conference h a s  i n  mind i s  t h e  c u r r e n t  form 
of Fundamentalism a s  r ep re sen t ed ,  f o r  example, 
i n  J e r r y  Fa lwe l l  and t h e  Moral ~ a j o r i t ~ ~  b u t  
c e r t a i n l y  n o t  l i m i t e d  t o  t h a t  movement. I would 
a l s o  su spec t  t h a t  t h e  assignment h a s  i n  mind t h e  
s p a t e  of popula r  m a t e r i a l  i n  t h e  l a s t  f i f t e e n  
y e a r s  which h a s  c e r t a i n l y  been i n f l u e n t i a l  among 
conse rva t i ve  Lutherans ,  which h a s  pushed m i l l e n i -  
a l i s t i c  views of c u r r e n t  even t s  i n t o  t h e  p u b l i c  
view. 

There  i s  one o t h e r  t h i n g  I suspec t  we have i n  
mind i n  ou r  concern over  Fundamentalism i n  i t s  
c u r r e n t  m a n i f e s t a t i o n .  I n  h i s t o r i c  Fundamental- - i s m  t h e  f o e  which became t h e  common cause f o r  
d i s p a r a t e  e lements  i n  t h e  l a r g e r  fami ly  of Re- 
formed p r o t e s t a n t s  was t h e  M o d e r n i s t / ~ i b e r a l /  

M S o c i a l  Gospel theo logy4  of ma in l i ne  p ro t e s t an t i sm .  
The common cause  f o r  t h e  Evange l i ca l s  from 1942 
t o  t h e  1970 ' s  was f i r s t  Neo-orthodoxy and t h e  
h ighe r  c r i t i c a l  views of t h e  Bib le .  Those f i r s t  
two movements had a  common focus  i n  t h a t  they 
s tood  a g a i n s t  t hose  views of S c r i p t u r e  which 
denied d i v i n e  r e v e l a t  i on ,  i n s p i r a t  ion ,  and 
i ne r r ancy .  The c u r r e n t  form of Fundamentalism, 
however, h a s  t aken  q u i t e  a  d i f f e r e n t  d i r e c t i o n  
and i s  u n i f i e d  i n  i t s  a t t a c k  on a  d i f f e r e n t  foe-- 
s e c u l a r  humanism, which of t e n  becomes a  ca tegory  
i n t o  which i s  p laced  n e a r l y  a l l  which is  opposed 
t o  C h r i s t i a n i t y ,  a s  w e l l  a s  a  g r e a t  number of 
o t h e r  t h i n g s .  

There a r e  s e v e r a l  d i f f e r e n t  approaches  which could 
be taken  i n  t h i s  s tudy ,  a l l  of which, I t h ink ,  
would be more o r  l e s s  f r u i t f u l .  The one which I 
t h i n k  w i l l  most s u c c e s s f u l l y  uncover t h e  i s s u e s  
which t h e  assignment seems t o  have i n  mind i s  t h e  
approach suggested by David Scaer  i n  a  r e c e n t  
a r t i c l e  on Fundamentalism: 

[Today, t h e  Missour i ]  Synod i s  more 
keenly consc ious  of C .  F. W. Wa l the r ' s  
warning t h a t  an Americanized, t h a t  is, 
a n g l i c i z e d ,  Lutheran church could 
e a s i l y  become P r o t e s t a n t i z e d  i n  a  
Reformed sense .  The Reformed danger,  
once c lo thed  a s  Neo-orthodoxy, i s  now 
p re sen t ing  i t s e l f  i n  Fundamental is t  
d i s g u i s e .  Both Neo-orthodoxy and 
Fundamentalism a r e  i n  d i f f e r e n t  ways 

- 31 - 



ex tens ions  of Reformed, no t  Lutheran 
theology.  

NO permanent immunization a g a i n s t  t h e  
P r o t e s t a n t i z a t i o n  of t h e  Lutheran 
church e x i s t s ,  and t h e  forms of t h i s  
P r o t e s t a n t i z a t i o n  vary .  Simply say ing  
we a r e  aware of such a  Reformed danger 
does n o t  guaran tee  p r o t e c t i o n  a g a i n s t  
t h e  d i s e a s e .  Any American church, 
i nc lud ing  Lutheran churches,  i s  almost  
by d e f i n i t i o n  exposed t o  t h e  Reformed 
danger.  Very few a r e a s  i n  Lutheran 
l i f e  and p r a c t i c e  a r e  no t  exposed t o  
Reformed in f luences .  

I hope t h a t  my f r i e n d  Scaer  w i l l  n o t  mind i f  I 
borrow t h e s e  paragraphs a s  a  s o r t  of a " t e x t  
f o r  t h e  day." I would sugges t  t h a t  r a t h e r  t han  
th ink ing  i n  terms of "Fundamentalist  i n f luence , "  
which i s  r e a l l y  too  narrow t o  be u s e f u l  o r  he lp-  
f u l ,  w e  should t h i n k  r a t h e r  of " P r o t e s t a n t i z a -  
t i on , "  i n f luenced  by Reformed theology i n  i t s  
many d i f f e r e n t  man i f e s t a t i ons ,  t h e  c u r r e n t  
Fundamental is t  movement being one of them bu t  
no t  r e a l l y  a  unique one. 

The t r a d i t i o n a l  o u t l i n e  f o r  a  h i s t o r y  of Funda- 
mentalism is  t h i s :  I n  t h e  l a t e  1870 ' s  and 
through t h e  nex t  two decades a  s e r i e s  of B i b l e  
and prophecy conferences  were he ld ,  t h e  b e s t  
known being t h e  Niagara conference.  Those con- 
f e r e n c e s  focused e s p e c i a l l y  on two issues-- the 
i n s p i r a t i o n  and ine r r ancy  of S c r i p t u r e  and t h e  
millenium. 9 The conferences  were a t t ended  by 
those  who were concerned wi th  t h e  r i s e  of 
Modernism and L ibe ra l i sm  and t h e i r  ho ld  c h i e f l y  
on t h e  B a p t i s t ,  Congregat ional ,  Methodis t ,  
P re sby te r i an ,  and Anglican churches.  There was 

a l s o  a  c e r t a i n  amount of concern about t h e  
S o c i a l  Gospel i d e a s  of Walter  Rauschenbusch.lo 
The conferences seem t o  have been dominated by 
t h e  d i spensa t  i o n a l i s t  s. 11 

The b i r t h  of Fundamentalism, s t r i c t l y  speaking,  
came i n  1909 when two Gal-ifornia laymen, Lyman 
and Mil ton S tewar t ,  sponsored and funded t h e  
p u b l i c a t i o n  of a  s e r i e s  of twelve pamphlets 
e n t i t l e d  The Fundamentals, most of which were 
s e n t  ou t  t o  " a l l "  p a s t o r s  i n  t h e  United S t a t e s ,  
t e ache r s ,  Sunday school  supe r in t enden t s ,  and 
o t h e r s .  12 

One of t h e  s e v e r a l  o r g a n i z a t i o n s  which provided 
t h e  base f o r  t h e  Fundamental is t  movement was t h e  
Worldt s C h r i s t i a n  Fundamentals Assoc i a t i on ,  13 
A t  i t s  meeting i n  P h i l a d e l p h i a  i n  1919 a l i s t  of 
n i n e  fundamentals was adopted. l 4  It  i s  not  c l e a r  
when t h e  term "Fundamentalism" came i n t o  being;  
i t  i s  obviously der ived  from t h e  t i t l e  of t h e  
pamphlets. I n  1922 Harry Emerson Fosdick preached 
a  sermon, "Sha l l  t h e  Fundamental is ts  ~ i n ? " l 5  and 
t h e  b a t t l e  was then  on--the movement became a  
cont roversy .  

The Fundamentalist  cont roversy  reached t h e  peak 
of n a t i o n a l  a t t e n t i o n  i n  t h e  1925 Scopes t r i a l  
where Fundamentalism was r ep re sen t ed  by William 
Jennings  Bryan. The Fundamental is ts  won--Scopes 
was found g u i l t y ;  bu t  i t  was a p y r r h i c  v i c t o r y  
i n  t h e  l i g h t  of t h e  r i d i c u l e  which was brought 
n o t  on ly  on Bryan (who d i ed  f i v e  days a f t e r  t h e  
t r i a l )  but  on t h e  Fundamental is t  cause a s  a  whole. 

The war a g a i n s t  L ibe ra l i sm  cont inued a f t e r  1925 
and t h e  tone  of t h e  Fundamental is ts  became more 
s t r i d e n t .  The fo l l ower s  of J.  Gresham Machen, 
who never r e a l l y  r e l i s h e d  t h e  name Fundamental is t ,  
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left the Presbyterian Church in the U.S.A. and 
Princeton Seminary, when Machen was defrocked, 
and founded Westminster Seminary in Philadelphia, 
which was never an active part of the Fundamental- 
ist movement. A group broke away, however, after 
a controversy over pre-millenialism and became the 
Bible Presbyterian Church--a distinctly Fundamen- 
talist group. l6 Otherwise, the Fundamentalist 
movement consisted chiefly of Baptists who sepa- 
rated from the Northern Baptist convention. After 
the 1920's the Fundamentalists attracted less 
attention. There were a number of separations; 
they founded a number of schools; and, most 
important, Fundamentlist strength moved from 
North to South. 

In 1942 a resurgence and transfiguration of 
Fundamentalism took place when the National Asso- 
ciation of Evangelicals was organized under the 
leadership of Harold Ockenga and others. 1 7  In 
1947 Ockenga first used the term " ~ e w  Evangeli- 
calism" and thereafter the rift between the 
traditional Fundamentalists and the Evangelicals 
widened. l8 From mid-century on, the focus was 
on the Evangelicals, especially because of the 
tremendous output of the publishing houses in 
Grand Rapids, Michigan, under their control. 

Strictly speaking, it is not accurate, as Rudnick 
points out,lg to refer to any kind of a Fundamen- 
talist movement before 1909 when the first of 
The Fundamentals pamphlets appeared. I will cer- 
tainly not attempt any historic revisionism here 
by trying to suggest that Fundamentalism was 
really born at Zurich, ~finster, or Geneva. What 
I would, however, suggest is that both modern 
Evangelicalism and Fundamentalism belong wholly 
inside of the multi-faceted Reformed tradition. 
I would also suggest that there was a unique, 

American brand of Evangelicalism which arose in 
the 1840's and which represented something of 
an homogenization of most of the various strands 
of the Reformed heritage into an American Prot- 
estantism. This American Protestantism contains 
some seemingly antithetical elements--Calvinistic 
theology on the one hand and Arminian (perfection- 
ist) holiness theologies on the other; or con- 
fessionally-oriented Reformed bodies on the one 
hand and anti-credal Baptists on the other. And 
yet all of those traditions have modified their 
views in one way or another over the years so 
that they are more or less capable of living in 
peace and harmony when they have a common cause. 
I would suggest still further that in this 
homogenized Protestantism the fundamental pre- 
suppositions of Reformed theology, the formal 
and material principles, were at work in such a 
way that ~iberalism/Modernism and Social Gospel 
were logical, though not absolutely necessary, 
consequences. The Fundamentalism of the post- 
World War I period, Evangelicalism of the post- 
World War II period, and the Fundamentalism of 
the post-Vietnam period all represent a reaction 
to theologies--heretical--which were produced by 
those Reformed presuppositions and had a desire 
to return to the earlier form of that Evangelical 
Protestantism.20 Finally, I suggest that Evan- 
gelicalism has begun to drift into a heresy 
similar to that which it defeated (Neo-orthodoxy) 
and the reborn Fundamentalism of the 1980's is 
also drifting toward at least a part of the 
heresies against which it exists to defeat.21 

It was into the amalgam of American Reformed or 
Evangelical Protestantism that the heresies of 
the 19th century made their way. It was also 
within this Protestantism that the Fundamentalist 
reaction took place. When David Scaer proposed 



left the Presbyterian Church in the U.S.A. and 
Princeton Seminary, when Machen was defrocked, 
and founded Westminster Seminary in Philadelphia, 
which was never an active part of the Fundamental- 
ist movement. A group broke away, however, after 
a controversy over pre-millenialism and became the 
Bible Presbyterian Church--a distinctly Fundamen- 
talist group. l6 Otherwise, the Fundamentalist 
movement consisted chiefly of Baptists who sepa- 
rated from the Northern Baptist convention. After 
the 1920's the Fundamentalists attracted less 
attention. There were a number of separations; 
they founded a number of schools; and, most 
important, Fundamentlist strength moved from 
North to South. 

In 1942 a resurgence and transfiguration of 
Fundamentalism took place when the National Asso- 
ciation of Evangelicals was organized under the 
leadership of Harold Ockenga and others. 1 7  In 
1947 Ockenga first used the term " ~ e w  Evangeli- 
calism" and thereafter the rift between the 
traditional Fundamentalists and the Evangelicals 
widened. l8 From mid-century on, the focus was 
on the Evangelicals, especially because of the 
tremendous output of the publishing houses in 
Grand Rapids, Michigan, under their control. 

Strictly speaking, it is not accurate, as Rudnick 
points out,lg to refer to any kind of a Fundamen- 
talist movement before 1909 when the first of 
The Fundamentals pamphlets appeared. I will cer- 
tainly not attempt any historic revisionism here 
by trying to suggest that Fundamentalism was 
really born at Zurich, ~finster, or Geneva. What 
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American brand of Evangelicalism which arose in 
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It was into the amalgam of American Reformed or 
Evangelical Protestantism that the heresies of 
the 19th century made their way. It was also 
within this Protestantism that the Fundamentalist 
reaction took place. When David Scaer proposed 



that "Neo-orthodoxy and Fundamentalism are in 
different ways extensions of Reformed, not Luth- 
eran theology," he was echoing the earlier judg- 
ment of F. E. Mayer, who wrote, "On the surface 
the Reformed churches seemed to be rent asunder 
by the modernist-fundamentalist controversy of 
the 20th century. But the unbiased observer is 
impressed by the fact that both movements express 
aspects of the basic Reformed, more specifically, 
Calvinistic principles of theology. Modernism 
seeks to magnify the glory of God in a social and 
economic revolution; fundamentalism, in the estab- 
lishment of a millennia1 kingdom."22 

There are, of course, any number of different ways 
in which Reformed theology can be analyzed. It 
seems to me, however, that there are at least 
these four principles inherent in Reformed, Evan- 
gelical theology which, on the one hand gave rise 
to the infiltration of Liberalism/Modernism and 
the Social Gospel against which the Fundamentalist 
reaction took place, and which are, on the other 
hand, inherent in basic Neo-evangelical or Funda- 
mentalist theology: (1) Latitudinarianism, 
(2) Rationalism and Empiricism, (3) Sanctification 
theology, and (4) secularizing tendencies or con- 
fusion of the two kingdoms. It is under these 
headings that we will first analyze Reformed- 
Evangelical theology and then attempt to assess 
the influence on the Lutheran church. 

(1) Latitudinarianism. The Reformed bodies, 
beginning with Calvin and Zwingli, have always had 
a broad tolerance of views and would not be as 
separatistic and decisively exclusive confession- 
ally as were the Lutherans. Melanchthonian Luth- 
eranism certainly found kinship with the Calvin- 
ists and Zwinglians when it could express its 
theology less than precisely in order to come to 

an accommodation to form a united front against 
Catholicism. It was, then, in pluralistic 
America quite possible to come to accommodation 
with other new ideas, The Reformed have not, 
generally, had a doctrine of altar and pulpit 
fellowship and hence did not quickly exclude 

I novel notions. The chief grounds for church dis- 

cipline were immorality, outright denial of the 
faith or Catholicism, The American Reformed of 
the late 18th century were always quite happy to 
have the pietistic Lutherans of the Pennsylvania 
and New York ministeria preach in their pulpits, 
There have, of course, been some exceptions--the 
pilgrims of the Plymouth Bay colony were sepa- 
ratists and did not get over that until the 
arrival of the more moderate Puritans (who dif- 
fered from the separatists in that they were 
going to reform the Church of England from within, 
which, however, became a moot point when they 
arrived on American soil). It did not take long 
for that New England Congregationalism to become 
so watered down that in the 1740's Jonathan 
Edwards and George Xhitfield became revivalists, 
Another exception is modern Fundamentalism in 
the separatistic churches, even to the right of 
Falwell, who on occasion cite Romans 16:17 for 
their separatistic practices. 23 

(2) Rationalism and Empiricism. We usually tend 
to lump all philosophical approaches to Christian 
theology together under the heading "rationalism." 
Thus, when we say, for example, that the formal 
principle of Calvinism is Scripture and reason, 
it is not always clear what is meant. There are 

d different kinds of rationalism in the broad sense. 

Pure philosophical rationalism first of all be- 
lieves that knowledge is chiefly by innate reason 

I 

and thus tends to deny the supernatural on a ~riori 
grounds (but not always). Another branch under the 
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gene ra l i z ed  heading of r a t i o n a l i s m  is  empir ic ism.  
P h i l o s o p h i c a l  empir ic ism b e l i e v e s  t h a t  knowledge 
i s  acqui red  by exper ience  and pe rcep t ion .  Hence, 
it i s  from t h e  c r e a t e d  world t h a t  one g a i n s  knowl- 

'i 

edge and a g a i n s t  which acqu i r ed  knowledge a l l  else 
i s  t e s t e d ,  The most extreme form of empir ic ism is  
20th cen tury  Log ica l  P o s i t i v i s m  which h e l d  t h a t  no 

$ 

s ta tement  i s  meaningful u n l e s s  it can be  empir i -  
c a l l y  v e r i f i e d .  Empiricism i n  i t s  more extreme 
forms den i e s  t h e  s u p e r n a t u r a l  a  p o s t e r i o r i ,  on t h e  
b a s i s  of exper ience .  NOW, I suspec t  t h a t  when we 
say t h a t  reason  i s  a  formal  p r i n c i p l e  i n  Reformed 
theology,  a longs ide  of S c r i p t u r e ,  we a r e  u s u a l l y  
t h ink ing  of t h e  emp i r i ca l  s i d e  of t h i n g s .  Refor- 
mation and post-Reformation Reformed theology 
tended t o  u s e  c h i e f l y  emp i r i ca l  n o t i o n s  of r e a l i t y  
t o  t e s t  revelati.on--hence, t o  a  degree  ~ a l v i n ' s  
and Zwingl i ' s  d o c t r i n e s  of t h e  Lo rd ' s  Supper. 
I n  Calvin,  however, t h e r e  i s  a l s o  a  tendency t o  
use  l o g i c a l  c a t e g o r i e s  t o  t e s t  r evea l ed  theology.24 

Empiricism a l s o  becomes a  p a r t  of Reformed- 
Evange l ica l  P r o t e s t a n t  t h ink ing  i n  ano the r  way-- 
by way of "Lutheran" p i e t i sm .  The i n f l u e n c e  is,  
t o  a  degree,  c i r c u l a r .  I b e l i e v e  t h a t  i t  can be 
demonstrated t h a t  when t h e  p i e t i s t i c  movement 
a r o s e  i n  t h e  Lutheran church, i t  was t o  a  l a r g e  
degree i n f l uenced  by t h e  s u b j e c t i v e ,  e x p e r i e n t i a l  
emphasis of Reformed, e s p e c i a l l y  Zwinglian,  the-  
ology. Nearly  a l l  modern h i s t o r i a n s  of t h e  Funda- 
menta l i s t -Evange l ica l  movement, bo th  w i t h i n  t h e  
movement and wi thout ,  c i t e  P i e t i s m  a s  being a  most 
i n f l u e n t i a l  i n g r e d i e n t  i n  American Evangel ical ism.  
One can t r a c e  t h e  s u b j e c t i v e ,  e x p e r i e n t i a l  n a t u r e  
of P i e t i s m  through  ant's m o r a l i s t i c  phi losophy,  
~ c h l e i e r m a c h e r ' s  l i b e r a l  sub j ec t i v i sm ,  and t h e  
rise of Higher ~ r i t i c i s m . 2 5  More t o  t h e  p o i n t ,  
t h e  rampant empir ic ism of modern Evange l ica l i sm 

t 

becomes p a r t  and p a r c e l  of t h e  Reformed a p o l o g e t i c  

which h a s  been h igh ly  i n f l u e n t i a l  among Lutherans .  

(3) ---. S a n c t i f i c a t i o n  theology.  The g r e a t  Ca lv in i s -  
t i c  experiment i n  Geneva i s  w e l l  known, A l i t t l e  
l e s s  w e l l  known i s  Z w i n g l i r s  s o c i o - r e l i g i o u s  pro- 
gram i n  Zur ich ,  The Geneva experiment was t h e  
c r e a t i o n  of a  theocracy i n  which t h e  moral pre- 
c e p t s  of t h e  Old and New Testaments were t h e  ch ie f  
p r i n c i p l e s . 2 6  A g r e a t  d e a l  of emphasis was p laced  
on outward s a n c t i f i c a t i o n ,  s o  t h a t ,  i n  e f f e c t ,  Law 
and Gospel, J u s t i f i c a t i o n  and S a n c t i f i c a t i o n ,  
were p laced  on an  equal  f oo t i ng .  The goa l  of 
C a l v i n ' s  theology always appears  t o  be t o  p l a c e  
the  two i n  ba lance  and f i n d  a  golden mean between 
t h e  two. 27 For Lutheranism, of course ,  t h e  Gospel 
must predominate.28 It was a g a i n s t  a  church which 
had e l eva t ed  t h e  works of t h e  Law and t h e  f r u i t s  
of f a i t h  t o  an  equa l  f o o t i n g  wi th  t h e  a l i e n ,  
imputed r i gh t eousnes s ,  t h a t  Luther  r e b e l l e d ,  
But t h e  same e l e v a t i o n  was i n h e r e n t  i n  Calvinism, 
The h e a r t  of C a l v i n ' s  s o c i a l  theology was t h a t  
t h e r e  were " c i v i l  laws which a r e  t o  be pu t  i n t o  
ope ra t i on  i n  C h r i s t  ' s narne.'129 For Calvinism, 
j u s t i f i c a t i o n  n e a r l y  becomes a  means f o r  b r i ng ing  
about sanc t i f i ca t ion- -which ,  t o  a n t i c i p a t e  our- 
s e lve s ,  i s  a  s e c u l a r i z i n g  of t h e  Gospel. Sasse  
a l s o  observes:  

According t o  t h e  Reformed view, on t h e  
con t r a ry ,  t h e  Gospel must be t h e  source 
of a l l  t h e  Laws i n  s o c i e t y  and s t a t e .  
That J e s u s  C h r i s t ,  t h e  Lord t o  whom 
" a l l  a u t h o r i t y  h a t h  been given.  . . i n  
heaven and on e a r t h , "  should be mani- 
f e s t  be fo re  t h e  Las t  Day when He r e v e a l s  
IIis g l o r y  which i s  now hidden,  t h e  
church should s e e  t o  i t  t h a t  t h e  world 
obeys H i s  Laws, which a r e  conta ined  i n  
t h e  Gospel, even now. I n  v a r i o u s  ways, 
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Reformed theo log i ans  and churches-- 
Zwingl i  more than  t h e  prudent  
Calvin,  t h e  P u r i t a n s  i n  England 
and American more t han  t.he German 
Reformed [bu t  e s p e c i a l l y ,  we would 
add, American Methodis ts ,  B a p t i s t s ,  
and Hol iness  bodies--ETT] have pro- 
claimed a  Theocracy (o r  "Chris toc-  
racy") .  . . and t hus  s e t  b e f o r e  t h e  
church t a s k s  w i th  which t h e  church 
a s  Lutheranism s e e s  i t ,  h a s  no th ing  
t o  do whatsoever.  30 

Sas se  h e r e  p u t s  h i s  f i n g e r  on one of t h e  most 
important  i s s u e s  t h a t  must be addressed i n  answer 
t o  t h e  assignment g iven  t h i s  paper-- inf luence of 
t h e  Fundamental is ts  i n  t h e  1980 's .  The ramif i -  
c a t i o n s  of t h i s  a spec t  of Reformed theology f o r  
our  d i s c u s s i o n  h e r e  a r e  two-fold: (1)  It l e d  
t o  t h e  S o c i a l  Gospel movement i n  1 9 t h  cen tury  
Evange l ica l  P ro t e s t an t i sm ,  and (2) i t  remains a  
fundamental  o p e r a t i n g  p r i n c i p l e  of bo th  Funda- 
mentalism and Evangel ical ism,  e s p e c i a l l y  t h e  
former,  And i n  t h i s  l i g h t  one can perhaps b e t t e r  
unders tand t h e  v a r i o u s  i n f l u e n c e s  which have been 
e x e r t e d  on Lutherans  through t h e  B i l l  Gothard 
l e c t u r e s ,  F r a n c i s  Schae f f e r ,  t h e  Moral Major i ty ,  
t h e  focus  on s e c u l a r  humanism and a  h o s t  of o t h e r  
programs and causes ,  The development of a  moral- 
i s t i c ,  s a n c t i f i c a t i o n - o r i e n t e d  theology which 
mani fes ted  i t s e l f  i n  t h e  S o c i a l  Gospel movement 
a s  w e l l  a s  i n  modern Fundamentalism can be t r a c e d  
through Calv in  and Zwingl i  on t h e  one hand and 
through P i e t i s m  on t h e  o t h e r  handS3l  I n  e i t h e r  
c a s e  t h e r e  may n o t  be a l l  t h a t  much d i f f e r e n c e  
between Rauschenbusch's "d iv ine  s o c i a l  o r d e r  
e s t a b l i s h e d  on ea r th "  and J e r r y  F a l w e l l ' s  
 oral Majority."32 

( 4 )  Secula r iz ing- -a  confus ion  of t h e  two kingdoms. 
The f i n a l  tendency which I sugges t  i n h e r e s  i n  
Reformed-Evangelical P ro t e s t an t i sm ,  which i s  r e a l l y  
r e l a t e d  t o  t h e  prev ious  two p r i n c i p a l s ,  i s  i t s  
p ropens i t y  t o  s e c u l a r i z e .  Th i s  s e c u l a r i z a t i o n  is  
e s s e n t i a l l y  a  confus ion  of t h e  two kingdoms and 
h a s  mani fes ted  i t s e l f  i n  a  number of d i f f e r e n t  
ways--in t h e  Calv in ian ,  Zwinglian and P u r i t a n  
t h e o c r a c i e s ,  Evange l ica l  Pre-mel lenial ism and 
d i spensa t i ona l i sm ,  F r a n c i s  ~ c h a e f f e r ' s  model of 
t h e  h i s t o r y  of Western c u l t u r e ,  t h e  focus  on secu- 
l a r  humanism, and t h e  n o t i o n  t h a t  America i s  some- 
how founded on C h r i s t i a n  p r i n c i p l e s  o r  t h e  Judaeo- 
C h r i s t i a n  world view. I n  t h i s  paper  w e  w i l l  no t  
be a b l e  t o  examine a l l  of t h e s e  i s s u e s  i n  s u f f i -  
c i e n t  de ta i l .  bu t  would sugges t  them f o r  f u r t h e r  
p r i v a t e  s tudy  and r e f l e c t i o n .  

I n  t h i s  a n a l y s i s  we w i l l  o p e r a t e  wi th  some terms 
which need t o  be de f ined  a t  t h e  o u t s e t .  

"Secula r ize .  " "secu la r"  is ,  of course ,  a  simple 
word and i n  i t s  most customary s ense  r e f e r s  t o  
wor ld ly  o r  temporal,  e s p e c i a l l y  i n  c o n t r a s t  t o  
r e l i g i o u s ,  s p i r i t u a l ,  o r  e c c l e s i a s t i c a l .  It  is  
n o t  u s u a l l y  a  p e j o r a t i v e  word. I t  does ,  however, 
become a  p e j o r a t i v e  term i n  "secular ism" which 
t ends  t o  r e f e r  t o  t h e  r e j e c t i o n  of r e l i g i o u s  
c o n s i d e r a t i o n s  and t h e  ve rb  " t o  s e c u l a r i z e "  means 
t o  conver t  o r  imbue w i th  secu la r i sm.33  

Gabr i e l  Fackre seems t o  ho ld  t h a t  such a  s ecu l a r -  
i z i n g  is  inhe ren t  i n  Calvinism when he  w r i t e s ,  
11  ~ a l v i n ' s  Geneva can be seen  a s  t h e  p ro to type  of 

e f f o r t s  t o  o rgan i ze  s o c i e t y  under t h e  moral and 
r e l i g i o u s  r o l e s  of a  sovere ign  God." To secu- 
l a r i z e  C h r i s t i a n i t y  i s  "a de t e rmina t i on  t o  t r ans -  
form t h e  p o l i t i c a l  community i n t o  t h e  kingdom of 
~ o d . " 3 4  To say t h a t  C h r i s t i a n i t y  is  s e c u l a r i z e d  
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means t h a t  i t  i s  used f o r  u t i l i t a r i a n ,  pragmatic ,  
o r  s e c u l a r  purposes .  To t h i n k  t h a t  by evange l iz -  
i ng  t h e  world one w i l l  be a b l e  t o  c r e a t e  a  b e t t e r  
s o c i e t y  and t o  have t h a t  a s  o n e ' s  mot iva t ion  f o r  
evangel ism i s  s e c u l a r i z i n g  C h r i s t i a n i t y ,  And, of 
course ,  t o  fo rmula te  f o r e i g n  p o l i c y  toward, f o r  
example, t h e  Middle Eas t  on t h e  b a s i s  of a  mi l len-  
i a l i s t i c  d o c t r i n e  i s  r e a l l y  no l e s s  a s e c u l a r i -  
z a t  i on  of C h r i s t i a n i t y  than  l i b e r a t i o n  theology 
o r  S o c i a l  Gospel. 

" ~ e c u l a r  humanism." The b a s i c  d e f i n i t i o n  of 
s e c u l a r  humanism i s  r e a l l y  n o t  a  ma t t e r  of con- 
t e n t i o n ,  Fackre  d e f i n e s  t h e  word " i n  i t s  funda- 
mental  t h e o l o g i c a l  meaning: an an thropocent r i sm 
which makes f i n i t e  human judgment., de r ived  from 
s e c u l a r  exper ience ,  d e f i n i t i v e  of u l t i m a t e  t r u t h  
and s e t s  humanity i n  t h e  p l a c e  of t h e  d e i t y e H 3 5  
I n  g e n e r a l  usage, e s p e c i a l l y  among t h e  Funda- 
m e n t a l i s t s  and t hose  who have taken  up t h e  cause,  
*qtzumani~m" and " secu l a r  humanismg' a r e  used i n t e r -  
changeably,  sometimes q u i t e  s l o p p i l y .  So one can 
f i n d  Fundamental is t  w r i t i n g s  p i ck ing  up i d e a s  o r  
d i s c i p l i n e s  which were c a l l e d  humanis t ic  i n  t h e  
o l d e r ,  more r e s p e c t a b l e  s ense  of t h e  word, which 
was c e r t a i n l y  no t  exc lu s iona ry  of t h e  super- 
n a t u r a l  and r evea l ed  r e l i g i o n ,  and, because they  
were so  l a b e l e d ,  i nc lude  them under "humanism" 
a s  a  shor tened  term f o r  " s ecu l a r  humanism." 
Tim La Haye d e f i n e s  humanism ( th ink ing  of s e c u l a r  
humanism) app rop r i a t e ly :  "humanism i s  man's 
a t t emp t  t o  s o l v e  h i s  problems independent ly  of 
 GO^. "336 

Before  we go f u r t h e r ,  l e t  t h e r e  be no mistake:  
we have no d e s i r e  t o  defend s e c u l a r  humanism. It 
i s  a  f a l s e  phi losophy and a  f a l s e  r e l i g i o u s  view. 
I t  i s  e s s e n t i a l l y  a  paganism which i s  d e s t r u c t i v e ,  
u l t i m a t e l y ,  of C h r i s t i a n  b e l i e f  a s  w e l l  a s  t h e  
ve ry  d i g n i t y  of man i n  t h i s  world,  which i t  c la ims  

t o  uphold.  I t  i s  a l s o  demeaning of c r e a t i o n ,  
of Na tu ra l  Law, and even of t h e  v a l u e s  of t h e  
1 8 t h  cen tury  D e i s t s  who had a  s t r o n g  hand i n  
t h e  framing of t h e  D e c l a r a t i o n  of Independence 
and t h e  framing of t h e  C o n s t i t u t i o n  and t h e  B i l l  
of Righ ts ,  which they  d i d  on t h e  b a s i s  of Natura l  
Law, n o t  on t h e  b a s i s  of a  " J u d a e o - ~ h r i s t i a n  
world view. " 

Having g o t t e n  t h o s e  necessary  p r e l i m i n a r i e s  ou t  
of t h e  way, we beg in  w i th  t h e  q u e s t i o n  of t h e  
d o c t r i n e  of t h e  two kingdoms. To a  g r e a t  e x t e n t  
much of what is  he ld  i n  modern Evange l i ca l  and - 
Fundamenta l i s t i c  c i r c l e s  i s  based on t h e  work of 
F r a n c i s  Schae f f e r  which has  been popula r ized  
through a  number of widely-read books. Schaef fe r  
i s  no t  t h e  on ly  one t o  pu t  f o r t h  t h e s e  views; 
they  a r e  q u i t e  widely publ i shed  i n  Reformed- 
Evange l i ca l  c i r c l e s .  37 

Schae f f e r  b e l i e v e s  t h a t  t h e  d e t e r i o r a t i o n  of 
Western c u l t u r e  beg ins  wi th  Thomas Aquinas, who 
sepa ra t ed  Nature  and Grace. Subsequent phi loso-  
phers ,  a r t i s t s ,  and w r i t e r s  have widened t h a t  
s e p a r a t i o n .  I n  orthodox, b i b l i c a l  C h r i s t i a n i t y ,  
accord ing  t o  Schae f f e r ,  Nature  and Grace were not  
s o  s epa ra t ed .  The s e p a r a t i o n  which h a s  occurred 
h a s  been r e s p o n s i b l e  f o r  t h e  humanis t ic  view of 
man and t h e  world which p r e v a i l s  today i n  s e c u l a r  
humanism. 38 

~ c h a e f f e r ' s  view, i n  f a c t ,  r e p r e s e n t s  and t yp i -  
f i e s  more t han  one fundamental  d i s t o r t i o n  of 
b i b l i c a l  theology i n  t h e  Reformed t r a d i t i o n .  
While Reformed theology can a s s e n t  t o  a  d o c t r i n e  
of t h e  s e p a r a t i o n  of church and s t a t e  when i t  i s  
convenient ,  t h e  d o c t r i n e  of t h e  two kingdoms a s  
recognized i n  Luther  and t h e  Confessions does no t  
p l ay  an important  r o l e  i n  Reformed theology,  i f  
indeed i t  can be recognized a t  a l l .  
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~ c h a e f f e r ' s  view, i n  f a c t ,  r e p r e s e n t s  and t yp i -  
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The L u t h e r a n  d o c t r i n e  of t h e  two kingdoms i s  
n o t  l i m i t e d  t o  t h e  s u p e r f i c i a l  v iew of a kingdom 
of  S t a t e  a s  opposed t o  a  kingdom of Church which 
seems t o  be  h e l d  i n  Reformed c i r c l e s  s o  t h a t  t h e  
d o c t r i n e  of t h e  two kingdoms becomes synonymous 
w i t h  t h e  s e p a r a t i o n  of  church  and s t a t e ,  R a t h e r ,  
t h e  L u t h e r a n  d o c t r i n e  of t h e  two kingdoms recog-  
n i z e s  t h a t  t h e r e  i s  a  fundamental  dichotomy o r  
d u a l i s m  between an  e a r t h l y  r e a l m  and a s p i r i t u a l  
r ea lm.  The e a r t h l y  r e a l m  i n  which t h e  b e l i e v e r  
e x i s t s  i n c l u d e s  n o t  o n l y  government,  b u t  a l l  t h a t  
c o n c e r n s  e x i s t e n c e  and l i f e  i n  t h i s  world--the 
l i f e  of t h e  b e l i e v e r  i n  t h e  wor ld ,  h i s  v o c a t i o n ,  
h i s  p a r t i c i p a t i o n  i n  and knowledge of t h e  c r e a t e d  
wor ld ,  a s  w e l l  a s  h i s  d u t y  t o  t h e  s t a t e .  T h a t  
t empora l  r ea lm i s  governed by N a t u r a l  Law and 
r e a s o n  i n  i t s  b r o a d e s t  s e n s e ,  i n n a t e  r e a s o n  and 
emp i r  i c a l  knowledge. The B i b l e ,  t h e  r e v e a l e d  
word of God, does  n o t  govern  i n  t h i s  r ea lm,  The 
C h r i s t i a n  ( n o t  t h e  u n b e l i e v e r )  a l s o  l i v e s  i n  t h e  
kingdom o r  r ea lm of Grace  o r  t h e  Gospel .  There  
h e  i s  r u l e d  by God's  Word a l o n e .  Reason does  
n o t  r u l e .  It may be  a s e r v a n t ,  b u t  r e a s o n  h a s  no 
m a g i s t e r i a l  a u t h o r i t y  o v e r  f a i t h .  Hence, t h e  two 
kingdoms may be r e f e r r e d  t o  a s  t h e  kingdom of t h e  
Word and t h e  kingdom of Sword, S p i r i t u a l  and 
Temporal ,  Reason and F a i t h ,  Na tu re  and Grace ,  o r  
by any number of o t h e r  d icho tomies .  The C h r i s t i a n  
l i v e s  i n  b o t h  of  t h e s e  w o r l d s  o r  r ea lms .  Accord- 
i n g  t o  L u t h e r ,  h e  c a r r i e s  t h e  l o v e  and f o r g i v e n e s s  
of t h e  kingdom of Grace  i n t o  t h e  temporal  kingdom 
a s  h e  l i v e s  o u t  h i s  l i f e  t h e r e . 3 9  The s e p a r a t i o n  
o r  d i s t i n c t n e s s  of t h e  two kingdoms i s  a  conse- 
quence of  s i n :  and,  t h u s ,  a s  l o n g  a s  t h e  wor ld  
s t a n d s  and s i n  i n h e r e s  i n  t h e  wor ld ,  t h e  C h r i s -  
t i a n ,  who h imse l f  h a s  two n a t u r e s ,  l i v e s  i n  t h e  
two realms s i m u l t a n e o u s l y .  

Ca lv in i sm and Reformed t h e o l o g y  i n  g e n e r a l  have 

u s u a l l y  b l u r r e d  t h i s  d i s t i n c t i o n  i n  one way o r  
a n o t h e r .  I n  p a r t ,  t h e  r e a s o n  f o r  t h e  Reformed 
c o n f u s i o n  h a s  t o  do w i t h  t h e  f a c t  t h a t  Ca lv in -  
i s t i c  t h e o l o g y  b e g i n s  w i t h  t h e  S o v e r e i g n t y  of 
God r a t h e r  t h a n  t h e  fundamental  dichotomy of t h e  
b e l i e v e r  a s  s a i n t  and sinner--hence C a l v i n i s m ' s  
i n h e r e n t  c o n f u s i o n  of Law and Gospel ,  i t s  l e g a l -  
i s m ,  i t s  u s e  of r e a s o n  and e m p i r i c a l  k ~ o w l e d ~ e . 4 0  

F r a n c i s  ~ c h a e f f e r ' s  t h e o r y  of t h e  h i s t o r y  of 
i d e a s  i s  c e r t a i n l y  i n  accord  w i t h  t h e  g e n e r a l  
Reformed d e n i a l  of o r  c o n f u s i o n  of t h e  two king- 
doms. S c h a e f f e r  b e g i n s  from t h i s  p o i n t :   he 
~ h i n k e r ' s ]  p r e s u p p o s i t i o n s  a r e  s e l e c t e d  on t h e  
b a s i s  of which p r e s u p p o s i t i o n s  f i t  what i s ;  t h a t  
is ,  what p r e s u p p o s i t i o n s  g i v e  s o l i d  answers  con- 
c e r n i n g  what is .  It i s  on ly  t h e  C h r i s t i a n  sup- 
p o s i t i o n s  g a i n e d  from t h e  Word become t h e  govern- 
i n g  p r i n c i p l e s  which govern t h e  wor ld .  From t h a t  
p o i n t  on " t h e  J u d a e o - C h r i s t i a n  wor ld  view" i s  
e s t a b l i s h e d  which r e p l a c e s  t h e  N a t u r a l  Law and 
r e a s o n  which govern i n  t h e  t empora l  sphere .42  
One can  t h e n  see why t h e  fundamental  dichotomy 
of L u t h e r  and o r thodox ,  b i b l i c a l  C h r i s t i a n i t y  i s  
repugnan t  t o  Ca lv in i sm and Reformed-Evangelical  
a p o l o g i s t s  i n  g e n e r a l  and t o  S c h a e f f e r  i n  p a r t i c -  
u l a r .  To o b l i t e r a t e  t h e  d i s t i n c t i o n  between t h e  
L i g h t  of Na tu re  ( r e a s o n ,  e x p e r i e n c e ,  and N a t u r a l  
~ a w )  and t h e  L i g h t  of Grace  ( t h e  Word and f a i t h )  
which a r e  s o  i m p o r t a n t  i n  The Bondage of t h e  W i l l  
h a s ,  i n  f a c t ,  d i s a s t r o u s  consequences  n o t  o n l y  
f o r  t h e  d o c t r i n e  o f  t h e  two kingdoms, b u t  f o r  t h e  
Law and Gospel ,  Grace,  F a i t h ,  and J u s t i f i c a t i o n ,  
and a l l  of t h e  d o c t r i n e s  which f o r  L u t h e r  f l o w  
from t h e  f a c t  t h a t  man's  w i l l  i s  u n f r e e .  

I t  shou ld  a l s o  be  n o t e d  h e r e  t h a t  S c h a e f f e r  be- 
l i e v e s  t h a t  Thomas Aquinas  began t h e  s e p a r a t i o n  
of Na tu re  and Grace.  I n  f a c t ,  t h i s  r e a d i n g  
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r e p r e s e n t s  a  mi scons t rua l  of Thomas who d i d  n o t  
s e p a r a t e  t h e  two ( t h e  New Testament s e p a r a t e s  
them) bu t  e s t a b l i s h e d  a  r e l a t i o n s h i p  on which 
l a t e r  Reformed theology a s  w e l l  a s  Scho la s t i c i sm  
b u i l t  i t s  system. Rather  t han  beginning t h e  
downfal l  of c u l t u r e  which h a s  "culminated" i n  
s e c u l a r  humanism, Thomas, i n  f a c t ,  c r e a t e d  t h e  
p o s s i b i l i t y  by which Reformed theology could g i v e  
reason  and exper ience  a  p o s i t i o n  n e a r l y  b e s i d e  
S c r i p t u r e . 4 3  

Now, one of t h e  p o i n t s  of t h e  foregoing  i s  t o  
demonstrate  t h a t  Evange l i ca l  and Fundamental is t  
P r o t e s t a n t i s m  h a s  i n h e r e n t  i n  i t ,  t o  va ry ing  
degrees ,  a  s e c u l a r i z i n g  tendency. To confuse 
t h e  two kingdoms i s  t o  s e c u l a r i z e  t h e  kingdom of 
Grace. It i s  l i k e w i s e  a  s e c u l a r i z i n g  of t h e  
kingdom of Grace t o  a t t emp t  t o  i n s t a l l  t h e  B ib l e  
(under t h e  g u i s e  of "Judaeo-Chris t ian world 
view") a s  t h e  governing p r i n c i p l e  of t h e  tem- 
p o r a l  realm. I would a l s o  go f u r t h e r  a t  t h i s  
p o i n t  and sugges t  a s  a  t h e s i s  f o r  f u r t h e r  s tudy  
t h a t  one of t h e  most d i s a s t r o u s  consequences of 
t h e  P r o t e s t a n t i z a t i o n  of t h e  Lutheran Church h a s  
come under t h e  g u i s e  of " C h r i s t i a n i z i n g f 1  t h e  
s o c i a l ,  c u l t u r a l ,  and c o n s i t u t i o n a l  ou t look  of 
t h e  n a t i o n .  By way of t h e  Reformed confus ion  of 
t h e  two kingdoms and t h e  d e n i g r a t i o n  o r  d e n i a l  
of Na tu ra l  Law, we have been l e d  t o  abandon t h e  
b a s i s  on which s o c i e t y ,  e s p e c i a l l y  a  p l u r a l i s t i c  
one l i k e  t h e  one i n  which we l i v e ,  i s  t o  be 
regula ted- - the  n a t u r a l  knowledge of God and t h e  
n a t u r a l  knowledge of t h e  law, i n n a t e  and acqu i r ed .  

There a r e  numerous o t h e r  ways i n  which P ro t e s t an -  
t i s m  i s  g u i l t y  of s e c u l a r i z i n g . 4 4  I t  should n o t  
be f o r g o t t e n  e i t h e r  t h a t  Reformed P r o t e s t a n t i s m  
h a s  from t h e  beginning been e s s e n t i a l l y  humanis- 
t i c 4 5  which, n o t  s u r p r i s i n g l y ,  l e a d s  one c r i t i c  

of t h e  Re l ig ious  Right  t o  a sk ,  "Who a r e  t h e  
r e a l  s e c u l a r  humanis ts .  "46 

The s e c u l a r i z i n g  n a t u r e  of t h a t  p a r t  of Pro tes -  
t a n t  i s m  which i s  d i s p e n s a t i o n a l i s t  i c  and pre- 
m i l l e n i a l i s t i c  i s  e s p e c i a l l y  obvious i n  Funda- 
mental ism's  t rea tment  of I s r a e l ,  Fa lwe l l  writes, 
"To s t and  a g a i n s t  I s r a e l  i s  t o  s t and  a g a i n s t  God 
.... My l i f e  i s  ded i ca t ed  t o  a  number of p r i o r i -  
t i e s ,  and one of them is  t o  promote, p r o t e c t ,  and 
s t and  bes ide  t h e  Jewish people .  H i s to ry  and 
S c r i p t u r e  prove t h a t  God d e a l s  w i th  n a t i o n s  i n  
r e l a t i o n  t o  how they  d e a l  wi th  I s r a e l .  My con- 
v i c t i o n  i s  t h a t  America w i l l  n o t  remain a  f r e e  
n a t i o n  u n l e s s  we defend t h e  freedom of 1srae1.~ '47 
A s  ano ther  paper  a t  t h i s  conference w i l l  demon- 
s t r a t e ,  t h i s  p o s i t i o n  i s  based on a  monstrous 
misunders tanding of Romans 9-11. What S c r i p t u r e  
i n t e r p r e t s  s p i r i t u a l l y  ( I s r a e l  i n  t h e  New Testa-  
ment no l onge r  is  t h e  n a t i o n ,  bu t  i t  is t h e  
people  of God, t h e  Church) Fundamentalism secu- 
l a r i z e s  c r a s s l y .  Fa lwe l l  a l s o  r e v e a l s  a  s ecu l a r -  
i z i n g  of t h e  very  Gospel promise when he  s ays ,  
" W e  b e l i e v e  t h a t  God i n  Genesis  1 2 : l - 3  very  
c l e a r l y  promised a  b l e s s i n g  f o r  t h o s e  who b l e s s  
I s r a e l  and a  c u r s e  f o r  t h o s e  who c u r s e  I s r a e l .  
I t a k e  t h a t  a s  l i t e r a l l y  as I t a k e  John 3:16 i n  
t h e  New Testament .1f48 

CONCLUSION 

What a r e  t h e  i n f l u e n c e s  of Fundamentalism, of 
Evange l ica l  P ro t e s t an t i sm ,  on t h e  Lutheran  Church? 

A t  t h e  o u t s e t  I t h i n k  we need t o  acknowledge a  
g r e a t  d e a l  of indebtedness .  To t h e  e a r l y  Funda- 
m e n t a l i s t s ,  e s p e c i a l l y  t o  t hose  on t h e  f r i n g e ,  t h e  
P r ince ton  c i r c l e  of J. Gresham Machen, i t  was a  



r e p r e s e n t s  a  mi scons t rua l  of Thomas who d i d  n o t  
s e p a r a t e  t h e  two ( t h e  New Testament s e p a r a t e s  
them) bu t  e s t a b l i s h e d  a  r e l a t i o n s h i p  on which 
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s e c u l a r  humanism, Thomas, i n  f a c t ,  c r e a t e d  t h e  
p o s s i b i l i t y  by which Reformed theology could g i v e  
reason  and exper ience  a  p o s i t i o n  n e a r l y  b e s i d e  
S c r i p t u r e . 4 3  
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p o i n t  and sugges t  a s  a  t h e s i s  f o r  f u r t h e r  s tudy  
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come under t h e  g u i s e  of " C h r i s t i a n i z i n g f 1  t h e  
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one l i k e  t h e  one i n  which we l i v e ,  i s  t o  be 
regula ted- - the  n a t u r a l  knowledge of God and t h e  
n a t u r a l  knowledge of t h e  law, i n n a t e  and acqu i r ed .  
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of t h e  Re l ig ious  Right  t o  a sk ,  "Who a r e  t h e  
r e a l  s e c u l a r  humanis ts .  "46 
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c l e a r l y  promised a  b l e s s i n g  f o r  t h o s e  who b l e s s  
I s r a e l  and a  c u r s e  f o r  t h o s e  who c u r s e  I s r a e l .  
I t a k e  t h a t  a s  l i t e r a l l y  as I t a k e  John 3:16 i n  
t h e  New Testament .1f48 

CONCLUSION 

What a r e  t h e  i n f l u e n c e s  of Fundamentalism, of 
Evange l ica l  P ro t e s t an t i sm ,  on t h e  Lutheran  Church? 

A t  t h e  o u t s e t  I t h i n k  we need t o  acknowledge a  
g r e a t  d e a l  of indebtedness .  To t h e  e a r l y  Funda- 
m e n t a l i s t s ,  e s p e c i a l l y  t o  t hose  on t h e  f r i n g e ,  t h e  
P r ince ton  c i r c l e  of J. Gresham Machen, i t  was a  



h e r o i c  s t and  they  took i n  t h e i r  f o r t h r i g h t  defense  
of b i b l i c a l  i ne r r ancy .  It was a l s o  from t h e i r  
c i r c l e  a t  Westminster and t h e  many o t h e r  conser-  
v a t i v e  s emina r i e s  which grew ou t  of t h a t  movement 
t h a t  n e a r l y  a l l  of t h e  b i b l i c a l  s c h o l a r s h i p  came 
i n  t h e  1930 ' s  and 1940 ' s  which h e l d  t h e  l i n e s  
u n t i l  a  new gene ra t i on  a ro se .  

To t h e  l a t e r  " fundamenta l i s t s"  of New Evan- 
g e l i c a l i s m  we owe even more, e s p e c i a l l y  t o  t h e  
C h r i s t i a n i t y  Today c i r c l e  under t h e  l e a d e r s h i p  of 
Ca r l  F. H. Henry. They bo re  t h e  b run t  of t h e  
i n i t i a l  b a t t l e s  w i th  Bultimannism, Brunnerism, 
and Barthianism.  They fought  t h e  b a t t l e  which 
t h e  conse rva t i ve  Lutherans ,  perhaps drowsy wi th  
s l e e p ,  perhaps drowsy a f t e r  a  long  day ' s  work 
among t h e  immigrants,  wexe i l l - p r e p a r e d  t o  f i g h t .  
And a qu ick  g l ance  a t  t h e  bookshelves of my s tudy  
o r  those  of any o t h e r  p a s t o r  w i l l  qu i ck ly  r e v e a l  
our  deb t  t o  t h e  g r e a t  Reformed pub l i sh ing  houses ,  
e s p e c i a l l y  t h o s e  i n  Grand Rapids .  They f e d  u s ,  
o f t e n  with  some p r e t t y  good f a r e ,  long b e f o r e  
Chemnitz became t h e  bread  and b u t t e r  of a  c e r t a i n  
Lutheran pub l i sh ing  house.  

And we c e r t a i n l y  cannot  f a i l  t o  mention t h o s e  
of whom I have o f t e n  been very  c r i t i c a l ,  t h e  
a p o l o g i s t s  from Evange l ica l  c i r c l e s - -F ranc i s  
Schae f f e r ,  Col in  Brown, J. I. Packer ,  John S c o t t ,  
C la rk  Pinnock, Kenneth Kantzer ,  Harold L i n d s e l l ,  
Ca r l  F. H. Henry, and many o t h e r s .  They t augh t  
u s  t h a t  we d i d  n o t  need t o  check our  i n t e l l e c t s  
i n  t h e  v e s t r y  o r  l e a v e  ou r  b r a i n s  i n  t h e  s a c r i s t y .  
To t h e  l a t e  F r a n c i s  Schae f f e r ,  of whom I have long  
been e s p e c i a l l y  c r i t i c a l ,  I need t o  p u b l i c l y  
aknowledge a  g r e a t  debt--he l e d  me i n t o  t h e  s t udy  
of phi losophy,  t augh t  m e  t o  a s k  ha rd  i f  unpopular  
ques t i ons  and t o  d i f f e r ,  even i f  w i th  g r e a t  re- 
s p e c t ,  from him. To a l l  of t h e s e  f i g u r e s  and 

movements w e  do indeed owe a  deb t  of g r a t i t u d e  
which can never  be  r e p a i d .  From ou r  u n o f f i c i a l  
sub r o s a  and perhaps  sub-confess iona l  a l l i a n c e  
w i th  them w e  g o t  much more t han  they .  

I b e l i e v e  a l s o  t h a t  w e  may have t o  extend t h e  
same g r a t i t u d e ,  though t o  a  lesser degree,  t o  
t h e  modern, s e p a r a t i s t i c  Fundamenta l i s t s .  I must 
con fe s s  t h a t  i n  t h e  cou r se  of t h i s  s tudy ,  whi le  
I have gained some i n s i g h t s  i n t o  i s s u e s  which 
s e p a r a t e  u s  from men l i k e  J e r r y  Fa lwe l l  even more 
deeply t han  I a t  f i r s t  thought ,  I have c.ome a l s o  
t o  r e s p e c t  h i s  hones ty ,  f o r t h r i g h t n e s s ,  and in-  
t e g r i t y ,  and have a l s o  found t h a t  on some i s s u e s  
he  h a s  been u n j u s t l y  maligned. Even i n  t h e i r  
confus ion  of t h e  two kingdoms t h e  Fundamenta l i s t s  
have had a  s a l u t a r y  e f f e c t  on c i v i l  m o r a l i t y .  
The Fundamenta l i s t s  have a l s o  provoked a  new 
d i s c u s s i o n  on t h e  r e l a t i o n s h i p  between r e l i g i o n  
and p o l i t i c s  and e s p e c i a l l y  r e l i g i o n  and p u b l i c  
m o r a l i t y  i n  a n  age when t h e  power of s o c i e t y  t o  
make any moral judgments a t  a l l  h a s  n e a r l y  been 
emasculated,  

But wh i l e  we c o r d i a l l y  and fond ly  embrace 
t h e s e  Evange l i ca l  P r o t e s t a n t s  w i th  one arm, w e  
must a l s o ,  s a d l y ,  push them away wi th  t h e  o t h e r .  
Perhaps t h e  r e l a t i o n s h i p  becomes something l i k e  
t h e  deep admi ra t i on  one must have on occas ion  
f o r  Pope John Pau l  11, who h a s  courageously and 
uncompromisingly r e j e c t e d  t h e  s e c u l a r i z e d  Gospel 
of h i s  South American p r i e s t s  and whose moral 
pronouncements on a b o r t i o n ,  homosexuality,  and 
o t h e r  contemporary moral i s s u e s  have been a t  
g r e a t  r i s k .  But i n  so  doing,  we do n o t  thereby  
cea se  c a l l i n g  him t h e  A n t i - c h r i s t .  O r ,  perhaps,  
our  r e l a t i o n s h i p  may be l i k e  t h a t  of Luther  and 
Erasmus, Luther ,  who w e l l  knew t h a t  Erasmus had 
prepared  t h e  way f o r  re format ion  i n  more ways 
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than  one, was deeply g r a t e f u l  t o  h i s  fo re runne r .  
But y e t  Luther  was no t  a f r a i d  t o  p r o t e s t  v igor -  
ous ly  and vehemently on t h a t  po in t  which l a y  a t  
t h e  bottom of theology--the bondage of t h e  w i l l .  

So, how can we then  sum up t h e  i n f luences  of 
Funamentalism, of Evangel ica l  P ro t e s t an t i sm on 
t h e  Lutheran Church? I b e l i e v e  t h a t  w e  have 
sketched i n  t h i s  paper t h e  primary a r e a s  where 
t hose  i n f l u e n c e s  can and do occur.  Not only 
must we be aware of them, bu t  we must p e r s i s t -  
e n t l y  check our  p r a c t i c e  by our  d o c t r i n e  and s e e  
t o  i t  t h a t  what we do i n  t h e  church i s  i n  con- 
formi ty  w i th  our  confess ion .  We have observed 
t h a t  t h e  i s s u e  i s  r e a l l y  broadened--it i s  no t  
j u s t  a ma t t e r  of t h e  i n f luence  of Fundamentalism; 
i t  i s  a ma t t e r  of p r o t e s t a n t i z a t i o n ,  of being 
sucked up i n t o  t h e  maelstrom of a men ta l i t y  i n  
which t h e  Gospel no longer  predominates and can- 
no t  predominate.  The d i f f e r e n c e s ,  and t h u s  t h e  
a r e a s  i n  which t h e  r e a l  i n f l u e n c e  h a s  occurred,  
a r e  no t  found simply i n  a l i s t  of a few funda- 
mentals-- issues  l i k e  t h e  sacraments,  t h e  power 
of t h e  Word, t h e  d o c t r i n e  of t h e  church, and t h e  
l i k e .  The i s s u e  goes much deeper.  The d i f f e r -  
ences  a r e  p r e c i s e l y  t hose  which have always 
s epa ra t ed  t h e  Reformed and Lutheran con fe s s ions ;  
they a r e  t h e  same i s s u e s  which made Luther  say 
t o  Bucer a t  Marburg, "You have a d i f f e r e n t  
sp i r i t .  " 4 9  The d i f f e r e n c e s  f i n a l l y  come i n  t h e  
ve ry  concept ion of t h e  Gospel and t h e  n a t u r e  of 
t h e  C h r i s t i a n ,  who l i v e s  i n  two kingdoms and w60 
ha s  two natures--simul j u s t u s  e t  pecca tor .  

P r a c t i c a l l y  speaking, t h e  i n f l u e n c e s  t h a t  we 
have c i t e d  tend t o  be s u b t l e .  Some of t h e  i d e a s  
which have seemed a t  f i r s t  t o  be  innocent  and 
m a t t e r s  of adiaphora--cer ta in  forms of evangelism, 
s tewardsh ip ,  apo loge t i c s ,  outward church 

o rgan iza t ion ,  preaching s t y l e s  and forms--and we 
have f e l t  f r e e  t o  adapt  and i m i t a t e .  But t h e  
t ime comes when t h e  b i l l s  have t o  be pa id .  I d e a s  
have consequences and one has  t o  begin t o  wonder 
how deeply some of t hose  su r f ace ,  s u p e r f i c i a l  
i s s u e s  a r e n ' t  r e a l l y  roo ted  i n  o n e ' s  very  ou t look  
on t h e  Gospel, t h e  n a t u r e  of man under Law and 
under Grace, t h e  church, and even t h e  very  person 
of C h r i s t .  

I t h i n k  t h a t  perhaps two B r i t i s h  Evange l i s t s  
most a r t i c u l a t e l y  p o i n t  t h e  d i r e c t i o n  i n  which we 
should look,  and we w i l l  l e t  them conclude t h i s  
s tudy.  

These t h i n g s  need t o  be pondered by 
P r o t e s t a n t s  today. With what r i g h t  may 
we c a l l  ou r se lves  c h i l d r e n  of t h e  Ref- 
ormation? Much modern P ro t e s t an t i sm 
would be n e i t h e r  owned nor even recog- 
n ized  by t h e  p ioneer  Reformers. The 
Bondage of t h e  W i l l  f a i r l y  s e t s  be fo re  
u s  what they  be l i eved  about t h e  sa lva-  
t i o n  of l o s t  mankind. I n  t h e  l i g h t  of 
i t ,  we a r e  forced  t o  a sk  whether 
P r o t e s t a n t  Christendom has  no t  t r ag -  
i c a l l y  s o l d  i t s  b i r t h r i g h t  between 
~ u t h e r ' s  day and our  own. Has n o t  
P ro t e s t an t i sm today become more Eras- 
mian than  Lutheran? Do we no t  o f t e n  
t r y  t o  minimize and g l o s s  over d o c t r i -  
n a l  d i f f e r e n c e s  f o r  t h e  sake of i n t e r -  
p a r t y  peace? Are we innocent  of t h e  
d o c t r i n a l  i n d i f f e r e n t i s m  wi th  which 
Luther  charged Erasmus? Do we s t i l l  
b e l i e v e  t h a t  d o c t r i n e  ma t t e r s?  O r  do 
we now, wi th  Erasmus, r a t e  a decept ive  
appearance of u n i t y  a s  of more impor- 
t ance  than  t r u t h ?  Have we not  grown 
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used t o  an Erasmian brand of teaching  
from our  pu lp i t s - -a  message t h a t  r e s t s  
on t h e  same shal low s y n e r g i s t i c  concep- 
t i o n  which Luther  r e f u t e d ,  p i c t u r i n g  
God and man approaching each o t h e r  
almost on equa l  terms,  each having h i s  
own c o n t r i b u t i o n  t o  make t o  man's sa lva-  
t i o n  and each depending on t h e  d u t i f u l  
co-operat ion of t h e  o t h e r  f o r  t h e  
a t t a inmen t  of t h a t  end? 

To accep t  t h e  p r i n c i p l e s  which Mart in  
Luther  v i n d i c a t e s  i n  The Bondage of t h e  
W i l l  would c e r t a i n l y  involve  a  mental 
and s p i r i t u a l  r e v o l u t i o n  f o r  many 
C h r i s t i a n s  a t  t h e  p r e s e n t  t ime. It 
would involve  a r a d i c a l l y  d i f f e r e n t  
approach t o  preaching and t h e  p r a c t i c e  
of evangelism, and t o  most o t h e r  depar t -  
ments of theology and p a s t o r a l  work a s  
w e l l .  50 
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Eerdmans, 1967, p. 60. Writers l i k e  
F. E. Mayer seem t o  regard  Modernism a s  a 
s p e c i e s  of L ibera l i sm,  w i th  Modernism be ing  
a  method--with a  concern f o r  making r e l i g i o n ,  
s p e c i f i c a l l y  C h r i s t i a n i t y ,  r e l e v a n t  f o r  
modern man. See a l s o  William R. Hutchinson, 
The Modernist  Impulse i n  American Pro tes -  
t an t i sm,  Harvard Un ive r s i t y  P r e s s ,  1976. 

5. See Gabr i e l  Fackre,  The Re l ig ious  Right  and 
C h r i s t i a n  F a i t h ,  Eerdmans, 1982, p. 109, 
n o t e  10. Fackre quotes  Tim La Haye: ha he 
wisdom of men, o f t e n  c a l l e d  s e c u l a r  humanism 
today,  can be t r a c e d  back t o  t h e  w r i t i n g s  of 
man. I n  f a c t ,  only two l i n e s  of reasoning  
permeate a l l  l i t e r a t u r e :  b i b l i c a l  r e v e l a t i o n  
and t h e  wisdom of men. A l l  books a r e  based 
on e i t h e r  man's thoughts  o r  God's thoughts" 
( B a t t l e  f o r  t h e  Mind, Revel l ,  1980, p. 2 7 ) .  
  his express ion  seems t o  come c l o s e  t o  deny- 
i ng  a  n a t u r a l  knowledge of God which neces- - 

s a r i l y  governs i n  t h e  world a s  we l l  a s  t h e  
Na tu ra l  'Moral Law. It a l s o  comes very  c l o s e  
t o  t h e  g n o s t i c  dual ism of m a t e r i a l  and tem- 
p o r a l  e v i l  ve r sus  t h e  s p i r i t u a l  good. I t  
does n o t  seem t o  me t h a t  one can confess  
~ u t h e r ' s  explana t ion  of t h e  f i r s t  a r t i c l e  of 
t h e  Creed and hold t o  La  aye's dualism-- 
which i s  c l e a r l y  n o t  t h e  same th ing  a s  t h e  
'ldualism" of t h e  two kingdoms. 

6. There i s  a l s o  t h i s  i n t e r e s t i n g  d i f f e r e n c e  
between t h e  contemporary movement c a l l e d  
Fundamentalism, t h e  Moral Major i ty ,  o r  t h e  
Re l ig ious  Right  and i ts  predecessors ,  t h e  
New Evangel ical ism and o l d  Fundamentalism: 
contemporary Fundamentalism has  taken  i n t o  i t s  
cause t h e  anti-communism movement of t h e  1950 ' s  
which had i t s  beginnings i n  McCarthyism and t h e  

"cold war" s t r u g g l e s .  While t h e  "an t i -  
comunism" movement c e r t a i n l y  had a  very  
c l e a r  r e l i g i o u s  dimension i n  t h a t  i t  opposed 
atheism,  i t  had a more pronounced p o l i t i c a l -  
s o c i a l  dimension--it touched on c o n s t i t u -  
t i o n a l  ma t t e r s ,  on i n t e r n a l  p o l i t i c a l  and 
s o c i a l  p o l i c i e s  and f o r e i g n  a f f a i r s .  Gener- 
a l l y ,  t h e  r i g h t  wing causes  of t h e  1950 ' s  
and 1960's  could ha rd ly  be c a l l e d  r e l i g i o u s  
movements. I n  t h e  Fundamentalism of t h e  1980 ' s  
and the  Moral Major i ty ,  t h e r e  seems t o  be a 
decided d i f f e r e n c e .  I s s u e s  which begin a s  
pure ly  r e l i g i o u s  i s s u e s  become very  profound 
p o l i t i c a l  issues--e.g. ,  t h e  i s s u e  of t h e  
s t a t e  of I s r a e l .  I s r a e l  and t h e  Middle Eas t  
loom l a r g e  i n  d i s p e n s a t i o n a l  and pre-millen- 
i a l i s t i c  d o c t r i n e ;  and s i n c e  t h e  government's 
p o s i t i o n  on f o r e i g n  po l i cy  over  a g a i n s t  I s r a e l  
w i l l  be a p o s i t i o n  which may e i t h e r  accord with 
t h e  m i l l e n i a l i s t i c  view of I s r a e l  o r  no t  accord 
wi th  i t ,  t h e r e  i s  bound t o  be a  r e a c t i o n ,  
e i t h e r  p o s i t i v e  o r  nega t ive ,  between t h e  Re- 
l i g i o u s  Right  and t h e  government. S t i l l  f u r -  
t h e r ,  t h e  p re sen t  Fundamental is t  movement 
d i f f e r s  from i t s  predecessors  i n  t h a t  n a t i o n a l  
moral i s s u e s  a r e  a t  s t ake ,  bo th  i n  a  p o l i t i c a l  
and a  c o n s t i t u t i o n a l  way. Federa l  and s t a t e  
l e g i s l a t i o n ,  i t  i s  c l e a r l y  seen,  d e a l  wi th  
moral issues--from seg rega t ion ,  d i s c r imina t ion ,  
women's r i g h t s ,  and s o c i a l  we l f a r e  t o  gambling, 
homosexuality,  and abo r t i on .  To t h e  degree 
t h a t  c i v i l  l e g i s l a t i o n  e i t h e r  accords  wi th  o r  
d i s s e n t s  from t h e  moral p r i n c i p l e s  of Chris- 
t i a n s  i n  s o c i e t y  and Na tu ra l  Law, t h e r e  i s  
bound t o  be e i t h e r  suppor t  o r  r e a c t i o n  a g a i n s t  
t h e  governmental agenc i e s  and p o l i t i c a l  p a r t i e s .  
What i s  a t  i s s u e ,  of course ,  i s  how t h a t  support  
o r  d i s s e n t  i s  c a r r i e d  ou t  by t h e  C h r i s t i a n s .  
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expu l s ion  of J. Gresham Machen from what 
was then  t h e  P r e s b y t e r i a n  Church, U.S.A. 
Schae f f e r  saw t h e  1936 def rock ing  of Machen 
by l i b e r a l  f o r c e s  i n  t h e  ma in l i ne  church a s  
a paradigm of t h e  i n t e l l e c t u a l  c o n f l i c t ,  
f i r s t  of C h r i s t i a n i t y  and l i b e r a l i s m ,  then  
of t h e  e n t i r e  c u l t u r e ,  

" ~ a c h e n  and o t h e r s  formed what l a t e r  became 
t h e  Orthodox P r e s b y t e r i a n  Church. A s p l i t  
i n  t h e  newly found s e p a r a t i s t  P r e s b y t e r i a n  
body provided t h e  second format ive  event  i n  
~ c h a e f f e r ' s  e a r l y  l i f e .  Machen l o y a l i s t s  
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c h i e f l y  over  escha to logy ,  C h r i s t i a n  l i b e r t y ,  
and denominat ional  s ec t a r i an i sm.  Though 
Schae f f e r  was s t i l l  a  s t u d e n t ,  he s i ded  wi th  
t h e  element t h a t  became F a i t h  Theolog ica l  
Seminary and t h e  B ib l e  P r e s b y t e r i a n  Church. 
The key l e a d e r s  were James 0.  Buswell, Jr., 
C a r l  McIn t i re ,  and Harold La i rd .  
0.e 
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t i v e  t o  t h e  McIn t i re -cont ro l led  Sheldon 
Col lege  and F a i t h  Seminary. Though i n  l a t e r  
y e a r s  he  would r a r e l y  speak of t h i s  e r a ,  
Schae f f e r  was a  p r i n c i p a l  f i g u r e  i n  t h e  a n t i -  
McIn t i r e  element t h a t  would become f i r s t  t h e  
Evange l i ca l  P r e s b y t e r i a n  Church, then  t h e  
Reformed P r e s b y t e r i a n  Church, Evange l ica l  
Synod (now a p a r t  of t h e  P r e s b y t e r i a n  Church 
i n  America) . " 
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a paradigm of t h e  i n t e l l e c t u a l  c o n f l i c t ,  
f i r s t  of C h r i s t i a n i t y  and l i b e r a l i s m ,  then  
of t h e  e n t i r e  c u l t u r e ,  

" ~ a c h e n  and o t h e r s  formed what l a t e r  became 
t h e  Orthodox P r e s b y t e r i a n  Church. A s p l i t  
i n  t h e  newly found s e p a r a t i s t  P r e s b y t e r i a n  
body provided t h e  second format ive  event  i n  
~ c h a e f f e r ' s  e a r l y  l i f e .  Machen l o y a l i s t s  
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The key l e a d e r s  were James 0.  Buswell, Jr., 
C a r l  McIn t i re ,  and Harold La i rd .  
0.e 

"A s e r i o u s  breach w a s  developing between 
Schae f f e r  and t h e  most voca l  f i g u r e  i n  h i s  
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t i v e  t o  t h e  McIn t i re -cont ro l led  Sheldon 
Col lege  and F a i t h  Seminary. Though i n  l a t e r  
y e a r s  he  would r a r e l y  speak of t h i s  e r a ,  
Schae f f e r  was a  p r i n c i p a l  f i g u r e  i n  t h e  a n t i -  
McIn t i r e  element t h a t  would become f i r s t  t h e  
Evange l i ca l  P r e s b y t e r i a n  Church, then  t h e  
Reformed P r e s b y t e r i a n  Church, Evange l ica l  
Synod (now a p a r t  of t h e  P r e s b y t e r i a n  Church 
i n  America) . " 

Also on Schaef fe r ,  s e e  C h r i s t i a n i t y  Today, 

A p r i l  10 ,  1981, p. 28 f f . ,  an i n t e rv i ew .  
A l a r g e l y  uncomplimentary view of Schae f f e r  
appears  i n  Newsweek, - November 1, 1982, wi th  
on ly  a  few p e r c e p t i v e  comments. Another 
c r i t i q u e ,  which must be taken  s e r i o u s l y ,  
appears  i n  C h r i s t i a n  News, February 28, 1983, 
p .  8 f . ,  by Jon  Zens. The a r t i c l e  i s  a  c r i -  
t i q u e  of C h r i s t i a n  Manifesto ,  more on which 
below, n o t e  38. 

Even t h e  complimentary a r t i c l e  i n  t h e  June 15 ,  
1984, C h r i s t i a n i t y  Today, r e p o r t s ,  "1n t h e  
s e v e n t i e s ,  some f a c u l t y  members of evange l i ca l  
c o l l e g e s  were becoming c r i t i c a l  of Schae f f e r .  
H i s  e a r l i e r  world-aff i rming message was 
g r a t e f u l l y  acknowledged, bu t  he  was sometimes 
regarded  a s  a  d i l e t t a n t e  who pronounced out-  
s i d e  of h i s  competence" (p .  60) . It h a s  been 
my exper ience  a l s o  t o  f i n d  t h a t  Schae f f e r  h a s  
i n  s e v e r a l  c a s e s  based h i s  a n a l y s i s  of Western 
c u l t u r e  on mis read ings  of some of t h e  sources  
o r  on t h e  use  of i n a c c u r a t e  secondary sources ,  
s ee ,  e . g . ,  below, n o t e  43, 

17. See She l l ey ,  op c i t . ,  p. 6 9 f f .  

18.  For an account  of t h e  r i f t  between t h e  sepa- 
r a t i s t i c  Fundamenta l i s t s  and t h e  New Evan- 
g e l i c a l s ,  s e e  Fa lwe l l ,  p. 1 2 2 f f . ,  1 6 3 f f . ,  
Richard Quebedeaux, The Young Evange l i ca l s ,  
Harper and ROW, 1974, esp.  p. 1 8 f f . ,  Donald 
Bloesch, The Evange l i ca l  Renaissance,  
Eerdmans, 1973, passim, and numerous o t h e r s .  

19. Rudnick, p. 25. 

20. The t h e s i s  of an homogenized, American Evan- 
g e l i c a l  P r o t e s t a n t i s m  ( a s  opposed t o  Confes- 
s i o n a l  Lutheranism and Catholicism--Roman 



and ~ y z a n t i n e )  cannot  be f u l l y  de sc r ibed  o r  
documented i n  t h e  s h o r t  space  a v a i l a b l e  t o  
u s  h e r e .  A few f a c t s ,  however, w i l l  h e l p  
t o  sugges t  what happened. F i r s t ,  one should 

remember t h e  h i s t o r y  of t h e  terms Lutheran,  
Reformed, and Evange l i ca l .  The Lutherans  
were a t  f i r s t  c a l l e d  Evange l i ca l s  and t h a t  
was t h e i r  p r e f e r ence .  "Lutheran" began a s  
a  d e r i s i v e  name. C a t h o l i c s  o c c a s i o n a l l y  
used t h e  term " ~ u t h e r a n "  t o  denote  any f o l -  
lower of t h e  p r o t e s t a n t  re format ion ,  e .g . ,  
P e t e r  Menendez spoke of some "Lutherans" i n  
F l o r i d a  i n  t h e  1 6 t h  and 1 7 t h  cen tury ,  b u t  
i t  t u r n s  o u t  t h a t  t hey  were i n  f a c t  Hugenots, 
c e r t a i n l y  n o t  Lutheran  i n  t h e  con fe s s iona l  
sense .  The Reformed a l s o  claimed t h e  t i t l e  
Evange l ica l  ( s e e  Sasse ,  Here We Stand,  
Adelaide,  1939, p. 34) .  It was t h e  peace of 
Wes tpha l ia  which s e t  t h e  formal  and l e g a l  
d e s i g n a t i o n  a s  "~e fo rmed"  f o r  t h e  Ca lv in i s -  
t i c  and Zwinglian churches  i n  Germany and 
" ~ u t h e r a n "  f o r  t h e  f o l l o w e r s  of t h e  Book of 
Concord. The t e r m  Evange l i sche  came i n t o  
e x i s t e n c e  aga in  i n  1817 w i th  t h e  P r u s s i a n  
Union. T h e r e a f t e r ,  t h e  term Evange l ica l  was 
used f o r  v a r i o u s  amalgams of Reformed and 
Lutherans  ("union" p r o t e s t a n t s ) ,  b u t  no Luth- 
e r a n s  eve r  r e a l l y  claimed t h e  name f o r  them- 
s e l v e s  except  a s  a n  a d j e c t i v e ,  i n  Evange l i ca l  
Lutheran.  

The Evange l ica l  movement i n  t h e  United S t a t e s  
was c e r t a i n l y  mot iva ted  by and i n  i m i t a t i o n  
o f ,  i n  p a r t ,  t h e  P r u s s i a n  Union. That  union 
took p l a c e  i n  1817, and j u s t  about  s imultan-  
eous ly  t h e  Lutherans  i n  t h e  United S t a t e s  
were a t t emp t ing  t o  form an  o r g a n i z a t i o n  i n  
which i t  would be p o s s i b l e  t o  come t o g e t h e r  
w i t h  t h e  Reformed i n  o r d e r  t o  p r e s e n t  a  

u n i t e d  f r o n t  a g a i n s t  r a t i o n a l i s m .  The 
P r u s s i a n  Union i t s e l f  was an  amalgamation 
of 7,000 Lutheran churches  and on ly  125 
German Reformed churches;  bu t  by t h e  very  
n a t u r e  of t h i n g s ,  t h e  union was r e a l l y  on 
a  Reformed b a s i s ,  s i n c e  Reformed theology 
i t s e l f  was t h e  lowest  common denominator.  
By t h e  t i m e  of Schleiermacher ,  " ~ v a n g e l i c a l "  
was a  synonym f o r  "p ro t e s t an t . "  Sch l e i e r -  
macher was an e n t h u s i a s t i c  suppo r t e r  of t h e  
P r u s s i a n  Union, 

I n  1820 t h e  General  Synod was formed by t h e  
Lutherans  i n  t h e  United S t a t e s  which had 
been i n  t h e  t a l k i n g  s t a g e s  s i n c e  1812. Three 
synods (ou t  of f i v e  o r  s i x  t hen  e x i s t i n g )  
formed a n  a s s o c i a t i o n .  One body, t h e  New 
York Minis ter ium,  s t ayed  o u t  of t h e  General 
Synod because,  appa ren t l y ,  i t  wanted an even 
c l o s e r  r e l a t i o n s h i p  w i th  t h e  Reformed. Three 
y e a r s  a f t e r  t h e  format ion  of t h e  General  
Synod, t h e  Pennsylvania  Minis ter ium withdrew 
a l s o  i n  o r d e r  t o  pursue  c l o s e r  Reformed t ies.  
I t  must n o t  be  f o r g o t t e n  t h a t  p a r t  of t h e  
mot iva t ion  f o r  c l o s e r  Reformed-Lutheran t i e s ,  
bo th  i n  America and Europe, was t o  p r e s e n t  a  
u n i t e d  f r o n t  a g a i n s t  Deism and Rat iona l i sm 
(and, of course ,  Ca tho l ic i sm) .  

I n  1838 S. S. Schmucker, t h e  f i r s t  p r e s i d e n t  
of t h e  Get tysburg Seminary, i s sued  "A F r a t e r -  
n a l  Appeal t o  t h e  American Church: With a  
P l a n  f o r  C a t h o l i c  Union on Apos to l i c  P r i n c i -  
p l e s .  " "Obviously, " "Cathol ic"  h e r e  means 
exc lu s ion  of Roman Ca tho l i c s .  The i d e a  of 
t h e  p l an  was a  union i n  which t h e  e x i s t i n g  
denominations,  p r a c t i c a l l y  i n t a c t ,  would 
become j u r i s d i c t i o n s  of t h e  Apos to l i c  P ro t -  
e s t a n t  Church. Schmucker had t o  wa i t  e i g h t  



and ~ y z a n t i n e )  cannot  be f u l l y  de sc r ibed  o r  
documented i n  t h e  s h o r t  space  a v a i l a b l e  t o  
u s  h e r e .  A few f a c t s ,  however, w i l l  h e l p  
t o  sugges t  what happened. F i r s t ,  one should 
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i t  t u r n s  o u t  t h a t  t hey  were i n  f a c t  Hugenots, 
c e r t a i n l y  n o t  Lutheran  i n  t h e  con fe s s iona l  
sense .  The Reformed a l s o  claimed t h e  t i t l e  
Evange l ica l  ( s e e  Sasse ,  Here We Stand,  
Adelaide,  1939, p. 34) .  It was t h e  peace of 
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e x i s t e n c e  aga in  i n  1817 w i th  t h e  P r u s s i a n  
Union. T h e r e a f t e r ,  t h e  term Evange l ica l  was 
used f o r  v a r i o u s  amalgams of Reformed and 
Lutherans  ("union" p r o t e s t a n t s ) ,  b u t  no Luth- 
e r a n s  eve r  r e a l l y  claimed t h e  name f o r  them- 
s e l v e s  except  a s  a n  a d j e c t i v e ,  i n  Evange l i ca l  
Lutheran.  

The Evange l ica l  movement i n  t h e  United S t a t e s  
was c e r t a i n l y  mot iva ted  by and i n  i m i t a t i o n  
o f ,  i n  p a r t ,  t h e  P r u s s i a n  Union. That  union 
took p l a c e  i n  1817, and j u s t  about  s imultan-  
eous ly  t h e  Lutherans  i n  t h e  United S t a t e s  
were a t t emp t ing  t o  form an  o r g a n i z a t i o n  i n  
which i t  would be p o s s i b l e  t o  come t o g e t h e r  
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P r u s s i a n  Union i t s e l f  was an  amalgamation 
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n a t u r e  of t h i n g s ,  t h e  union was r e a l l y  on 
a  Reformed b a s i s ,  s i n c e  Reformed theology 
i t s e l f  was t h e  lowest  common denominator.  
By t h e  t i m e  of Schleiermacher ,  " ~ v a n g e l i c a l "  
was a  synonym f o r  "p ro t e s t an t . "  Sch l e i e r -  
macher was an e n t h u s i a s t i c  suppo r t e r  of t h e  
P r u s s i a n  Union, 

I n  1820 t h e  General  Synod was formed by t h e  
Lutherans  i n  t h e  United S t a t e s  which had 
been i n  t h e  t a l k i n g  s t a g e s  s i n c e  1812. Three 
synods (ou t  of f i v e  o r  s i x  t hen  e x i s t i n g )  
formed a n  a s s o c i a t i o n .  One body, t h e  New 
York Minis ter ium,  s t ayed  o u t  of t h e  General 
Synod because,  appa ren t l y ,  i t  wanted an even 
c l o s e r  r e l a t i o n s h i p  w i th  t h e  Reformed. Three 
y e a r s  a f t e r  t h e  format ion  of t h e  General  
Synod, t h e  Pennsylvania  Minis ter ium withdrew 
a l s o  i n  o r d e r  t o  pursue  c l o s e r  Reformed t ies.  
I t  must n o t  be  f o r g o t t e n  t h a t  p a r t  of t h e  
mot iva t ion  f o r  c l o s e r  Reformed-Lutheran t i e s ,  
bo th  i n  America and Europe, was t o  p r e s e n t  a  
u n i t e d  f r o n t  a g a i n s t  Deism and Rat iona l i sm 
(and, of course ,  Ca tho l ic i sm) .  

I n  1838 S. S. Schmucker, t h e  f i r s t  p r e s i d e n t  
of t h e  Get tysburg Seminary, i s sued  "A F r a t e r -  
n a l  Appeal t o  t h e  American Church: With a  
P l a n  f o r  C a t h o l i c  Union on Apos to l i c  P r i n c i -  
p l e s .  " "Obviously, " "Cathol ic"  h e r e  means 
exc lu s ion  of Roman Ca tho l i c s .  The i d e a  of 
t h e  p l an  was a  union i n  which t h e  e x i s t i n g  
denominations,  p r a c t i c a l l y  i n t a c t ,  would 
become j u r i s d i c t i o n s  of t h e  Apos to l i c  P ro t -  
e s t a n t  Church. Schmucker had t o  wa i t  e i g h t  



y e a r s  f o r  even t h e  beg inn ings  of h i s  p lan .  
I n  1846 he  a t t ended  t h e  o r g a n i z a t i o n a l  meet- 
i ng  of  t h e  Evange l ica l  A l l i a n c e  i n  London. 
The American s e c t i o n  of The A l l i a n c e  d i d  
no t  r e a l l y  g e t  going u n t i l  a f t e r  t h e  C i v i l  
War, by which t ime Schmucker had no more 
i n f l u e n c e  over  American Lutheranism, The 
American branch d i d  manage t o  c o l l e c t  most 
of t h e  church of t h e  Reformed her i tage- -  
t h e  Zwinglian,  C a l v i n i s t ,  B a p t i s t ,  and 
Arminian branches--but wi thout  t h e  Lutherans .  
The p u b l i c a t i o n  of Schmucker's D e f i n i t e  P l a t -  
form i n  t h e  e a r l y  1950 ' s  began t o  s t r u g g l e  
i n  American Lutheranism under t h e  l e a d e r s h i p  
of Krauth.  The Evange l ica l  A l l i a n c e  was t h e  
predecessor  of t h e  Fede ra l  Council  of 
Churches, which was l a t e r  t ransformed i n t o  
t h e  Na t iona l  Council  of Churches. 

The k ind  of Lutheranism Schmucker had i n  mind 
is ,  of course ,  i l l u s t r a t e d  f o r  one t h i n g  i n  
h i s  D e f i n i t e  P la t form,  an emasculated form of 
t h e  Augsburg Confession,  which could be 
accep ted  by any protes tant--Zwingl ian,  Cal- 
v i n i s t ,  o r  Arminian. Following t h e  f a i l u r e  
of t h e  D e f i n i t e  P la t form,  some of Schmucker's 
s u p p o r t e r s  formed t h e  Melanchthon Synod. It 
was when t h e  Melanchthon Synod at tempted t o  
j o i n  t h e  General  Synod t h a t  Krauth and h i s  
f o l l o w e r s  f i n a l l y  walked o u t .  

The Evange l i ca l  P r o t e s t a n t i s m  which t h u s  makes 
i t s  appearance on t h e  American scene h a s  
s t r a n d s  of Congregat ional ism (Calvinism t e m -  
pered by t h e  Great  Awakening of Edwards and 
George Whi t f i e ld ,  t h e  moderate Calvinism of 
t h e  P r e s b y t e r i a n s ,  t h e  " ~ u t h e r a n "  Calvinism 
of t h e  Angl icans ,  t h e  Arminianism of Wesley, 
t h e  Lutheran P i e t i s m  of t h e  Moravians, 

f r o n t i e r  r ev iva l i sm ,  F inney ' s  pe r f ec t i on i sm,  
and much more. It was i n t o  t h i s  amalgam of 
American Evange l ica l  P r o t e s t a n t i s m  t h a t  t h e  
h e r e s i e s  of t h e  1 9 t h  cen tury  made t h e i r  en- 
t r a n c e  and i t  was i n  f a c t  t h i s  Evange l ica l  
P r o t e s t a n t i s m  t o  which t h e  f i r s t  Fundamen- 
t a l i s t s  s t r o v e  t o  r e t u r n  and which Evangeli-  
c a l i sm  i n  t h e  second h a l f  of t h e  cen tury  
wants t o  p e r p e t u a t e .  

The s t r u g g l e  w i t h i n  contemporary Evangeli-  
c a l i sm  is  w e l l  documented. Some of t h e  
younger Evange l i ca l s  and o t h e r s  who were 
h e a v i l y  involved i n  t h e  a p o l o g e t i c  movement 
came t o  ho ld  p o s i t i o n s  on i ne r r ancy  and 
c r e a t i o n  which a r e  d e p a r t u r e s  from t h e  c l a s s i -  
c a l  view of i ne r r ancy  h e l d  t o  by e a r l i e r  
w r i t e r s .  See,  e , g . ,  Richard Quebedeaus, The 
Young Evange l i ca l s  and o t h e r s .  A view of t h e  
c o n f l i c t  can a l s o  be g o t t e n  from C h r i s t i a n i t y  
Today, anytime i n  t h e  1970 ' s .  

22. F. E. Mayer, op. c i t . ,  p. 200. 

23. See, e .g . ,  Fa lwel l ,  p. 147, i n  a  d e s c r i p t i o n  
of " s e p a r a t i s t i c  Fundamentalism." 

24.  It may be d i f f i c u l t  t o  document a s s e r t i o n s  
t h a t  Ca lv in  e t  a l  adopt  reason  and exper ience  
(empir ic ism) as formal  p r i n c i p l e s  t o  s t and  
bes ide  S c r i p t u r e .  Ca lv in  himself  would cer -  
t a i n l y  deny t h e  charge.  But t h e  e x i s t e n c e  
of such a d u a l  p r i n c i p l e  i s  c e r t a i n l y  c l e a r  
from C a l v i n ' s  theology.  F. E. Mayer, op. c i t . ,  
p. 209, "Calvinism i s  f r e q u e n t l y  charged wi th  
r a t i o n a l i s m .  It must be g r an t ed  t h a t  theo- 
r e t i c a l l y  Ca lv in  f u l l y  subscr ibed  t o  t h e  Sola  
S c r i p t u r a  p r i n c i p l e .  . . . Never the less ,  
Ca lv in  a l s o  h e l d  t h a t  apparen t  c o n t r a d i c t i o n s  



y e a r s  f o r  even t h e  beg inn ings  of h i s  p lan .  
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22. F. E. Mayer, op. c i t . ,  p. 200. 

23. See, e .g . ,  Fa lwel l ,  p. 147, i n  a  d e s c r i p t i o n  
of " s e p a r a t i s t i c  Fundamentalism." 
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i n  ~ o d ' s  r e v e l a t i o n  can be  so lved  by 'sanc- 
t i f i e d '  reason .  H e  be l i eved  t h a t  ' r e a son  
i s  t h e  ins t rument  which t h e  b e l i e v e r  u s e s  
i n  examining t h e  o b j e c t  of f a i t h .  Reason 
and f a i t h  a r e  n o t  opposed t o  each o t h e r .  
Hence even i n  r e l i g i o u s  m a t t e r s  no th ing  con- 
t r a r y  t o  r i g h t  r ea son  may be  admi t ted . ' "  
(Mayer does  n o t  document t h e  s en t ences  which 
appear  t o  be q u o t a t i o n s  from Calvin. )  Franz 
P i e p e r  c l e a r l y  r ecogn ize s  t h e  u s e  of  r ea son  
and expe r i ence  i n  Ca lv in  i n  C h r i s t i a n  Dog- 
m a t i c s  (Concordia,  1950) Vol, I, p. 2 6 f f . ,  
and i n  f o o t n o t e s  p rov ides  examples from 
c a l v i n q s  I n s t i t u t e s ,  e sp ,  p. 28. P i e p e r  
s e e s  bo th  r a t i o n a l i s t i c  arguments (p .  27, 
n o t e  41) and e m p i r i c a l  arguments, e . g . ,  i n  
arguments a g a i n s t  u n i v e r s a l  g r ace ,  p. 28, 
n o t e  42.  

C lose ly  r e l a t e d  a r e  t h e  C a l v i n i s t i c  and 
Zwingl ian d e n i a l s  of t h e  Word a s  means by 
which t h e  Holy S p i r i t  works. I n s t e a d ,  t h e  
Holy S p i r i t  p rov ides  i l l u m i n a t i o n  a p a r t  from, 
b e s i d e ,  o r  p a r a l l e l  t o  t h e  Word, ( s e e  P i e p e r ,  
Vol,  I, p.  26, n o t e  39) .  Jona than  Edwards 
p rov ides  an  e x c e p t i o n a l l y  c l e a r  view of t h a t  
d o c t r i n e  i n  h i s  sermon, "A Divine and Super- 
n a t u r a l  L igh t , "  (found, f o r  example, i n  t h e  
Norton Anthology of American L i t e r a t u r e ,  
(Norton Company, 1979, p. 220f f . ,  e s p e c i a l l y  
11, 3, p. 228). To p o s i t  i l l u m i n a t i o n  a p a r t  
from t h e  Word a s  a  source  of f a i t h ,  of cou r se ,  
i s  f i r s t  of a l l  mysticism, which, i n  t u r n ,  i s  
merely a  v a r i e t y  of s u b j e c t i v e ,  e x p e r i e n t i a l -  

25. I n  The P reache r ' s  Manual (Concordia,  1941) ,  
John H. C. F r i t z  devo t e s  a  b r i e f  d i s c u s s i o n  
t o  P i e t i sm .  A f t e r  d i s c u s s i n g  P i e t i s m ' s  

emphasis on t h e  s u b j e c t i v e  exper ience  of 
convers ion and i t s  a n t i - i n t e l l e c t u a l i s m ,  he  
observes ,  "We need, t h e r e f o r e ,  no t  be  too  
g r e a t l y  s u r p r i s e d  t h a t  a t  t h e  Un ive r s i t y  of 
Ha l l e ,  t h e  very  s e a t  of P i e t i sm ,  w e  l a t e r  
f i n d  Semler, 1725-1791, t h e  f a t h e r  of modern 
d e s t r u c t i v e  c r i t i c i s m . "  Not enough a t t e n t i o n  
h a s  been pa id  t o  t h i s  ma t t e r .  The e s s a y i s t  
p r e s e n t s  t h e  fo l lowing  o u t l i n e  i n  h i s  Church 
H i s to ry  cou r se s  t o  show t h e  connect ions:  

Ra t iona l i sm Empiricism 

Rene Desca r t e s  
(1596-1650) 

A 1 1  knowledge i s  
a  p r i o r i ,  from 
"I th ink ,  t h e r e f o r e  
I e x i s t .  " Knowledge 
i s  by i n n a t e ,  c l e a r  
and d i s t i n c t  i dea s .  

G o t t f r i e d  W,  Le ibn i z  
(1646-1716) 

Taught Mathematics 
a t  Ha l l e ,  recom- 
mended by Le ibn iz .  
Wolff was e x i l e d  t o  
Marburg ( a  C a l v i n i s t  
Un ive r s i t y )  i n  1723 
by F rede r i ck  I who 
ob j ec t ed  t o  WoLff's 
enl ightenment  p h i l -  
osophy, F rede r i ck  I1 
e l eva t ed  en l i gh t en -  
ment phi losophy and 
r e c a l l e d  Wolff.  Wolff 
t aught  t h a t  theology 
and e t h i c s  a r e  based 
wholly on reason.  

John Locke (1632-1702) 
There a r e  no i n n a t e  
i dea s .  A l l  knowl- 
edge i s  der ived  
from exper ience ,  

George Berkeley 
(1685-1753) 

Empir ica l  idea l i sm.  
R e a l i t y  and knowledge 
c o n s i s t  of percep- 
t ions-- to  be perce ived  
o r  t o  be a pe rce ive r .  

C h r i s t i a n  Thomasius 
(1665-1728) 

A s s i s t e d  i n  founding 
H a l l e  Univers i ty--  
emphasized t h e  s tudy  
of Na tu ra l  Law and 
enforced  t h e  empiri-  
c a l  t r a d i t i o n  a t  
Ha l l e ,  w i t h  t h e  b l e s s -  
i n g  of A, H. Francke. 
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Some of Wolf f ' s  
d i s c i p l e s  maintained 
t h e i r  p i e t i s t i c  
orthodoxy, bu t  used 
Wol f f ' s  r a t i o n a l  
p roo f s  t o  v a l i d a t e  
C h r i s t i a n i t y .  

Alexander Baugarten (1714-1762) 

A Wolff ian p i e t i s t  (son of 
Francke ' s  a s s i s t a n t ) ,  MA from 
Ha l l e ,  f a c u l t y ,  1735-1740. 
Usual ly  acknowledged a s  an 
i n f luence  on Kant, re in t roduced  
Wolffianism a f t e r  Wol f f ' s  
expuls ion .  

Immanuel Kant (1724-1804) 

Reared i n  a s t r o n g l y  p i e t i s t i c  
home, was a fo l lower  of Wolff, 
bu t  l a t e r  developed an a n t i -  
emp i r i ca l  system. H e  e s t a b l i s h e d  
a form of C h r i s t i a n i t y  wi th  a l l  
of t h e  dogmatical e lements  
s t r i p p e d  away, w i th  on ly  m o r a l i s t  
p r e c e p t s  remaining. For Kant, 
t h e  source  of r e l i g i o u s  f a i t h  i s  
i n  t h e  moral consciousness ,  and 
t h e r e  i s  no n a t u r a l  theology. 
For Kant, t h e  e th ica l -mora l  
consciousness  i s  autonomous of 
any " r e l i g i o u s  view. " 

Bengt " ~ Z ~ ~ l u n d ,  H i s to ry  of Theology, Concor- 
d i a ,  1968, tr .  Gene Lund, p. 345f f . :  Sigmund 
Jakob Baumgarten (d. 1757, p ro fe s so r  a t  Ha l l e )  . .was profoundly in f luenced  by Wolff ianism 
bu t  a t  t h e  same time con t inua i the  t r a d i t i o n  

stemming from orthodoxy and P ie t i sm.  . . 
Harmony between reason  and r e v e l a t i o n  was 
taken f o r  g ran ted ;  t h e  very  n a t u r a l  knowl- 
edge of God which we posses s  l e a d s  t o  t h e  
i d e a  of a s p e c i a l  r e v e l a t i o n  and t h e  
r a t i o n a l  p roo f s  f o r  t h e  t r u t h  of S c r i p t u r e  
convince u s  t h a t  t h e  B ib l e  i s  t h e  source  of 
t h i s  r e v e l a t i o n .  The conten t  of S c r i p t u r e  
supplements n a t u r a l  r e l i g i o n .  . . Johann 
Salomo Semler (d.  1791, p r o f e s s o r  i n  Hal le )  
. . . was most c l o s e l y  r e l a t e d  t o  Baumgarten 
and sought ( i n  s p i t e  of h i s  r a d i c a l  new 
ideas )  t o  r e t a i n  a connect ion wi th  t h e  o l d e r  
Lutheranism. . . ~ e r n l e r ' s  major c o n t r i b u t i o n  
was h i s  a p p l i c a t i o n  of t h e  h i s t o r i c o c r i t i c a l  
method. It was h i s  d e s i r e  t o  renew theology 
and t o  r e l e a s e  i t  from t h e  bonds of dogma on 
t h e  b a s i s  of an unbiased c r i t i q u e .  For 
Semler, h i s t o r i c a l  pe r spec t ive  was a means 
of r e l e a s e  from dogma. . . The conten t  of 
S c r i p t u r e  i s  t o  be judged wi th  a m o r a l i s t i c  
measuring rod. . . Semler ' s  a t tempt  t o  set 
f o r t h  t h e  new i d e a s  without  wholly r e j e c t i n g  
t h e  o l d e r  t r a d i t i o n  was expressed i n  t h e  
d i s t i n c t i o n  he  drew between theology and 
r e l i g i o n ,  and between p r i v a t e  and p u b l i c  
r e l i g i o n  [which d i s t i n c t i o n  l a t e r  became 
most v i t a l  f o r  Kant--ETT]. F r i e d r i c h  Sch le i e r -  
macher. . . was, i n  many r e s p e c t s ,  Semler 's  
ch i e f  h e i r .  I t  was he,  f o r  example, who per- 
pe tua ted  t h e  i d e a  of t h e  h i s t o r i c a l  develop- 
ment of church doc t r i ne .  Semler and 
Schleiermacher were a l s o  u n i t e d  w i th  each 
o the r .  . . by t h e i r  freedom from t h e  author-  
i t y  of S c r i p t u r e  i n  t h e  e a r l i e r  sense,  by 
t h e i r  c r i t i q u e  of dogma, a s  w e l l  a s  by t h e i r  
s u b j e c t i v e  a n a l y s i s  of r e l i g i o n . "  

See Mayer, op. c i t . ,  p. 2 0 l f f .  
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Immanuel Kant (1724-1804) 
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See Mayer, op. c i t . ,  p. 2 0 l f f .  



27. See Herman S a s s e ' s  d i s c u s s i o n  of t h e  d i f -  
f e r e n c e s  between t h e  Reformed and Lutherans  
i n  Here We Stand (Was H e i s t  Lu the r i s che ) ,  
1938, T rans l a t ed  by Theodore Tapper t ,  
r e p r i n t e d ,  1979, by Lutheran Pub l i sh ing  
House, Adelaide,  p. 118 f f .  

28. C. F. W. Walther,  Law and Gospel,  Concordia,  
1928. The theme OF t h e  e n t i r e  s e t  of l e c -  
t u r e s  i s  summarized i n  t h e s i s  XXV. Walther  
e s p e c i a l l y  c a s t i g a t e s  t h e  Reformed i n  
t h e s i s  IX, l e c t u r e s  14-20. 

29. Sasse ,  op. c i t . ,  p .  144, n o t e  101. 

30. I b i d . ,  p, 144. 

Modern Evange l ica l  and Fundamental is t  
w r i t e r s ,  a s  w e l l  a s  o u t s i d e  h i s t o r i a n s  of 
t h e  movement, have i n  r e c e n t  l i t e r a t u r e  
i n c r e a s i n g l y  taken  n o t e  of t h e  i n f l u e n c e  of 
P i e t i s m  on Evange l ica l i sm and Fundamentalism. 
I n  most c a se s  they r e f e r  t o  t h e  wider p i e t i s -  
t i c  movements of which Lutheran p i e t i s m  was 
t h e  beginning.  But they  n e v e r t h e l e s s  t r a c e  
t hose  movements back t o  Spener.  An i n t e r -  
e s t i n g  and important  c o n t r i b u t i o n  t o  t h e  
t o p i c  i s  Richard F. Lovelace,  The American 
P i e t i s m  of Cot ton Mather: O r i g i n s  of Ameri- 
can Evangel ical ism,  C h r i s t i a n  Un ive r s i t y  
P r e s s ,  1979. Lovelace demonstrates  t h a t  
Mather had ex t ens ive  c o n t a c t  w i th  Spener and 
Francke, (p .  32f f .) , and proposes ,  " ~ u t  i t  
i s  c e r t a i n l y  p o s s i b l e  t h a t  some of t h e  weaker 
f e a t u r e s  of American Fundamentalism were 
l a t e n t  i n  Mather 's  pur i tan i sm"  (p. 384f . ) .  
An e s p e c i a l l y  thorough d i s c u s s i o n  of t h e  
P i e t i s t  i n f l u e n c e s  on Evange l ica l i sm and 
Fundamentalism, s e e  Donald Bloesch, op,  c i t . ,  

p. l O l f f . ,  and George Marsden, Fundamental- - 
i s m  and American Cul ture ,  Oxford Un ive r s i t y  
P r e s s ,  1980. 

32. See above, n o t e  10,  and compare t o  Falwel l :  
"The conse rva t i ve  r e l i g i o u s  movement h a s  
resurged  a s  a dynamic s p i r i t u a l  f o r c e  today. 
I t s  impact h a s  brought  a renewed hope t o  
m i l l i o n s  of God-fearing, family- loving 
people  of ou r  na t i on .  It i s  a hope f o r  a 
b e t t e r  l i f e ,  a b e t t e r  government, a b e t t e r  
s o c i e t y ,  and a b e t t e r  America," p. v i i .  

33. The term became e s p e c i a l l y  common i n  t h e  
1960 ' s  w i th  John Robinson's Honest t o  God. - - - - -  

Harvey Cox's Secu l a r  Ci ty ,  and Pau l  van 
~ u r e n ' s  The Secu l a r  Meaning of t h e  Gospel. 
The L i b e r a t i o n  theology which h a s  been 
r epud ia t ed  by t h e  Pope i s  e s s e n t i a l l y  a 
s e c u l a r i z i n g  of C h r i s t i a n i t y ,  a s  was Nodern- 
i s m  and t h e  S o c i a l  Gospel. It should no t  be 
too  d i f f i c u l t  t o  unders tand t h a t  t h e  same 
p roces s  of s e c u l a r i z i n g  t h e  Gospel was used 
i n  Geneva, Zurich,  and t h e  Plymouth Bay 
Colony, and a l s o  t h a t  t h e  fundamental  con- 
f u s i o n  of t h e  two kingdoms ( s e e  below) i n  
modern Fundamentalism i s  s e c u l a r i z i n g .  

34. Gab r i e l  Fackre ,  op. c i t . ,  p .  13.  

35. I b i d . ,  p.  x i i .  

36. Tim La Haye, The B a t t l e  f o r  t h e  Mind, Reve l l ,  
1980, p. 26, 

37. F r a n c i s  Schae f f e r  advances t h i s  i d e a  espec i -  
a l l y  i n  Escape from Reason, I n t e r v a r s i t y ,  
1968, bu t  r e f e r s  t o  i t  i n  most of h i s  o t h e r  
books and l e c t u r e s .  Col in  Brown, Philosophy 
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and t h e  C h r i s t i a n  F a i t h ,  Tyndale, 1969, 
l i k e w i s e  depends on t h i s  s t r u c t u r e .  

38. Schaef fe r  advances t h i s  view i n  A C h r i s t i a n  
Manifesto,  Crossway Books, 1981, where h e  
does no t  use  t h e  term s e c u l a r  humanism, bu t  
only humanism. C h r i s t i a n  News, February 28 ,  
1983, c a r r i e s  an e x t e n s i v e  c r i t i q u e  of t h e  
C h r i s t i a n  Manifesto,  by Jon  Zens ( o r i g i n a l l y  
p r i n t e d  i n  Searching Together,  F a l l  Quar te r ,  
1982).  The e n t i r e  c r i t i q u e  should be  
s t u d i e d  c a r e f u l l y .  I n  t h e  c r i t i q u e  Zens 
says ,  among o t h e r  t h i n g s ,  " I n t e r e s t i n g l y ,  
S c h a e f f e r ' s  i n v e c t i v e s  a g a i n s t  'humanism' 
a r e  unending. Humanism i s  ' t h e  p l ac ing  of 
man a t  t h e  c e n t e r  of a l l  t h i n g s  and making 
him t h e  measure of a l l  t h i n g s '  (p.  23).  
However, whi le  h e  a t t a c k s  humanist ic  
' l i b e r a l '  theology,  he a r b i t r a r i l y  s k i p s  
over  t h e  dominant evange,ical/fundarnentalist  
theology which ( s ad ly )  a l s o  f i t s  t h e  above 
d e f i n i t i o n  of humanism--man-centeredness i s  
i t s  ch i e f  c h a r a c t e r i s t i c ;  ' f r e e - w i l l '  i s  t h e  
grand assumption. Y e t ,  Schaef fe r  cannot 
a t t a c k  ' ~ i b l e - b e l i e v i n g '  humanism, f o r  h e  
would then  a l i e n a t e  himself  from t h e  r i g h t  
wing suppor t e r s  who v igo rous ly  hold t o  a  
form of t h e o l o g i c a l  humanism. From a kingdom 
pe r spec t ive ,  Bible-quoting ' f r e e - w i l l '  
humanism and s e c u l a r  humanism a r e  bo th  
e q u a l l y  dangerous," p. 8. 

39. Because of t h e  c u r r e n t  ques t i ons  concerning 
Church and S t a t e ,  r e l i g i o n  and p o l i t i c s ,  we 
need t o  s tudy aga in  t h e  d o c t r i n e  of t h e  two 
kingdoms. The 1975 Reformation l e c t u r e s  
were devoted t o  t h e  t o p i c  i n  connect ion wi th  
t h e  Bicentennia l .  The l e c t u r e s  a r e  found i n  
t h e  Lutheran Synod Quar t e r ly ,  F a l l ,  1975. 

Espec i a l l y  h e l p f u l  i s  t h e  annota ted  B ib l i -  
ography of ~ u t h e r ' s  w r i t i n g s  on t h e  s u b j e c t .  
The d o c t r i n e  of t h e  two kingdoms i s  t r e a t e d  
e s p e c i a l l y  i n  t h e  Augsburg Confession, 
A r t i c l e s  X V I  and X X V I I I ,  and Apology, X V I ,  
as w e l l  a s  ex t ens ive ly  i n  ~ u t h e r ' s  explana- 
t i o n  of t h e  f i r s t  a r t i c l e  i n  t h e  two ca t e -  
chisms. References t o  t h e  d o c t r i n e  of t h e  
two kingdoms, under v a r i o u s  k inds  of termi- 
nology, a r e  sp r ink l ed  throughout t h e  Book 
of Concord, and must a l s o  be seen  i n  t h e  
l i g h t  of ~ u t h e r ' s  o t h e r  w r i t i n g s ,  e s p e c i a l l y ,  
The Bondage of t h e  W i l l  (LW 33) ,  On Temporal 
Author i ty  (LW 45, p .  7 5 f f . ) ,  and v a r i o u s  
sermons, e s p e c i a l l y  "On t h e  Sum of t h e  
C h r i s t i a n  L i f e , "  I Timothy 1:5-7 (LW 51, 
p .  257f f . ) ,  and Sermons on John (LW 22,  
esp.  pp. 1 5 0 f f . ) .  Also h e l p f u l  and impor- 
t a n t  is  L u t h e r ' s  essay ,  "HOW t h e  C h r i s t i a n  
i s  t o  regard  Moses" (LW 35) .  

E s p e c i a l l y  important  h e r e  i s  t h e  summary 
s ta tement  ". . . The C h r i s t i a n  f i n d s  himself 
i n  two realms of e x i s t e n c e  s imultaneously.  
There i s  only  one C h r i s t i a n  i n d i v i d u a l ,  bu t  
he e x i s t s  i n  both realms, t h e  heavenly and 
t h e  e a r t h l y .  S c r i p t u r e  p r e s e n t s  a  fundamental 
dual ism of an e a r t h l y  and a heavenly kingdom" 
(B.W. Teigen, Lutheran Synod Quar t e r ly ,  F a l l ,  
1975, p. 1 0 ) .  To t h i n k  t h a t  t h e  d o c t r i n e  of 
t h e  two kingdoms i s  merely another  express ion  
f o r  "The s e p a r a t i o n  of Church and s t a t e "  i s  
simply n o t  t o  do j u s t i c e  t o  ~ u t h e r ' s  doc t r i ne .  
That t h e  powers of t h e  two kingdoms a r e  no t  
t o  be in te rchanged  is, of course,  t h e  p o i n t  of 
"Separat ion of Church and S t a t e . "  But t h e  
d o c t r i n e  goes beyond t h a t  t o  n o t e  t h a t  t h e  
whole of l i f e  i s  l i v e d  under t h a t  dual ism of 
c i v i l  and s p i r i t u r a l  kingdoms, and i n  t h e  
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l a s t  a n a l y s i s ,  t o  t h i s  c r u c i a l  d o c t r i n e .  
former,  reason  and Na tu ra l  Law ( n a t u r a l  
mora l i t y )  r u l e s ,  whi le  t h e  l a t t e r  i s  
governed by t h e  Word a lone .  Many modern 
w r i t e r s  and even t h e  Supreme Court have n o t  
r e a l i z e d  t h e  d i f f e r e n c e ,  To i n s i s t  on t h e  
mora l i t y  of Na tu ra l  Law i s  no t  t o  i n s i s t  
on t h e  dominance of a  C h r i s t i a n  world view- 
( I t  i s  puzz l ing  why i t  i s  thought t o  be a  
s imple moral i s s u e  t o  i n s i s t ,  e , g . ,  on 
equa l  c i v i l  r i g h t s  f o r  a l l ,  bu t  a  r e l i g i o u s  
i s s u e  t o  be a g a i n s t  a b o r t i o n ,  Conserva t ive  
Chris t ians--Fundamental is ts ,  Evange l i ca l s ,  
Lutherans,  and Catholics--may have con t r ib -  
u ted  t o  t h a t  s t r a n g e  d i v i s i o n  by being 
s i l e n t  on t h e  former and voca l  on t h e  l a t t e r . )  
See a l s o  B. W. Teigen, I Bel ieve,  A Study of 
The Augsburg Confession and The Apology of 
The Augsburg Confession, p. 65 f f .  

It should a l s o  be  remembered t h a t  C h r i s t i a n s  
c a r r y  what they  a re - - the i r  l ove ,  f o r g i v e n e s s  
and t h e i r  s a n c t i f i c a t i o n ,  a l l  f lowing from 
t h e  Gospel, i n t o  t h e  temporal realm,  a s  i s  
c e r t a i n l y  made c l e a r  from t h e  Catechisms 's  
"Table of Dut ies , "  bu t  they do n o t  thereby  
i n s t a l l  t h e  Gospel a s  t h e  r u l e r  of t h e  
kingdom of t h e  world.  

The ques t i on  of t h e  two kingdoms i s  ve ry  
c l o s e l y  r e l a t e d  t o  reason  and t h e  n a t u r a l  
knowledge of t h e  Law. Br ian  A. Ge r r i sh ,  
Grace and Reason--A Study i n  t h e  Theology 
of Luther ,  Un ive r s i t y  of Chicago P r e s s ,  1979 - 
( a  Midway r e p r i n t  of Oxford Un ive r s i t y  P r e s s ,  
1962) ,  i s  a  most important  study--"It can 
h a r d l y  escape our  n o t i c e  t h a t  behind ~ u t h e r ' s  
views on r i gh t eousnes s ,  a s  on reason ,  l i e s  
t h e  d o c t r i n e  of t h e  two Kingdoms. A l l  t h e  
' doub le t s '  we have l i s t e d  come back, i n  t h e  

I n  h i s  mature theology (and most c l e a r l y  
perhaps i n  t h e  very  Commentary on G a l a t i a n s  
wi th  which we a r e  e s p e c i a l l y  concerned) 
Luther  i s  th ink ing  of t h e  two Kingdoms a s  
two dimensions of e x i s t e n c e ,  A t  one and t h e  
same t i m e ,  t h e  C h r i s t i a n  f a c e s  toward God i n  
t h e  Heavenly Kingdom, and toward h i s  
neighbor i n  t h e  E a r t h l y  Kingdom. H e  l i v e s  
i n  r e l a t i o n  t o  God and h e  l i v e s  i n  s o c i e t y  
wi th  h i s  f e l l ows ,  To t h e  Heavenly Kingdom 
belong grace ,  f a i t h ,  and s p i r i t u a l  r igh teous-  
nes s ;  t o  t h e  E a r t h l y  Kingdom, law, works, 
and c i v i l  r igh teousness"  (p. 119; s e e  a l s o  
i b i d .  25f . ,  137 f . ) .  

For o t h e r  h e l p f u l  a r t i c l e s  on t h i s ,  s e e  
The Lutheran Synod Quar t e r ly ,  June 1979, 
Tom 6. A. Hardt,  "Natural  Knowledge of God 
and Natura l  Law according t o  t h e  teaching  of 
t h e  Lutheran ~ h u r c h , "  p. 7 f f * ,  and t h e  
Wisconsin Lutheran Qua r t e r ly ,  A p r i l  1970, 
S i egbe r t  Becker,  he P l a c e  of Reason i n  
Lutheran Theology," p. 9 7 f f . ,  and A p r i l  
1972, Car l  Lawrenz, " ~ a t u r a l  Law, Natura l  
Knowledge of God, C iv i c  Righteousness  and 
t h e i r  a p p l i c a t i o n  t o  t h e  Boy Scout Question," 
p. 67 f f ,  

While t he se  n o t e s  were being prepared,  an 
a r t i c l e  i n  t h e  October 8 ,  1984, C h r i s t i a n  
News, beginning on page 1 and cont inued on 
page 8, was c a l l e d  t o  my a t t e n t i o n .  The 
a r t i c l e  is  a "review" of God and Caesar.  - 
C h r i s t i a n  F a i t h  and P o l i t i c a l  Act ion,  by 
John Eidsmoe (Westchester,  I l l i n o i s ,  1984?). 
The e d i t o r  sugges ts  t h a t  t h i s  book deserves  
t h e  widest  p o s s i b l e  c i r c u l a t i o n .  I don ' t  
t h i n k  so. The au tho r  appears ,  from ex tens ive  
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quo te s  i n  t h e  review, t o  ho ld  t o  t h e  narrow- 
e s t  p o s s i b l e  i n t e r p r e t a t i o n  of t h e  d o c t r i n e  
of t h e  two kingdoms. E s p e c i a l l y  a larming 
i s  t h e  s ta tement  ( i n  which Ot t en  quo te s  
Eidsmoe) "'Modern Evangel ical ism.  Where 
should e v a n g e l i c a l s  s t and  today? I b e l i e v e  
t h e  b e s t  p o s i t i o n  i s  somewhere between 
~ u t h e r ' s  and C a l v i n ' s ,  Luther  probably drew 
too  sharp a  d i s t i n c t i o n  between f a i t h  and 
reason,  f o r  t h e  two need n o t  be incompatible .  
F a i t h  may t ranscend  reason ,  bu t  f a i t h  need 
n o t  c o n t r a d i c t  reason .  One need n o t  apolo- 
g i z e  f o r  appea l ing  t o  S c r i p t u r a l  a u t h o r i t y  i n  
t h e  p o l i t i c a l  a r ena '  (14-16)," which appears  
t o  me t o  be  a  p r e t t y  good r e p r e s e n t a t i o n  of 
t h e  Reformed d o c t r i n e  of reason  a s  w e l l  a s  
t h a t  of Thomas Aquinas ( s e e  n o t e  43) and i t s  
r e l a t i o n s h i p  t o  f a i t h ;  i t  i s  c e r t a i n l y  no t  
L u t h e r ' s  and t h e  Confessions '  view. 

40. F. E. Mayer, op, c i t . ,  p ,  204f. 

41, F ranc i s  Schae f f e r ,  The Church a t  t h e  End of 
f, I n t e r v a r s i t y ,  1970, 
p. 23f. 

42.  The express ion  "Judaeo-Chris t ian world view" 
seems t o  p l ay  a  l a r g e  r o l e  i n  much of t h e  
c u r r e n t  d i s cus s ion  and i s  a l s o  i n f l u e n t i a l  
among Lutherans.  It i s  n o t  always c l e a r  
e x a c t l y  what t h e  exp re s s ion  i s  supposed t o  
s i g n i f y .  A t  t i m e s  it appears  t o  merely be  a  
replacement f o r  " ~ h r i s t i a n i t y  .'I  Those who 
use  t h e  express ion  sometimes appear  t o  recog- 
n i z e  t h a t  one cannot  say t h a t  American govern- 
ment and c u l t u r e  a r e  founded on C h r i s t i a n i t y ,  
bu t  y e t  f e e l  t h a t  one must connect t h e  b a s i s  
f o r  t h e  Dec la r a t i on  and C o n s t i t u t i o n  t o  some 
b i b l i c a l l y  de r ived  ideal--so F r a n c i s  Schaef fe r  

u se s  t h e  exp re s s ion  " ~ h r i s t i a n  Consensus" 
i n  The C h r i s t i a n  Manifesto,  Others  use  t h e  
express ion  " J u d a e o - ~ h r i s t i a n  world view" 
th ink ing  t h a t  t h e  exp re s s ion  means something 
a l i t t l e  l e s s  than  S c r i p t u r e ,  bu t  more than  
Na tu ra l  Law. Presumably, even though t h e  
Gospel i t s e l f  does no t  govern t h e  va lues  of 
t h e  s o c i e t y ,  t h e  B ib l e  o therwise  can thus  
be  i n s t a l l e d  a s  t h e  b a s i s  f o r  s o c i e t y ,  which, 
I would t h ink ,  amounts t o  a  Kant ian moral- 
i s t i c  reduct ionism.  But none of t h e s e  views 
do j u s t i c e  t o  t h e  h i s t o r i c a l  f a c t s .  The f a c t  
i s  t h a t  t h e  f ramers  of t h e  Dec la r a t i on  and 
t h e  C o n s t i t u t i o n  were, t o  a  l a r g e  degree,  
r a t i o n a l i s t i c  humanists and D e i s t s ,  Some 
were t o l e r a n t  of C h r i s t i a n i t y  and i t s  moral- 
i t y  and o t h e r s  were n o t ,  They were fo l l ower s  
of John Locke and o t h e r s  i n  t h e  Enlightenment 
t r a d i t i o n  who r e j e c t e d  revea led  theology and 
recognized only  a  co re  of n a t u r a l  mora l i t y  
which agreed wi th  t h e  Natura l  Law acquired 
from n a t u r a l  obse rva t ion  o r  a r r i v e d  a t  by 
i n n a t e  reason .  One cannot r e a l l y  say,  then,  
t h a t  they  even a r r i v e d  a t  t h e i r  conv ic t i ons  
on t h e  b a s i s  of a  r e c o l l e c t i o n  of C h r i s t i a n  
mora l i t y .  They t o l e r a t e d  i t  only i n s o f a r  a s  
i t  agreed wi th  t h a t  which could be known 
from na tu re .  It is ,  of course,  t r u e  t h a t  
Natura l  Law and " the  Judaeo-Chris t ian world 
view" co inc ide .  But t h a t  does no t  make t h e  
l a t t e r  t h e  foundat ion  f o r  t h e  C o n s t i t u t i o n  
of t h e  United S t a t e s .  A s  C.  S. Lewis shows 
i n  The Abo l i t i on  of Man (MacMillan, 1947, 
p. 95f f  . ) , Natura l  Law i s  apparen t  i n  i t s  
broad o u t l i n e s  i n  t h e  "world- views" of Is lam,  
Tao, Roman and Greek, Eas te rn ,  and o r i e n t a l  
r e l i g i o n s  and s o c i e t i e s  ( inc lud ing  Viking 
paganism! ) . 
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It must a l s o  be observed t h a t  s i n c e  t h e  
f a l l ,  t h e  knowledge of t h i s  Natura l  Law i s  
f a r  from p e r f e c t .  The s i n f u l n e s s  of man 
c louds  h i s  pe rcep t ion  of t h e  Na tu ra l  Law 
w r i t t e n  i n  t h e  h e a r t .  Consequently, one w i l l  
no t  be a b l e  t o  expect  even nea r  p e r f e c t  be- 
hav io r  o r  p e r f e c t  formula t ion  of l e g i s l a t i o n  
based on Natura l  Law. The C h r i s t i a n  may 
indeed have t o  be s a t i s f i e d  wi th  laws which 
r u l e  ou t  most, b u t  no t  a l l ,  u n e t h i c a l ,  
immoral behavior .  But thereby,  t h e  Chris-  
t i a n  does no t  e x e r c i s e  p o l i t i c a l ,  l e g a l  
freedom under t h e  l o o s e r  law, bu t  remains 
s u b j e c t  t o  t h e  immutable w i l l  of God which 
h e  himself  knows from t h e  revea led  Word of 
God. That "formulation1'  of t h e  moral law i s  
p e r f e c t ;  bu t  p o l i t i c a l  l e g i s l a t i v e  formula- 
t i o n s  of moral l a w ,  under n a t u r a l  knowledge, 
simply w i l l  no t  be  p e r f e c t l y  i n  accord w i th  
t h e  revea led  law. 

None of t h i s  must be taken  t o  say t h a t  t h e  
p o l i t i c a l  sphere  can o p e r a t e  i n  a s e c u l a r ,  
n e u t r a l l y  moral vacuum. The C h r i s t i a n  
s o c i e t y ,  a s  w e l l  a s  o t h e r s ,  ha s  every  r i g h t  
t o  say  of c e r t a i n  k inds  of a c t i o n s ,  we w i l l  
no t  permit  i t .  The ques t i on  a t  i s s u e  is,  
on what b a s i s  do they  i n s i s t  on c e r t a i n  
e t h i c a l  s t anda rds?  

Thomas i n  Summa Theologica and Summa Contra  
G e n t i l e s  d e f i e s  demonstrat ing h i s  view on 
any n e a t  c i t a t i o n .  The u s u a l  c i t a t i o n  and 
t h e  c l o s e s t  Thomas comes t o  a  sys t ema t i c  
exp re s s ion  on t h e  r e l a t i o n s h i p  between f a i t h  
and reason  i s  i n  Summa Contra Gen t i l e s ,  
Book I, chap te r s  3-8 ( s e e  Un ive r s i t y  of 
Notre  Dame P re s s ,  1975, p, 6 3 f f . ) .  An evalu-  
a t i o n  of Thomas on t h i s  p o i n t  a c t u a l l y  depends 

more on read ing  and observing h i s  method 
of s t a t i n g  v a r i o u s  d o c t r i n e s e  Luther ,  i n  

and i n  The Bondage of 
t h e  W i l l  c e r t a i n l y  t h i n k s  t h a t  Thomas has  
g iven  reason  a  p l a c e  i n  r e l a t i o n s h i p  t o  
S c r i p t u r e  s i m i l a r  to t h a t  which l a t e r  shows 
up i n  Calvin,  f o r  example, 

See Gabr i e l  Fackre,  op c i t e ,  i n  numerous 
p l a c e s  ( s e e  h i s  i ndex ) ,  

See n o t e  38 above, 

Fackre,  op c i t . ,  p ,  105. 

Fa lwel l ,  op c i t , ,  p, 215. 

Herman Sasse, This  Is  My Body, Lutheran 
Pub l i sh ing  House, Adelaide,  1 9 7 9 ,  p, 214 
(Augsburg, 2959 e d i t i o n ,  p a  265) 
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BOOK REVIEW 

David P. Scaer, James, t h e  Apos t l e  o f  F a i t h  
(S t .  Lou is :  Concordia Pub1 i s h i n q  House, 1983, 

Th i s  158-page paperback commentary on James 
was w r i t t e n  by Dr. David P. Scaer, academic dean 
and p ro fesso r  o f  sys temat ics  a t  Concordia Theo- 
l o g i c a l  Seminary, F o r t  Wayne, Ind iana.  He has 
a1 so t augh t  an exege t i ca l  course on James, and 
t h i s  book i s  t h e  r e s u l t .  Whi le  t h i s  book may 
seem r a t h e r  expensive, i t  i s  w e l l  wor th  t h e  
p r i c e  i f  f o r  no o t h e r  reason than  t h a t  i t  w i l l  
cause v igorous  mental i n t e r a c t i o n  between t h e  
au tho r  and t h e  reader.  Scaer, as readers o f  h i s  
o t h e r  books and a r t i c l e s  know, i s  n o t  a man t o  
"ha1 t between two opin ions."  He s t a t e s  e x a c t l y  
where he stands on p o i n t s  o f  exegesis and why 
he does. The reader,  i n  t u rn ,  w i l l  f i n d  a 
number o f  t h e  commonly accepted i n t e r p r e t a t i o n s  
o f  James quest ioned. The reader  c e r t a i n l y  w i l l  
n o t  f a l l  asleep, b u t  we w i l l  f i n d  h i m s e l f  t h i n k -  
ing ,  weighing, accept ing,  r e a c t i n g ,  wondering, 
ques t ion ing ,  d i ssen t i ng ,  and even r e j e c t i n g  
s ta tements i n  t h e  book, depending upon which 
page he i s  reading. 

Scaer does n o t  o f f e r  a d e t a i l e d  commentary 
of t h e  Greek o f  James except  where he wishes t o  
s t r e s s  a s p e c i f i c  p o i n t .  He r a t h e r  develops areas 
o f  thought .  As can be seen f rom t h e  t i t l e  of t h e  
book, Scaer sees more j u s t i f i c a t i o n  i n  James t han  
Lutherans t r a d i t i o n a l  l y  have seen. Th i s  p l  aces 
him i n  a p o s i t i o n  o f  d i s s e n t  w i t h  most commenta- 
t o r s .  Th i s  rev iewer  d isagrees w i t h  Scaer 's  

conc lus ions.  But  t h e  readers o f  t h i s  r ev i ew  
would do w e l l  t o  read  Scaer 's  comments f o r  them- 
se lves  be fo re  dec id ing .  C e r t a i n l y  most conser- 
v a t i v e  Lutherans would n o t  be as hard  on James 
as was t h e  e a r l y  Lu ther ,  who c a l l e d  James an 
e p i s t l e  o f  straw. One should a l s o  remember t h a t  
L u t h e r  l a t e r  toned down h i s  p u b l i c  comments on 
James and reserved  h i s  s t r onge r  statements f o r  
t h e  classroom, appa ren t l y  thus recogn i z i ng  t h a t  
h i s  v iew o f  James was a p r i v a t e  op in i on .  One 
would a1 so do we1 l t o  cons ider  Melanchthon's 
comments i n  t h e  Apology on James, as w e l l  as t h e  
cons idered e v a l u a t i o n  o f  t h e  Formula o f  Concord. 
Both see James s t r e s s i n g  works i n  a p roper  r e l a -  
t i o n s h i p  w i t h  f a i t h .  

There a r e  a few o t h e r  comments which t h i s  
rev iewer  must make. Scaer does have a l i k i n g  
f o r  phrases such as " n o t  improbably," " leads  us 
t o  t h e  t e n t a t i v e  impression,"  and t h e  modal s 
which i n d i c a t e  a t e n t a t i v e  conc lus ion,  o r  conjec-  
t u r e .  Yet he o f t e n  b u i l d s  upon these. For  exam- 
p l e ,  he sees James as a p a s t o r a l  e p i s t l e .  He 
takes James' use o f  t h e  word "brethren i '  i n  James 
1:2 as app l y i ng  t o  c l e r g y .  He does t h i s  on t h e  
bas i s  o f  passages such as Matthew 28:lO and Acts  
1 5 9 3 ,  which use t h e  word. But  one must wonder 
whether these passages r a t h e r  f i t  i n  t h e  broader 
c o n t e x t  o f  C h r i s t i a n  d i s c i p l e s h i p ,  Matthew 23:8; 
Mark 3 3 5 .  Nor should t h e  b e a u t i f u l  re fe rences  o f  
C h r i s t i a n s  as t h e  b r e t h r e n  o f  C h r i s t  i n  Hebrews 2 
be f o r g o t t e n .  Nor does Scaer always f o l l o w  common 
usage. An i l l u s t r a t i o n  o f  t h i s  would be h i s  con- 
c l u s i o n s  on Diaspora i n  James 1:1. The Diaspora 
was a t e c h n i c a l  name a p p l i e d  t o  Jews sca t t e red  by 
persecut ion,  wars, e x i l e ,  and t r a d e  through t h e  
a n c i e n t  wor ld .  Scaer g i v e s  t h e  word a new mean- 
i n g  by app l y i ng  i t  t o  t h e  e a r l y  C h r i s t i a n s  sca t -  
t e r e d  i n t o  t h e  coun t r ys i de  of Judea and Samaria 
by persecu t ion .  He bases t h i s  on t h e  verb  i n  
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c o n t e x t  o f  C h r i s t i a n  d i s c i p l e s h i p ,  Matthew 23:8; 
Mark 3 3 5 .  Nor should t h e  b e a u t i f u l  re fe rences  o f  
C h r i s t i a n s  as t h e  b r e t h r e n  o f  C h r i s t  i n  Hebrews 2 
be f o r g o t t e n .  Nor does Scaer always f o l l o w  common 
usage. An i l l u s t r a t i o n  o f  t h i s  would be h i s  con- 
c l u s i o n s  on Diaspora i n  James 1:1. The Diaspora 
was a t e c h n i c a l  name a p p l i e d  t o  Jews sca t t e red  by 
persecut ion,  wars, e x i l e ,  and t r a d e  through t h e  
a n c i e n t  wor ld .  Scaer g i v e s  t h e  word a new mean- 
i n g  by app l y i ng  i t  t o  t h e  e a r l y  C h r i s t i a n s  sca t -  
t e r e d  i n t o  t h e  coun t r ys i de  of Judea and Samaria 
by persecu t ion .  He bases t h i s  on t h e  verb  i n  



Acts 8:1, which has the  same stem as Diaspora. 
The phrase " twe lve  t r i b e s "  which i s  connected 
w i t h  Diaspora i n  James 1 : l  i s  r e f e r r e d  t o  t h e  
Jews s p e c i f i c a l l y  i n  Matthew 1 9 9 8 ;  Acts 26:7. 

One might  g a i n  the  impression from these 
l a s t  few comments t h a t  the  rev iewer i s  discourag- 
i n g  readers o f  the  Lutheran Synod Q u a r t e r l y  from 
buying t h i s  commentary on James. Far t o  the  
cont rary !  Th is  book i s  f i l l e d  w i t h  a number o f  
exeget ica l  chal 1 enges which w i  11 make the  reader 
t h i n k  and become i n t e l l e c t u a l l y  s t imulated.  And 
tha t ,  a f t e r  a l l ,  i s  t h e  purpose o f  study. 

-- Glenn E. Reichwald 




